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Daily Devotional Guidelines

Why is daily devotion vital to spiritual growth?

As consumption of physical nourishment is essential for physical survival, we need spiritual nourishment for spiritual vitality.  We are exhorted to crave pure spiritual milk like newborn babies so that by it we may grow up in our salvation (1 Peter 2:2).  In sum, unless we learn to feed ourselves with God’s Word, we cannot grow up spiritually.  

When is the best time to do daily devotion?

· Find a time when you will have the least amount of interruption.  Morning is usually the best time to start your day with God.  

· Prioritize 30 minutes to an hour of your day as a time to be alone with God’s Word. 

· The key is to keep this time with God on a daily basis.  

· Having a small group of people with whom you commit to do daily devotion together is an effective way to develop consistent devotion time.

What do I need?

· Bible (translation of your choice)

· Journal

How do I go about doing daily devotion?  

1. JOURNAL:
What is journaling?

Journaling is the art of reflecting on one’s inner life based on a particular incident, a feeling, a recurring issue, or a prompting and connecting this to one’s relationship with God.  

How does journaling help my spiritual life?  

The process of spiritual growth engages all the faculties of your soul (your 5 physical senses, emotions, mind, will, and spirit).   We need to pause daily to reflect on how we have responded to a certain situation, how we interacted with others, or how we feel inside and identify the reasons behind the feeling.  Then we need to process these incidents in light of God’s Word.  The key is to connect our daily life with its joys, surprises, disappointments, incidents, regrets, and sins with God’s promises and the reality of our personal relationship with God.  

How do I journal?

Spend about 10 minutes per day starting with the word “YESTERDAY.”  Follow this with a paragraph or two about what happened yesterday or how you felt.

· Journal based on feelings and processing those feelings in light of the Gospel.  i.e. “Yesterday, I felt _________ (sad, angry, guilty, anxious, disappointed, frustrated, irritated, etc).”  Explore the reasons behind the feeling and write about what would be the appropriate way to process that feeling in light of God’s Word.  Write also about how God may be using what you are going through to draw you closer to Him.
· Journal based on a recent issue.  Reflect on a significant interaction or event this past week that you don’t feel settled about:

· What did you learn about yourself?

· What were you corrected about? What did you discover about yourself through this correction?

· Why did you do what you did?  Reflect on how else could you have responded to that situation?

2. READ:  
· Read the assigned text several times without stopping.  

· In the second or third reading, pause on key words, phrases, or verses that speak to your heart, address an area of your life, or highlight God’s characteristic, principle, or promise. 

· Utilize commentaries to gain knowledge of the background of the text and explanation of words, phrases, or verses.  

3. REFLECT:
· Utilize the reflection questions provided to get deeper into the text and examine areas of your life you may not otherwise confront.

4. REMEMBER: 

· Choose a verse or multiple verses from the text and commit to memory.  

· Develop a system that works best for you.  For example, you can start with one or two verses a week and write it out on a flashcard and carry it with you to memorize and review.
5. PRAYER: 
· Spend some time in prayer after each day’s devotion time.
· Adoration – praise God for who He is and acknowledge His claim over your life.
· Thanksgiving – thank Him for specific things.
· Confession – confess and repent of sins needing Christ's forgiveness & cleansing.
· Supplication – commitment to do what God is asking you to do and pray for others in need.
Introduction Commentary to 1 Corinthians

“Ancient Corinth had become a prominent city-state in the southern Greek province known as Achaia several centuries before the time of Christ. Already in this era, it had eclipsed Athens in prominence […] Roman Corinth had roughly eighty thousand people with an additional twenty thousand in nearby rural areas […] In Paul’s day, it was probably the wealthiest city in Greece and a major, multicultural urban center.”
 

“Like any large commercial city, Corinth was a center for open and unbridled immorality.  The worship of Aphrodite fostered prostitution in the name of religion.  At one time 1,000 sacred prostitutes served her temple.  So widely known did the immorality of Corinth become that the Greek verb ‘to Corinthianize’ came to mean ‘to practice sexual immorality.’ In a setting like this it is no wonder that the Corinthian church was plagued with numerous problems.”

“The accounts of Strabo and of the second-century C.E. writer Pausanias indicate that the city supported numerous sites of pagan worship and was adorned by magnificent statues of gods and goddesses in public places, including a large statue of Athena in the middle of the [marketplace] […] The Corinthian Christians would have been confronted on a daily basis by these imposing symbolic reminders of the religio-political world out of which they had been called…”

“Paul had founded the Christian community in Corinth through his preaching and teaching (Acts 18:1-11); consequently, he describes himself as having planted the community (1 Cor. 3:6), or having laid its foundation (3:10), or even as having ‘fathered’ it (4:15). According to Luke’s account, Paul spent eighteen months in Corinth (Acts 18:11), sufficient time to develop significant relationships there and to provide extensive instruction. In accordance with his mission of organizing new communities, once the church was up and running, he moved on. It is likely that Paul left Corinth during the year 51 C.E. and that the letter known to us as 1 Corinthians was written some time later, probably during the interval 53-55 C.E.”

“Two convergent factors precipitated Paul’s writing of 1 Corinthians. First, he had received a report from ‘Chloe’s people’—presumably members of the household headed by a woman named Chloe—that there was serious dissension within the community. Their report presumably also included alarming information about other problems within the Corinthian church: sexual immorality, legal disputes, abuses of the Lord’s Supper, and controversies about the resurrection of the dead. Second, the Corinthians themselves had written to Paul asking for his advice about several things. Their letter had certainly posed questions about sex within marriage and eating meat that had been offered to idols; probably it had also raised the issues of spiritual gifts in the community’s worship and Paul’s collection for Jerusalem.”

1 Corinthians 1 – Commentary 

v.2 “Even in the opening address of the letter, Paul places the church at Corinth and its particular concerns within a much wider story, encouraging them to see themselves as part of a network of communities of faith stretching around the Mediterranean world[…] [T]he Corinthians must see themselves as part of a much larger movement, subject to the same Lord whose authority governs the church as a whole. They are not spiritually free agents. The church of God that is in Corinth is just one branch of a larger operation.”

“It is also important to note that Paul speaks to the church collectively. In our day of so many ‘lone-ranger’ Christians, it is important to recall that neither here nor elsewhere does Scripture envisage Christians apart from a local church. So God is also in the process of perfecting his people corporately as well as individually.”

vv.4-9 “How can Paul be so thankful and positive about a church rife with divisions and abuses even of these very gifts? Verses 8-9 supply the answer: God’s character provides the guarantee. He will remain faithful to his promises ultimately to perfect his people, however immature they at times seem to be. When he returns, when the age of fulfillment of all of the remaining biblical promises arrives, then believers will be made wholly blameless. Acquitted of their past sins, they will be fully prepared for the life to come. Even now, his people are in the process of being remolded, even if it is with fits and starts, as they enter into a personal relationship with Jesus.”

v.9 “The word koinonia [fellowship] can refer both to the spiritual relationship to Jesus Christ and to the community of people who are called together into that relationship. In fact, in Paul’s understanding, these two realities are inseparable. To be ‘in Christ’ is to be in the fellowship of the church. The community’s calling is not just to perform a mission or to obey certain norms; rather, the community is finally called into a relationship of intimate mutuality with one another in Christ. To participate in the church was to find oneself summoned to close and even sacrificial relationships with others, including those of other social classes, those with whom one might ordinarily have nothing at all in common.”

vv.10-17  “So when ‘there is jealousy and quarreling among you’ (3:3), nothing distinguishes believers from everybody else. The way of the world has become the way of believers. (What is supposed to be outside the assembly of believers has insidiously moved inside.) The hallmark of Christians is supposed to be unity in Christ; Paul takes anything less than that as a sign of immaturity.”

v.10 “Paul’s basic appeal for unity involves several key expressions. He exhorts the church in the ‘name’ (power or authority) of Jesus that all of them ‘agree,’ literally meaning that they all ‘say the same thing.’ They must abolish ‘divisions,’ a political term for rival parties or factions. They should become ‘perfectly united,’ a verb probably better rendered ‘restored to unity,’ in ‘mind’ and ‘thought,’ terms that include the ideas of counsel and choice. Together these two expressions embrace volition as well as cognition.”

“However many differences there may be, or how distinctive the contributions to the body politic, the members of the body must never lose sight of the basis of Christian unity: the sacred death with Christ in which God inaugurated their new life in Christ. Christians are united in that they share the same prior indebtedness to sin’s power, the same utter need for God’s grace, and the same loving redemptive power of God’s mercy. Christian unity rests on the shared story, not on the opinions that believers have about issues, and not on the distinctive contributions they are enabled to make to the community of believers.”

v.17 “Paul’s fundamental mission is to preach the gospel, not to baptize. In other words, in Paul’s apostolic work the ministry of the Word is all-important, whereas the ministry of ‘sacrament’ has only secondary significance; the community should not be divided by different sacramental practices, because its fundamental ground of unity lies in the proclaimed.”

v.18 “He launches into an extended meditation on the meaning of the cross, seeking to show that prideful confidence in human wisdom is antithetical to the deepest logic of the gospel. The fundamental theme of this section of the letter is the op​position between human wisdom (sophia) and the ‘word of the cross’ (1:18). The cross is interpreted here as an apocalyptic event, God’s shocking intervention to save and transform the world.”

vv.20-21 “Paul sees that the gospel’s power depends on nothing but God’s own power and not at all on the social and cultural conventions of power. Some of the claims of the gospel crash head-on into such status seeking, and Paul does everything within his rhetorical power to heighten the sense of dis​sonance and contrast.”

vv.22-25 “The scandal of this message is difficult for Christians of a later era to imagine. To proclaim a crucified Messiah is to talk nonsense. Cru​cifixion was a gruesome punishment administered by the Romans to ‘make an example’ out of rebels or disturbers of the Pax Romana. As a particularly horrible form of public torture and execution, it was designed to demonstrate that no one should defy the powers that be. Yet Paul’s gospel declares that the crucifixion of Jesus is somehow the event through which God has triumphed over those powers. Rather than proving the sovereignty of Roman political order, it shatters the world’s systems of authority. Rather than confirming what the wisest heads already know, it shatters the world’s systems of knowledge.

“All of this is understandably baffling to Paul’s hearers in the an​cient Mediterranean world. Jews, who have suffered long under the burden of foreign oppression, quite reasonably look for manifestations of God’s power: signs like those done by Moses at the time of the exo​dus, perhaps portending at last God’s powerful deliverance of his peo​ple again from bondage. The Messiah should be a man of power, manifesting supernatural proofs of God’s favor. Greeks, with their proverbial love of learning, quite reasonably look for wisdom: reason​able accounts of the order of things presented in a logically compelling and aesthetically pleasing manner. The Christ should be a wise teacher of philosophical truths. But no! God has blown away all apparently rea​sonable criteria: the Christ is a crucified criminal.

“Those at Corinth who have been converted to the Christian faith through Paul’s preaching certainly ought to know that, because his whole message was ‘Christ crucified’ (2:2). This proclamation of the crucified one is a stumbling block (skandalon) to Jews and craziness to Greeks, but for those who are part of God’s elect people—made up now of Jews and Greeks together, those who are ‘the called ones’ (1:24; 1:2,9) at Corinth and elsewhere—this mind warping paradox is God’s power and God’s wisdom.”

v.26-31 “Of course, it is possible to be rich and Christian, but frequently at the times the church has been least compromised with culture and politics, the majority of believers have not come from the upper classes of the world. From the pre-Constantinian era to the Radical Reformation, from religiously motivated immigration to America in past centuries to the rapid spread of Christianity in the Two-Thirds World today, this trend has proved surprisingly recurrent. For it is precisely the well-to-do who are often likely not to sense any need for God, because they believe they can buy or manipulate their way into meeting all their needs.”

“When God ‘chose the poor’ they were also ‘those who loved him,’ who recognized their need for help and their personal inadequacy and hence turned to the true and living God. One of the key Hebrew terms for ‘poor,’ the anawim, combines precisely these two elements—material poverty and spiritual piety.”
 

1 Corinthians 1 – Devotional Questions

1 Corinthians 1:4-9

· How can Apostle Paul be so thankful and confident about a church full of divisions and problems (as will be revealed later in the letter)?  What does this demonstrate about his understanding of God’s “grace given … in Christ Jesus?”

· How is the “testimony about Christ” confirmed in my life?

· How should the fact that God “will keep me strong to the end, so that [I] will be blameless on the day of our Lord Jesus Christ” help me in my fight against sin?

1 Corinthians 1:10-17

· Reflect on the cause of division in the Corinthian church.  What warning does this give to today’s Christians?

· Do I contribute to unity or division within my church?  

1 Corinthians 1:18-25

· What is the wisdom of the world that finds the message of the cross foolish? 

· Are there values within me that make it hard for the message of the cross to become “the power of God and the wisdom of God” in my life?

Additional Questions:
1 Corinthians 1:1-3

· Note that we are both “sanctified in Christ Jesus” and “called to be holy.” How does the one affect the other?

· How should the fact that I am “called to be holy, together with all those everywhere who call on the name of the LORD” affect the way I think about others in the body of Christ, and our collective mission in the world?

1 Corinthians 1:26-31

· Think about my own journey.  What state was I in when the Gospel came to me? How do I feel when I think back to the state I was in when I was called? Do I agree with Paul that there is no reason to boast, except to “boast in the Lord?” 

· Recall stories of God choosing the “lowly things” of the world to shame the wise and the “despised things” to nullify the things that are.  If God chose the “foolish” and “lowly” to powerfully advance His kingdom during the early church period, what does that tell me about the legitimacy of human valuations during that time?  How does this challenge how I should regard the system of human valuations in today’s culture? 

1 Corinthians 2 – Commentary

vv.1-5 “These verses contain Paul’s narrative of com​munity formation. […]  Note what he chooses to place at the center of the picture: ‘Christ Jesus and him crucified!’ Neither his comportment nor his rhet​oric drew attention to Paul; both, however pro​vided free rein to the Holy Spirit and God’s power. It is no surprise, then, that Paul judges his work among the Corinthians as leaving no room for con​fusion; their faith is grounded on God’s power, not on human wisdom or performance or status asso​ciated with sophisticated speech.”

v.2 “For Paul the critical question is what stands at the center of the picture by which all other parts of the picture gain their meaning and keep their perspective. Paul’s answer: He made the careful decision at the beginning of his time with the Corinthians that it would be Christ and the cross, not just at the beginning but throughout. […] If the crucified Christ is at the center of the picture and all else takes its definition and proportion with reference to that, then a constitutive, formative decision has been made about how the community can distinguish between what is important and what is less impor​tant or even indifferent.”

vv.3-5 “Paul’s own personal bearing mirrored his message. His self-presentation was not like that of the esteemed and confident Greek orators; rather, his weakness and fear corresponded to his foolish proclamation of a crucified Messiah. We know from 2 Corinthians 10:10 that some rival preachers regarded Paul as being an unimpres​sive figure: ‘For they say, “His letters are weighty and strong, but his bodily presence is weak, and his speech contemptible.’’’ Interestingly, the words weak and contemptible are two of the words that Paul uses in 1 Corinthians 1:27-28 to describe the vehicles that God has chosen to shame the strong and privileged. (The NRSV translates the latter in 1:28 as ‘despised.’) So, Paul did not fit the popular stereotype of the dynamic orator, and he did not employ artful rhetoric—so he says—to sway his hearers. Why? Because he wanted his preaching strategy to be consistent with ‘the word of the cross,’ with the workings of a God who refuses to play games of power and prestige on human terms.”

vv.6-16 “Verse 6 opens with an invitation for Paul’s hearers to include themselves among the mature, the spir​itual people, who can receive Paul’s not-of-this-age wisdom, and closes by giving them the opportu​nity to identify themselves with the spiritual per​son who understands (2:14-15). It even adds the extraordinary claim, ‘We have the mind of Christ’ (2:16). Paul’s notoriously ambiguous use of ‘we’ sometimes refers to him alone but, as here, it sometimes leaves an opening for the hearer to identify with Paul. So this passage is framed by an invitation to the Corinthians to think of them​selves as mature and also to think of themselves as having the ‘mind of Christ,’ which locution in Paul usually means that persons pattern them​selves after Christ (cf. Phil 2:1-5).”

v.7 “The secret and hidden wisdom of God is, therefore, nothing more or less than Jesus Christ and him crucified. Though hidden and secret for generations, he has now been revealed as the Son of God and as the Savior of the world. The word secret (Greek mysterion) has a double stress: mere man cannot penetrate the secret, but God has in his love unlocked it to those who humble themselves before him. It remains secret and hidden to those who still rely on human wisdom.”

vv.10-16 “Paul has shown two fundamental assumptions about people and life in these verses. First, just as there are two ways, so also all humans can be divided into two groups: those with the Spirit and those without. Second, those with the Spirit can discern everything that the unspiritual persons can plus all that is disclosed by the Spirit, who, we must recall, fathoms even the depths of God (2:10). For that reason, Paul concludes (2:15) both that the truly spiritual person ‘examines, knows, discerns’ all things and that the truly spiritual per​son can claim, with Paul, that ‘we have the mind of Christ’ (2:16).”

vv.13-16 “The contrasts in verses 13-16 have received widespread abuse in the his​tory of the church. As with 1:18-20, they cannot be used to legitimate anti-intellectualism, although they certainly oppose all forms of godless intellectualism. Nor do they justify attempts at interpreting God’s will, in​cluding his revelation in the Scriptures, apart from standard, common-sense principles of hermeneutics.”

v.15  “The community has the responsibility to guard the God-given holiness of the congregation, to warn any who stray too near the borders as designated by the vice lists, and to censure anyone, like the man mentioned in 5:1-5, who has violated the sanctity of the borders. This type of judgment, which clearly from 5:5 is not final like divine judgment, but provisional and admonitory, is not only acceptable to Paul but neces​sary for the health of the community. An important part of community life for Paul is believers’ upbuilding, encouragement, consolation, and warning of one another in the daily walk of faith.”

“Verse 15 too is susceptible to severe misunderstanding. […] Here, there​fore, he is thinking primarily of being unjustly evaluated by non-Christians (or by Christians employing worldly standards), who have no authority to criticize believers for their misbehavior, since they themselves do not accept the standards they employ in making their judgments. Christians, on the other hand, may legitimately evaluate the truth or error of non-Christian be​liefs and behavior, although their primary concern should be to keep their own house in order (5:12-13).”

v.16 “We can begin to see why Paul must have felt so frustrated by the sheer fleshliness, or carnality, of the Christians at Corinth. They, like all Christians, had access to the very mind of Christ; but they were precluding themselves from the privilege of being able, by the work of the Spirit, to judge all things (15) through God’s self-revelation in Jesus Christ, the very wisdom of God. […] Paul is saying that Christian believers can revert to behaving like unbelievers. When a person has been born again by the Spirit of God, he becomes potentially a ‘spiritual man,’ but he is not automatically going to continue walking in the Spirit.

“We must beware of any tendency to sit back on our haunches and to feel that we have ‘arrived.’ We must determine to love God with every fiber of our being. We must link closely with our fellow-believers in the body of Christ, because to have the mind of Christ is essentially a corporate experience; ‘we have the mind of Christ.’ As we pursue these priorities, the Spirit will unfold to us more and more of the wisdom of God in Jesus Christ, our crucified and risen Lord.”

1 Corinthians 2 – Devotional Questions

1 Corinthians 2:1-5

· What can I learn about evangelism and Christian life from this passage?

· Reflect upon v.2 and what it says about the exclusive centrality of Christ and the cross for Apostle Paul.  What would be the result of a life so intensely focused on the truths proclaimed by Jesus and his crucifixion?  To what extent do I share this resolve to make Christ and “him crucified” the central theme of my worldview and my understanding of the gospel?    

1 Corinthians 2:6-9

· What is it about the “wisdom of this age” that cannot comprehend God’s wisdom in the cross? 

· What God prepared for mankind is something that no human mind could have conceived.  What does this imply regarding my ability to fully understand everything God is doing in history, or in my life today? 

1 Corinthians 2:10-14

· How does one come to understand the things of God?  

· How do I feel about the fact that I have been given the Spirit of God, who searches all things, even the deep things of God, and that through him I “may understand what God has freely given us?” 

· How have I personally experienced the work of the Spirit of God in my life?

1 Corinthians 2:15-16

· Reflect upon the fact that I have “the mind of Christ,” and that the “spiritual man makes judgments about all things.”  To what extent has my judgment and discernment grown as a result of my Christian life?

· In what ways do I grant undue authority to worldly values or philosophies that hold no spiritual truths?

1 Corinthians 3 – Commentary

vv.1-4 “The contrast between ‘spiritual’ and ‘worldly’ in 3:1-4 thus differs from the contrasts in 2:6-16. ‘Worldly’ in verse 1 is a slightly different Greek word than in verse 3, but both are pejorative. The KJV translates both as ‘carnal,’ that is, ‘fleshly’ or dominated by one’s sinful nature, in this context mani​fested by jealousy and quarreling. ‘Spiritual’ must therefore mean not merely having the Spirit but having the Spirit in charge. Even at the end of Paul’s one-and-one-half-year stay in Corinth, he had expected these young Christians to be more transformed in their behavior. Now, a full three years later, their squabbling is that much more inexcusable. Their immaturity re​sembles that of adults acting like infants by still eating only baby food (v.2).”

“But to remain worldly, in rebellion against God’s Spirit, for too long a period of time calls into ques​tion one’s salvation, while to claim not to have sinned for some equally long interval trivializes the amount of conscious and unconscious violations of God’s perfect standards which all humans regularly commit.

“The current debate over ‘lordship salvation’ presents similar pitfalls. On the one hand, there is no biblical justification for a two-stage process in which one accepts Christ as Savior at one point in life but acknowledges him as Lord only at another point. No one may come to Christ who does not sur​render his or her entire self in allegiance to a new master. On the other hand, this call must not be presented in such a way that it appears as if one must understand or be able to anticipate everything that will be involved in fol​lowing Jesus. Similarly, inability to conquer sin in certain, specific areas must not automatically call one’s salvation into question. The seemingly paradoxical statement that encapsulates the biblical balance is that salvation is absolutely free but it costs people their entire lives.”

vv.5-9 “The theme in verses 5-9a of the fundamental equality of Christians, in​cluding Christian leaders in particular, must be stressed in order to make sense of Paul’s teaching about judgment in verses 8 and 12-15. From a human perspective, it is natural to imagine that the great evangelists and faithful sufferers among God’s people deserve much more than the con​victed criminal who converts on death-row. But to demand what we deserve is to wind up defeated from the outset. Compared to the perfection God re​quires, the differences among his people are like the differences in elevation between Mt. Everest in the Himalayas and the Mariana Trench in the West Pacific—seemingly vast from an earth-bound perspective yet negligible when viewed from another planet! There is diversity of performance to be sure but not at expense of this ultimate leveling factor (v.7).”

“Paul now goes right to the heart of the matter. What then is Apollos? What is Paul? Some looked up to one, some to the other: but Paul is quite clear—we are both servants, diakonoi (Greek = deacons). We wait at tables to serve you; we wait on God for his instructions. As we obey his wishes, so you are blessed. We move at his bidding. He has assigned to us our responsibilities.

“I planted, Apollos watered (6). Both activities are vital. Each depends on the other. It is no good one planting seeds where the other cannot water them, and the one who waters does not achieve much if he waters everywhere else except where the seeds have been sown. Both functions are important, but useless unless God gives the growth. Both he who plants and he who waters are completely dependent on God—and on each other: ‘God’s fellow workers’ (9), equal in his sight and equal in value (8). Both need to work hard and both can expect to be rewarded at the end (cf. 14): each shall receive his wages according to his labor (8).”

vv.12-13 “Interpreters of verse 12 must guard against allegorizing the six individual building materials. Their significance is collectively to contrast three rela​tively fireproof elements with three that quickly burn up. Nor may this fire be interpreted literally. […]  Doubtless all will have varying degrees of praise and blame from Christ on Judgment Day, but nothing in this passage even remotely suggests that such differing responses are somehow perpetuated throughout all eternity. 

“A misinterpretation of the judgment seat of Christ is often bound up with a misrepresentation of carnality. The apparent injustice of being able to pro​fess faith but never show any fruit of it and still be saved seems to be ame​liorated by assuming that such a person will in some sense not get as much out of heaven. If one recognizes that neither verses 1-4 nor 13-15 admit such a person to be a Christian at all, then the tension is relieved by stress​ing that such people are not even saved.

“We must exercise great care, therefore, not to use the category of carnal Christian to give false hope to people that perpetual ‘backsliddenness’ is a viable option for those who want to spend eternity with the Lord.”

v.13 “But ‘the Day’ is not easily turned into anything other than the univer​sal, public reckoning which all people must face on Christ’s return (cf. Matt. 25:31-46, in which pronouncements of salvation and condemnation are combined with an assessment of the works that demonstrate the presence or absence of faith). Given that all believers are potentially leaders in some small sphere of ministry, and that all ultimately contribute in one way or another to the growth or stagnation of the church, it seems far too restrictive to limit the judgment of these verses to any select group of Christians.”

vv.14-15 “Reward is promised here. Paul takes the normal practice of workers being paid for a job well done and projects that the same will be true at the last judgment.”

“No doubt every Christian’s work is mixed in quality; no doubt we all shall have the awesome sadness of seeing much of our work burned up. This should inspire all Christians to take more thorough care how we are building. Yet, whatever the extent of the loss we shall suffer, nothing in the eternal justice of that fire can tear us away from the love of God or from his salvation. Because of what Jesus Christ has done on the cross, it has ‘pleased God [...] to save those who believe’ in him (1:21).

vv.16-17 “The transition between verses 9b-15 and 16-17 seems to be as follows: God will indeed respond differently to different kinds of believers on Judg​ment Day, but the real danger to fear is the eternal destruction of those who would divide and tear down the church now. […] What is important is that Paul does not take for granted that every church member is a true disciple of Jesus, particularly when some​one’s behavior remains fundamentally contrary to the spirit of unity that the gospel promotes.

“The term for ‘destroy’ (v.17) must not be watered down to refer merely to temporal judgment nor taken as support for any doctrine of annihilation, in light of the consistent testimony of Paul elsewhere, the rest of the New Testament, first-century Judaism, and the Apostolic Fathers. The reason Paul chose this term, over against more common terms for eternal condem​nation, is to show that the punishment fits the crime. They who would do away with God’s sacred enterprise will themselves perish. Overall these two verses form the strongest warning in all the New Testament ‘against those who would take the church lightly and destroy it by worldly wisdom and di​vision.’”

vv.21b-23 “In order to appreciate the impact of this conclusion, we need to know that it was a universal maxim of Greco-Roman popular philosophy—particularly among the Cynics and Stoics—that ‘the wise man possesses all things.’

“Those at Corinth who boast in their possession of an exalted wisdom that claims to lift them above the rabble and give them possession of all things are making one fatal error: they are leaving God out of their assessment. But Paul insists that all things are God’s, including the church—God’s field, God’s building, God’s temple. Insofar as the wise at Corinth belong to Jesus Christ, they must acknowledge that they do not even belong to themselves. They, like Paul and Apollos, are servants of a common master who owns them all. God is sovereign over all creation and all time. The sooner that truth sinks in, the sooner they will begin to live in the real world rather than in the utopian fantasy of their own wisdom.”

1 Corinthians 3 – Devotional Questions

1 Corinthians 3:1-9

· What characterizes spiritual infancy?

· Why would “jealousy and quarreling” be a sign of being worldly?  

· What is God’s role, and what is the role of His servants?  How does clarity regarding God’s role and people’s roles help avoid the trap of worldliness that the Corinthians fell into?

1 Corinthians 3:10-15

· What does it mean that a Christian (or a Christian minister) can start with the right foundation of Christ, but build on top of this foundation with cheap, non-lasting material? 

· What material have I been building with? What will be the “quality of [my] work” that will be revealed on that Day?

1 Corinthians 3:16-17

“The church is not just any building; it is the most holy and valuable of edifices.  Of course, Paul does not mean a literal place of residence, but the body of Corinthian believers.  All the ‘you’s’ of these two verses are plural; corporately these Christians form one temple.  ‘In you’ at the end of verse 16 would be better translated ‘among you.’  […] [T]he Christian fellowship is the special place of the Spirit’s presence.  That is why the threat of v.17a is so harsh.  Here Paul warns against any who would try to destroy the church.” 

· Do I live with a clear identity of being a part of a fellowship of people who form God’s temple?

· What implication does it have on me that I am a part of God’s sacred temple?

Additional Questions:
1 Corinthians 3:18-23

· Why does thinking of myself as worldly-wise lead to self-deception and futile thinking?

· What does it mean to become a “fool” so that I may become wise?

· Paul is not condemning all wise people but rather those who think they can be wise without God.  How have I experienced the folly of this kind of thinking in my own life and in the lives of others?

· According to this passage, belonging to Christ and therefore to God means that all things belong to me.  How does this truth put an end to my need to establish my worth?  How is boasting about men inappropriate in light of this truth?

1 Corinthians 4 – Commentary

Introduction:

“With this chapter Paul concludes his appeal for unity among the Corinthian factions. He brings the discussion full circle: having begun with the wrong way to treat the apostles (overly exalting them), he now elaborates the right ways to consider them. They are faith​ful servants (vv.1-5), to be judged by Scripture (vv.6-7), unjustly suffering (vv.8-13), even though specially related (vv.14-21).”

“The key to applying this chapter lies in recognizing how Paul is correct​ing an imbalance in the Corinthians’ approach to leaders. Taken by itself, Paul’s corrective could lead to an equal but opposite imbalance. But in light of the entirety of Scripture, we can see church leaders as servants who never​theless have authority (vv.1-5), as examples who deserve to be followed but not placed on a pedestal (vv.6-7), and as sufferers who also receive relief from affliction (vv.8-13). The parental balance between toughness and tenderness is already amply illustrated within this chapter (vv.14-21).

vv.1-4 “The second word, stewards, is fairly common in the New Testament. The Greek oikonomos was a housekeeper or overseer (often a slave), charged with providing the establishment of a large estate with food and all things needful. He was responsible, not to his fellows, but to his lord. He was not expected to exercise his own initiative, still less his own personal authority. He simply did his master’s bidding and looked after his affairs. So Paul sees himself as responsible, not to the Corinthians or to any human court (3), but to the Lord (4) alone. He is very much aware that he must render account of his stewardship, and this sensitivity keeps him more than alert to the needs of the Corin​thians. He will not lord it over them […].  Like a good steward, he will ensure that the right nourishment is provided at the right time. He has nothing to give them except what he has himself received from his master. Paul’s supreme motivation as a minister of God to the Corinthians is this: ‘One day I will have to render account to God.’”

v.2 “Verse 2 underlines another crucial criterion for ministry—faithfulness. God does not require us to be successful, certainly not by worldly standards, and often he does not supply success even on a spiritual level as much as we might desire. Rather he calls us to constant faithfulness regardless of exter​nal results.”

v.4 “Greek and Roman philosophers (e.g. Plato and Seneca) regarded conscience as passing final judgment on a man. For Paul, only God can do this. The essential ground for Paul’s clear conscience is the fact that God ‘justifies the ungodly’ by virtue of the cross of Christ. So, when Paul says in verse 4 that, because there is nothing on his conscience, he is not thereby justified, he is actually pointing to the only grounds of justification and the only source of a clear conscience—Jesus Christ and him crucified. No wonder he made that the kernel of his preaching.”

“Conscience or moral aware​ness can play a very positive role in convicting individuals of sin and lead​ing them to repentance. But consciences, like all other parts of the human person, have been corrupted by sin.  A clear conscience may simply be the product of a faulty memory or, worse, a denial or suppression of moral fail​ure. Conversely, some people’s consciences accuse them falsely (cf. I John 3:20), burdening them with undue guilt.”

v.8 “At the heart of the boasting at Corinth was the conviction that they were really a very successful, lively, mature and effective church. The Christians were satisfied with their spirituality, their leadership, and the general quality of their life together. They had settled down into the illusion that they had become the best they could be. They thought they had ‘arrived’. Hence the irony in Paul’s double Already in verse 8: ‘you are filled… you are rich... you are kings’—already!  This word indicates Paul’s own conviction that this is a valid part of the Christian message, but it is not one to be fully experienced in this life on earth: we have been filled, enriched, lifted to reign with Christ (cf. 1:4-9); but we shall not enter fully into that inheritance here and now.”

v.11-13 “Sooner or later, though, all faithful believers who witness boldly will en​counter opposition and hostility to their testimony (2 Tim. 3:12). Sharing in Christ’s sufferings thus becomes a prerequisite to sharing in his glory (Rom. 8:17). The nature of that opposition will vary widely and may at times be less physically severe than what Paul encountered (and for others it may be worse). But common features will doubtless include being thought foolish, weak and dishonorable (v.10) and being reviled and slandered (vv.12-13). Ministers and others prominent in Christian leadership should expect to re​ceive the brunt of such opposition and must model appropriately gracious responses.”

vv.12-13 “Paul depicts himself and the other apostles (4:9-13) as unwilling to respond in kind to rejec​tion by others. They respond by blessing, enduring, and speaking kindly. Our actions should always be governed by our being centered on Christ and should reflect that grace and love. The alternative would be for us to take our cues from those around us and respond to them as they relate to us. Such a course of action has nothing to interrupt it, but, feeding on itself, it could result in a spiral of violence. Grace interrupts and derails anger and its attendant violence.”

“For people, like the Corinthians, who are concerned for their own status, reputation and popularity, authentic Christian ministry is immensely difficult to accept, let alone to embrace. The truth that God’s strength is made perfect in our weakness gets through to us very slowly.”

v.13 “In short, whereas the Corinthians think that their relatively prosperous conditions reflect God’s blessing, Paul points to his suf​ferings for the sake of the gospel as a more accurate measure of Christian faithfulness.”

vv.14-17 “As abruptly as Paul’s sarcasm began, it now equally abruptly gives way to tender tones. The right way for Corinth to view its apostles in general, and Paul in particular, is as special relatives. Their local leaders are only ‘guardians’ (literally, ‘pedagogues’—Greek slaves in charge of seeing that children got from home to school and back again safely), but Paul is their spiritual father (v.15). This parental imagery unites all of verses 14-21 and accounts for Paul’s concern and strong warnings. ‘Ten thousand’ in verse 15 translates the Greek word murios (‘myriad’), the highest named number and is equivalent to the old RSV’s ‘countless.’  ‘Not many’ is equally figurative. In fact, they have only one father, Paul (unless he is also thinking of other evangelists who have ministered in Corinth after him).”

v.16 “More striking is the image of parental modeling, to be imitated by the children. To command the Corinthians to ‘imitate me’ either repre​sents the height of presumption or reflects one of the most profound and challenging insights of all time on how to reproduce Christian disciples. In light of the rest of Paul’s life and teaching, the latter is more probable. Progress along the road to sanctification demands that new believers have consistent, positive, mature Christian models to imitate in all aspects of daily life. This, in turn, implies that more mature Christians must make themselves accessible and transparent to younger believers around them. The ideal, as with Jesus and the Twelve and with Paul and his traveling compan​ions, is for one believer to work with and even live with those he or she is discipling to such an extent that they can truly observe a godly lifestyle. This does not imply that such believers manifest perfection. How to deal with one’s sin—in repenting and seeking forgiveness—is as crucial to model as vir​tuous behavior.”

vv.18-21 “Children often make loud claims in a boastful way: it is a reflection of their immaturity. There is a lot of talk, and not very much power to put the big words into action. So Paul ends these two chapters in the same mood as he began—with a strong (and strongly-felt) plea to the Corinthians to stop boasting and to grow up: the kingdom of God does not consist in talk but in power (20).”

“Parental love earns the right to discipline. Paul warns us that our behavior ought to match our words. If not, then corrective action is required. Yet this corrective action must have the proper balance. All love without discipline produces a pampering permissiveness that leaves its recipients spoiled and still in their sins. Yet discipline untempered by love produces a harsh authoritarianism that drives people away from the church, and often from God, the minute they have the chance to escape.”

1 Corinthians 4 – Devotional Questions

1 Corinthians 4:1-7

· As a Christian, what kind of trust have I been given?  

· According to v.2, what is the crucial criterion for ministry? Is this in agreement with what I think is the crucial criterion for ministry?

· How do I feel about the fact that God will one day bring to light what is hidden in darkness and will expose the motives of men’s hearts?  How does this passage discourage me from passing final judgment on another person or even myself?

· What are the things that I received that I boast of as if I did not receive them?  Why is it inappropriate to ever feel superior to others? 

1 Corinthians 4:8-13

· What is the relevance of Apostle Paul’s description of the suffering and sacrificial life of the apostles to the Corinthians’ worldly evaluations of people, and prideful boasting?  

· Compare and contrast the life of the apostles to that of the Corinthians described here.  Which one better describes what I expect of Christian life?

1 Corinthians 4:14-21

· What is the difference between a guardian and a father, and what lesson is there here about what true Christian discipleship looks like?

· What context will ensure that the kingdom of God does not remain “a matter of talk but of power?”  Have I placed myself in such a context?

1 Corinthians 5 – Commentary

vv.1-2 “‘Sexual im​morality’ translates the Greek porneia, the most general of all terms for sex​ual sin. In this context, however, it is clear that the sin is a matter of incest. If the man involved were one of the faction leaders or patrons in the church, one might well understand why people were reluctant to take action against him, and why Paul was so upset.

“‘Has’ suggests an ongoing sexual relationship; ‘father’s wife,’ that the woman is not the man’s mother but his stepmother. She may have been con​siderably younger than her husband and hence attractive to his son […].  The church’s reaction to this affair was as bad or worse than the affair it​self. Instead of grieving over sin in their midst, they were actually smug over their newfound, ‘enlightened’ tolerance as Christians (v.2). Paul recoils in horror. They must rather remove this man from their midst (‘fellowship’). That no mention is made of removing the woman suggests she was not a church member to begin with.”

v.2 “It is diffi​cult to say whether Paul means that the Corinthians are boasting in spite of the immoral man’s conduct or because of it… In the former case, on the other hand, they would be heedlessly boasting in their own spirituality and wisdom while tolerantly ignoring a flagrant moral violation in their midst. Either way, Paul insists that the community has moral respon​sibility for the conduct of its members and that the conduct of the individual members (even private conduct between ‘consenting adults’) affects the life of the whole community.”

v.5  “Church discipline was always originally intended (though never guaran​teed) to be remedial, and not merely or even primarily punitive.  Contact, therefore, cannot be entirely broken with the offending individuals, even if ‘business as usual’ cannot continue either.”

vv.6-8  “Paul does not expect anyone to be sinless—all believers struggle with sin daily. Instead, he is speaking against those who deliberately sin, feel no guilt, and refuse to repent.  This kind of sin cannot be tolerated in the church because it affects others. We have a responsibility to other believers. Yeast makes bread dough rise. A little bit affects the whole batch. Blatant sin, left uncorrected, confuse and divide the congregation. While believers should encourage, pray for, and build up one another, they must also be intolerant of sin that jeopardizes the spiritual health of the church.”

vv.10-11 “Paul makes it clear that we should not disassociate ourselves from unbelievers… But we are to distance ourselves from the person who claims to be a Christian, yet indulges in sins explicitly forbidden in Scripture and then rationalizes his or her actions. By rationalizing sin, a person harms others for whom Christ died and dims the image of God in himself or herself. A church that includes such people is hardly fit to be the light of the world. To do so would distort the picture of Christ it presents to the world.”

“Paul is talking about five areas of behavior—sex, money, posses​sions, drink and the tongue—in which consistent transgression of Christian standards calls for discipline. It is obvious that the Christian church today is under a powerful obligation to be utterly distinctive in sexual behavior.

a. Greed […]. The Greek word pleonexia, normally translated ‘covetousness,’ has the connotation of grasping more and more, being totally unsatisfied with what we already have. 

b. Idolatry […]. Today, the idols which enslave men are the idols of the consumer society. For example, the cult of increased production through the irreparable sacking of nature, blind faith in technology, private property seen as an inalienable right, ostentation, fashion, results, success. These are the idols of the consumer society.

c. Reviling. Disrespect for those entrusted with responsibility for others… It is mainly violence with the tongue, and it is also directed at those entrusted with oversight in God’s church. Such people are constantly critical, running down everything and everyone in the Christian community. They reveal a deeply-seated rebellious​ness against all authority and refuse to come into line over such behavior.

d. Drunkenness […]. Such people need to be disciplined as much as those who persist in sexual immorality, in rampant covetousness, or in abusive contempt of authority.

e. Violence. The word translated robber (harpax) has the clear connota​tion of violence. In the first list covetousness and robbery (the greedy and robbers) are linked together.”

vv.11-13 “…We must avoid a cheap grace that refuses to force profess​ing believers to face up to the destructive consequences of grossly immoral behavior. They are not only damaging themselves by allowing sin to go unchecked but also destroying the church.

“A chain of quotations from William Barclay rings true in almost every society and captures the balance of Paul’s teaching in this chapter: ‘To shut our eyes to offenses is not always a kind thing to do; it may be damag​ing,’ ‘it has been said that our one security against sin lies in our being shocked at it;’ yet ‘discipline should never be exercised for the satisfaction of the person who exercises it, but always for the mending of the person who has sinned and for the sake of the Church.’”

v.13 “Following Christ’s guidelines in Matthew 18:15-19, unrepentant members should be put out of the church in the hope that they will repent, leading to their restoration. The desire to avoid conflict and unpleasantness is perhaps the main reason leaders fail to expel unrepentant members. This is a violation of what God intends for his church.”

1 Corinthians 5 – Devotional Questions

1 Corinthians 5:1-3
· Why might the Corinthians have felt proud about themselves despite the sin that had been exposed in their midst?  

· Are there ways in which my pride is out of place with the reality of my sinfulness?  If so, why would this be the case?

1 Corinthians 5:4-5

“‘Hand this man over to Satan’ referred to excommunication, not eternal destruction. Paul recommended excommunication with the aim that the man, desperate not to be shut out of the vital church community, would be shocked back to his senses.”
  

· What does the course of action Apostle Paul instructs the Corinthians to take reveal about what is ultimately most important?  What is the extent of the measures necessary to attain this end?

· What can we learn about what it takes to bring ourselves to repentance and what it takes to bring someone else to repentance?

· Notice that the church had the authority, and the responsibility to excommunicate this man who was unrepentant in this sin.  How does this square with people’s view of the proper extent of spiritual authority in the church today?

1 Corinthians 5:9-13
· Note the distinction made in this passage between “people of this world” and the one “who calls himself a brother.”  What is the responsibility of Christian leaders with respect to someone who calls himself a Christian but is “sexually immoral or greedy, an idolater or a slanderer, a drunkard or a swindler?”

· Is it too harsh to say, “with such a man do not even eat?”  What values are being upheld by this instruction from Apostle Paul, and what are some results that flow from failing to uphold these values under the banner of tolerance or kindness?

Additional Questions:
1 Corinthians 5:6-8
· How is sin like yeast?

· What are some ways in which the old yeast of “malice and wickedness” manifest in my life?

· The emphasis of sincerity and truth “is not on our perfection and sinlessness, but our openness and honesty….”
 What are the ways I need to uphold sincerity and truth in my battle against sin?  What would a church look like that upholds sincerity and truth?  

1 Corinthians 5:9-13
· In v.11, what is the key point of the phrase “calls himself a brother but…?”  What damage and negative effects are caused by those who call themselves Christian but do not live according to the teachings of God’s Word?  Are there these kinds of hypocrisies in my life?
1 Corinthians 6 – Commentary

vv.1-6  “More important than any private property is the unity of the church. Paul calls again for a conversion of the imagination. The Corinthians are to stop seeing themselves as participants in the ‘normal’ social and economic struc​tures of their city and to imagine themselves instead as members of the eschatological people of God, acting corporately in a way that will prefigure and proclaim the kingdom of God. Whatever decisions are made about economic affairs ought to be made by the church acting together, and in making such decisions, the church should remember that they are the saints who will be called upon ultimately to partici​pate in God’s righteous judgment of the world.”

“Disputes, differences of opinions among believers and in a church are not surprising; the way conflicts are resolved says a great deal about the maturity of the believers involved, about the health of a community of believers, about its understanding of itself and its obligations to oth​ers, and about its perception of its ultimate destiny and function in God’s grand design.”

vv.1-2 “Paul is upset with the Corinthians because they are failing to act as a community, failing to take responsibility for one another, Just as they have failed to discipline the incestuous man, so they are failing to take responsibility for settling their own disputes.”

vv.9-10 “The same items that Paul mentions in chapter 5 reappear, along with four new ones. If they have anything in com​mon, it would seem to be that all represent some form of ruthless self-grat​ification, reckless of other people’s rights. […] By using nouns that become labels for individuals only after persistent sin in particular areas, Paul makes plain that temporary lapses do not cause an individual to forfeit salvation. As Prior explains, ‘Paul is not talking about isolated acts of unrighteousness, but about a whole way of life pursued persistently by those who thus indicate that they would be aliens in the kingdom of truth and light’ (cf. I John 3:4-10).”

“As in Romans 1:24-27, homo- and heterosexual sins are paired in a way that suggests that neither is any better or any worse than the other… in each of these instances true Christians should acknowledge their behavior as sinful and try to change it. Persistent re​bellion increasingly calls into question any prior profession of faith…

“What is more, it is important to stress that actions rather than orientations predominate throughout this list... it is true that one’s predisposition need not lead to actual sin. Celibacy remains the biblically mandated alternative to heterosexual marriage for people of any orientation unable to find a permanent partner of the opposite sex…

v.11 “Verse 11 recalls another crucial point in this discussion: homosexuality can be abandoned with God’s help. Both the Corinthians’ and contemporary experiences demonstrate that gays can become ‘straight’ and have loving, fulfilling heterosexual marriages, even though it is often a long process and difficult struggle. As with conciliation services, there are a growing num​ber of national and local ministries that facilitate these conversions. These ministries should be greatly welcomed and enthusiastically supported by all Christians.”

v.12 “The great fact of the Christian faith is, not that it makes a man free to sin, but that it makes a man free not to sin.”

vv.13-17 “Believers are one body with the Lord (6:13); they are one spirit with the Lord (6:17); and the Gen 2:24 quotation suggests that they are one flesh as well. Paul goes out of his way to affirm as fully and completely as possible the believers belonging to Christ as an exclusive and all-embrac​ing identity. […] Belonging to the Lord allows no rival claim, permits no association whatsoever with sin or porneia.”

vv.13-14 “[T]he Corinthians were apparently inferring from the relatively accurate observation that food and stomach were made for each other that the body and sexual release were identically related. After all, both eating and having sex seem to be limited to this life. Not so, declares Paul! There may be no need for stomachs in res​urrection bodies that do not need to eat, but there most certainly will be res​urrection bodies! And sexual immorality affects one’s entire body in a way that overeating cannot, as verse 18 will explain. Hence, that body is to be dedicated to the Lord in holiness and not to sexual impurity.”

“Paul’s is a lofty and holistic view of the self, lofty because one’s present self, as is, is loved and cherished by God and will be preserved by God, and holistic because Paul thinks of the human as a whole integrated being who is not only part of the ‘new creation’ but also the object of God’s redeeming love. So redemption is not the salvaging of some inner, perhaps purer essence of the individual, it is the saving of the whole being.”

vv.15-16 “The whole argument presupposes that sexual intercourse cannot be understood merely as a momentary act that satisfies a transient natural urge. Instead, it creates a mysterious but real and enduring union between man and woman. In support of this claim, Paul cites Genesis 2:24: ‘The two shall be one flesh.’ The union of a member of the church with a prostitute is disastrous for the Christian community precisely because it creates a real bonding with her; therefore it creates an unholy bond between the Lord’s members and the sinful world. The result is both defilement and confusion.”

v.18 “The strong command to keep on fleeing porneia may need to be reenacted literally, as with Joseph fleeing from Potiphar’s wife (Gen. 39: 12). But it may also require refusing intimate friendships with people to whom one is improperly attracted, refraining in dating relationships from bodily contact that prematurely arouses too strong a sexual desire, or avoiding places that make pornography available in print or on television and film. It applies also at the mental level, whenever we dwell on that which is not true, noble, right, pure, lovely, admirable, excellent or praiseworthy (Phil. 4:8).”

vv.19-20 “All people are depen​dent on some being or some thing beyond themselves to give them meaning and significance (cf. Rom 14:7). So for Paul the issue is not whether one has a lord or not; one simply will have some lord. At stake is what lord one will have. Paul has taken as his model the contemporary practice of buying and selling slaves in the agora (meeting place or marketplace): ‘you were bought.’ And, because slaves were supposed to increase their owners’ honor, to make their owners look good, Paul transposes the slave’s need to honor the owner into his own theological concepts and tells the Corinthians how to honor their new owner: ‘glorify God in your body’ (6:20). In Paul’s categories, the chief competing lords are sin, a power that takes over one’s life and governs it (and a power that Paul thinks was the former lord of all believers; cf. Rom 3:23), or Christ, whose lordship grants perfect freedom.”

1 Corinthians 6 – Devotional Questions

1 Corinthians 6:1-8

· How should disputes be handled among believers according to this passage?  

· How does having lawsuits among believers represent “complete defeat?”

· How does the Gospel enable Christians to respond as Apostle Paul suggests–to rather be wronged and cheated? 
1 Corinthians 6:9-11

“Paul is not talking about isolated acts of unrighteousness, but about a whole way of life pursued persistently by those who thus indicate that they would be aliens in the kingdom of truth and light (cf. 1 John 3:4-10).”

· From v.9, is there this kind of persistent sin in my life that I need to repent of? 
· Why does Apostle Paul list very specifically what the Corinthians used to be? How might they have felt as they heard this list?  And, how might they have felt as they heard words like washed, sanctified, justified after hearing the list that described their previous life?
· How does understanding the depth of my own sinfulness help me in my disputes with others? 

1 Corinthians 6:12

· How does engaging in permissible but not beneficial behavior lead to being mastered?

· What are some “permissible” behaviors or habits I am engaged in that may not be beneficial for me?  

Additional Questions:
1 Corinthians 6:13-20

· Contrast the bible’s view of the body versus the world’s view of the body.  In what ways have I bought into the worldly view of my body?

· What does my conduct reflect about my view towards my body?

· In what ways am I called to honor God with my body?

1 Corinthians 6:18

· What can I learn about the best way to deal with sexual temptation?   

· What are some of current temptations I am facing from which I need to flee? 

1 Corinthians 7 – Commentary

Introduction:

“With the beginning of chapter 7, Paul makes a major structural transition in the letter, as he turns to address issues that have been raised explicitly by the Corinthians in a letter to him.”

“By his own arrangement of the topics and mate​rial in this letter, Paul has delayed a treatment of the Corinthians’ concerns until he has two build​ing blocks in place. The first (chaps. 1-4), by its back-to-basics push, regrounds the Corinthians in the core of the gospel, reminds them of who they are in relation to that gospel and to the world, and calls them to end their fractiousness and, following the example of their apostle, reclaim their unity around the cross…

“The other building block is chaps. 5-6. It, too, is a lesson in fundamentals, rehearsing as it does the nature of the community, identifying how believers differ from the world and worldly prac​tices, and attempting to clarify what is appropri​ately treated within the community and what should be left outside it.”

v.1-6 “Paul accomplishes several things here. First, without explicitly attacking their maxim [v.1b], Paul dis​tances himself from it on several counts and in the process offers a very different picture of marriage: (1) He does not restrict his focus to what men should do; (2) he affirms that sexuality in marriage is not only appropriate but necessary for proper self-control; and (3) he treats men and women evenhandedly and claims that a fundamental reci​procity should be present in their exercise of their sexuality...”

v.1-2 “good for a man not to marry. Because of the crisis at Corinth (v.26). Elsewhere (Eph 5:22-33; Col 3:18-19; 1Ti 3:2, 12; 5:14) Paul spoke strongly in favor of the married state, and in 1 Tim 4:1-3 he taught that forbidding to marry would be a sign of the end-time apostasy. He refutes this idea in v.2 by stating that sexual relations have their proper expression in marriage.”

v.7 “To be sure, Paul himself is unmarried and—by his own account—in control of his own sexual impulses, so that he does not need the phys​ical satisfaction of marriage. Even though he says in verse 7 that he wants everyone to be ‘as I myself am,’ he simultaneously recognizes that different people have different gifts and that not everyone is called by God to celibacy. This statement may imply that marriage itself is also a gift (charisma) from God, though Paul does not say so explicitly.”

v.8 “The word ‘unmarried’ (agamoi) is used here to refer specifically to widowers, not in a generic fashion to include all those who are not married.”

vv.10-11 “In contrast to the counsel of verses 8-9, this teaching is not merely advice: it is commanded by the Lord himself. This is one of the very few places that Paul appeals explicitly to a teaching of Jesus in support of a directive to his churches.”

“[P]roponents of divorce as a legitimate last resort in various instances must admit that this ‘way out’ is adopted far more often than God could ever desire. Those contemplating divorce often feel that they have exhausted all alternatives long before they have really done so. Supportive Christian friends, fellowship groups, and churches need to come alongside couples well before they reach the point of no return to encourage, nurture, con​front, and suggest options that the couples themselves may not have con​sidered. Those couples, in turn, must be open to exploring such options, not least of which is individual and joint counseling from qualified Christian therapists.”

v.14 “‘Sanctified’ and ‘holy’ cannot here mean ‘saved,’ as verse 16 proves. Rather they refer to ‘the moral and spiri​tual impact of the life of the believer’ on the rest of the family, making those other family members ‘set apart in a very special place… as God’s ob​ject of devotion.’”

“The assertions that believers may sanctify their spouses and their children complement what has been noted about good and bad models and their importance in the communal life of faith. Here we see that one’s action, one’s comportment is not just a private transaction between the individual and God; what one does and how one lives one’s life have the potential to corrode and harm others (cf. 8:10) or to elevate and encourage others (cf. 14:3). Faith and the morality in which it expresses itself, as Paul sees them, are never totally or simply private.”

v.16 “And verse 16 reminds us that an evangelistic motive is not adequate for dating or marrying, because there is no guarantee that it will succeed. Certainly Christians need to have close non-Christian friends, if for no other reason than to make their witness credible… But a successful mar​riage demands shared commitments that can be extremely difficult for a be​liever committed to serving Christ wholeheartedly and a non-Christian unwilling to convert.”

vv.17-24 “The purpose of all this, let us remember, is to function as an anal​ogy in support of Paul’s argument that the married should not abandon their marriages and that the unmarried should not necessarily be ur​gently seeking partners. For many readers at the end of the twentieth century, the analogy may be more opaque and troubling than the point it is supposed to explain, but presumably Paul’s original audience in Corinth would have found it relatively clear and reassuring. Regardless of our evaluation of this particular argument, we can understand Paul’s basic advice: relax and ‘remain with God’ (7:24) wherever you find yourself.”

v.17,20,24 “Should we always accept our situation as assigned by God? Paul was more concerned about the attitudes of believers than their circumstances. A Christian should not need a change in circumstance to find spiritual contentment; trust in God fits all circumstances. Nevertheless, change can be good. If our attitude is right, we should be ready to seize opportunities to improve our circumstances (vv.21-28).”

vv.17-21 “Paul’s relatively quietistic counsel to “remain in the situation where called” (7:24) can be mistaken as a call to inaction, to do nothing, or even to embrace the status quo. There are circumstances that the gospel simply cannot abide and we must be unmistakably clear about that. For example, no one should remain in a physically or emotionally abusive situation. The gospel does not call for one to do that. In a similar way, Paul’s counsel to ‘remain’ should not be used as a justification for not seeking better circumstances for oneself and an improvement of one’s circumstances.”

v.22-23 “Through his death Christ has paid the price to redeem those whom he has called. The re​sult of this transaction is a reversal of relative status within Christ’s household. The slave becomes ‘a freed person belong​ing to the Lord,’ whereas the one who was free when called becomes a ‘slave of Christ’ (v.22); thus, the former slave is ac​corded the higher rank. All, regardless of worldly social status, are now under the authority of Christ. Thus, Paul insists that those who have been ‘bought’ out of slavery by Christ’s death should not ‘become slaves of human masters.’ He may intend in part a literal sense here, but he certainly means also that they should live their lives, whatever their outward station, as people devoted to the service of Christ.”

v.25-28 “Paul is scrupulously fair in this passage. He is not warning against marriage as such, but against the particular pressures and distractions which are the stock-in-trade of married people. He therefore gives advice to all those who are thinking, or planning, towards marriage.”

vv.29-31 “All Christians should therefore sense an urgency to serving the Lord, caused by the uncertainty of the time of the end, after which point it will no longer be possible to win any more people to Christ or to disciple them to maturity. Paul is well aware that distractions of marriage may temper this ur​gency. So those who choose to wed must not become so preoccupied with their families that they can no longer effectively serve Christ (v.29b). The same is true with other normal human activities—celebrations and wakes, commerce and shopping (vv.30-31). All are legitimate endeavors, but all re​main fleeting. The Christian should therefore be less involved in the affairs of this world than the non-Christian.”

v.29 “How could a married man live as if he had no wife? Paul makes it clear that married Christians should fulfill their marital obligations (vv.3-5). But he wants us to be unattached to the things of the world. He wants our attitudes to acknowledge something ultimately more significant than marriage—our final allegiance is to God.”

vv.32-35 “Verses 32-35 offer crucial guidance for people in any time and culture trying to decide whether or not to marry. Instead of adopting the countless other criteria society suggests, Christians should ask themselves in which state, single or married, they can best serve the Lord. Michael Green rec​ommends asking the following question, ‘Could I be equally useful to the Lord if married, or would it inevitably curtail my usefulness to him?’ He then comments, ‘The quantity of time available for Christian involvement may be reduced once we are married, but its quality may be enhanced. At all events, I have no right to marry unless I have honestly faced the question of the im​pact marriage will have on my Christian life and service.’”

1 Corinthians 7 – Devotional Questions
1 Corinthians 7:4

· How does v.4 challenge the world’s notion of “my body is my own to do with as I please?”

· What obligations do singles have towards God and towards their future spouses with respect to their bodies?

1 Corinthians 7:1-9, 36-40

· Note the specific guidelines and principles of duties of a man and a woman in relating to each other in marriage that Apostle Paul gives.  What does this level of concern show about Apostle Paul’s heart for the Corinthians?

· What can I learn about spiritual leadership based on the tone and the content of the advice that Apostle Paul gives in vv.5-7?

1 Corinthians 7:10-24  

· Why is it appropriate for believers to “retain the place in life that the Lord assigned to him and to which God has called him?”  How do these verses specifically address the issue of being married versus being single?

· What “situation” do I need to “remain in” and not to allow it to “trouble me?”  What may God want to teach me through my present situation?

1 Corinthians 7:25-35

· What advantage does a single have over a married person in order to live in the “right way in undivided devotion to the Lord?” 

· How does this passage challenge the world’s obsession over marriage?

· Are there some “concerns” that prevent me from having an “undivided devotion to the Lord?”

· What is the relationship between the brevity of life and the life that Apostle Paul exhorts believers to live as expressed in the phrases “live as if they had none,” “as if they did not,” “as if they were not,” and “as if it were not theirs to keep?”

Additional Questions:
1 Corinthians 7:12-14

“‘Sanctified’ and ‘holy’ cannot here mean ‘saved,’ as verse 16 proves.  Rather they refer to ‘the moral and spiri​tual impact of the life of the believer’ on the rest of the family, making those other family members ‘set apart in a very special place… as God’s ob​ject of devotion.’”

· As a Christian, how can I have a “holy influence” toward non-Christians around me, especially my family members?   

1 Corinthians 7:15-16

· What can I learn from the fact that a believing man or woman is not bound to an unbelieving spouse?  

· What do the words “God has called us to live in peace” imply about the relationship between a believing spouse and an unbelieving spouse? 

· What does v.16 say about the prospects of a believer converting his/her spouse?  What does this imply about the centrality of personal decision in salvation and our “control” over loved ones? 

· What should be the most important criteria for whom I marry? (cf. 2 Corinthians 6:14)?  

· How does this challenge my values regarding marriage?

1 Corinthians 8 – Commentary

Introduction:

“There was some controversy among the Corinthian Christians whether it was per​missible to eat meat from animals used in pagan sacrifices. We might expect Paul to give a simple and clear-cut answer to this problem, for elsewhere in the New Testament there is a flat prohibition against eat​ing such idol meat [Acts 15:28-29]… Paul does not render a simple judgment; instead he launches into a long and complex argument.”

“A full understanding of the principles and applications of chapter 8 must await the completion of Paul’s argument in chapters 9-10. By then it will be clear that an evangelistic principle of behaving in ways most likely to lead to other’s salvation is foundational to all that Paul says in these three chapters. But substantial initial progress can be made here. Three timeless principles dominate this chapter: what is safe for one Christian may not be for another; true discernment always requires love as well as knowledge; and believers have no right to demand certain freedoms if they in turn prove detrimental to those around them… 1 Corinthians 8 speaks to the gray areas of Christian living.”

v.1 “Rather than taking sides in the dispute, Paul seizes the occasion to challenge those with ‘knowledge’ to re​consider their actions on the basis of very different standards.  He pro​visionally accepts the slogan that all have knowledge (v.1; but see v.7); nevertheless, he immediately suggests that knowledge is defective if it fails to build up the community in love. Knowledge ‘puffs up.’ […] Here in 8:1 the cause of this prideful puffing up is stated explicitly for the first time: gnosis can lead to arrogance.”

v.3 “The initiative in salvation comes from God, not from us. It is God who loves first, God who elects us and delivers us from the power of sin and death. Therefore what counts is not so much our knowledge of God as God’s knowledge of us. That is the syntax of salvation. The dominance of this syntax in Paul’s thought is shown in Galatians 4:9, when he commits an error of theological grammar and stops to correct himself in mid-sentence: ‘Now, however, that you have come to know God, or rather to be known by God.’ Anyone who understands that the logic of the gospel depends on God’s initiative will not become puffed up by the possession of knowledge.”

v.8 “The matter is indifferent. So, Paul thinks it is all right but not better if some, with clear moral consciousness, eat meat offered to idols; and it is all right, yes, even necessary, if others, with what he calls ‘weak conscience or consciousness,’ abstain.”

v.9-13 “[…]Christians should not behave in ways that lead each other into sin. Verse 9 provides the thesis statement for the paragraph. ‘Stumbling block’ and that which ‘causes [one] to fall into sin’ (v.13) are synonyms and help to explain each other. ‘The exercise of your freedom’ reads more literally ‘your authority’ or ‘your right.’ In short, verse 9 urges Christians not to demand their rights in ways that cause fellow Christians to sin.”

v.12 “Verse 12b gives the third reason for abstinence: to avoid sinning against Christ. As in Matthew 10:42 and 25:40, treatment of fellow Christians equals treatment of their Lord[…] When there is good reason to believe that exercising one’s freedom in amoral areas will actually lead a fellow Christian into sin, restraint is always right.”

v.13 “Paul concludes the chapter by encouraging each of the auditors to model his care, his love for others. But ingredient to the chapter is also a call to the stronger-in-faith believers to take their obligations as models more seriously. Modern believers should be more self-conscious about setting a good example in each and every decision and choice and action. Even if it had no effect on others, it would surely enrich our own faithful response to God. And who knows what use God might make of it in the eyes of someone who observes us?”

“How can we live up to the expectations of every weak conscience? We can’t. But Paul wants us to be sensitive to others. He was frustrated with his Corinthian opponents who trampled on the consciences of the weak. He wants us to be sympathetic to those whose faith might be hindered or destroyed by our freewheeling behavior.”

1 Corinthians 8 – Devotional Questions

1 Corinthians 8:1-4

· What kind of person gets puffed up because he has knowledge? Or, why would knowledge (which is a good thing) cause some to be puffed up? 

· Reflect on the contrast between knowledge that puffs up and love that builds up.  Have I been pursuing things that add value to my ego in some way, or have I been pursuing love that focuses on others?  What would it look like for a Christian to pursue knowledge in love?

1 Corinthians 8:9-13

“The ‘weak conscience’ was not a poorly developed sense of morality or propriety, as modern use of the expression might often imply, but rather the over-scrupulous restrictions they placed on believers’ freedom in Christ. Their inner thoughts unnecessarily accused them and led to feelings of guilt or defilement.”

· Apostle Paul urges the Corinthians not to behave in ways that cause fellow Christians to sin.  What are some ways that the “exercise of [my] freedom” can “become a stumbling block to the weak?”

· What are some ways in which Christians of today can be dull toward the sensitivities of those who are from different backgrounds, or who have specific areas of brokenness?

· What are some ways I can limit myself in order to love others (cf. Galatians 5:13-14)?

· How seriously did Apostle Paul take the issue of sinning against fellow believers?

· To what length am I prepared to go in order to not cause others to sin? 

1 Corinthians 9 – Commentary

Introduction:

 “At first sight this chapter seems quite disconnected from what goes before but in fact it is not. The whole point lies in this—the Corinthians who considered themselves mature Christians have been claiming that they are in such a privileged position that they are free to eat meat offered to idols if they like. Their Christian freedom gives them—as they think—a special position in which they could do things which might not be permissible to lesser men. Paul's way of answering that argument is to set forth the many privileges which he himself had a perfect right to claim, but which he did not claim in case they should turn out to be stumbling-blocks to others and hindrances to the effectiveness of the gospel.”

v.1 “Some at Corinth (2Cor 12:11-12) and elsewhere (Gal 1:1; 1:15-2:10) questioned Paul’s genuine apostleship.  To certify his apostleship Paul gives this proof: that he has seen the Lord Jesus (Ac 9:1-9; 22:6-16; 26:12-18).”

v.6 “It was Paul's practice to support himself materially by tent-making (Acts 18:2,3; 1Cor 4:12) in order not to be a burden to the church. Some apparently misunderstood this to mean that he was not on par with other apostles and Christian workers who depended on the church to support them. In not denying that principle, Paul asserts, by way of a question, that he has a right to be supported.”

v.12 “What Paul affirms in 9:12b is that he has chosen to look the other way, to disregard his rights, to overlook them across the board, because love calls for—and here he can express it in either two ways—making sure that no obstacle is placed in the way of the gospel of Christ or in the way of one who has been the recipient of that gospel—namely, a brother or sister in Christ.  He of the unexcelled rights has chosen not to employ them because of love.”

v.18 “In spite of the fact that he would take no payment, Paul knew that he received daily a great reward. He had the satisfaction of bringing the gospel freely to all men who would receive it.”

v.19 “Going beyond his right to financial support, the apostle now discusses other areas of life in which he had forfeited his right to freedom in order to win more to Christ.”

vv.20-22 “Paul’s model far more closely approximates ‘friendship evangelism’—coming along side and getting to know unbelievers, valuing them as God’s creation in his image in and of themselves, and not just as potential objects of conversion.”

v.22 “Those with a weak conscience (1Cor 8:9-12) he also wants to be sure to win (v.22). He becomes ‘weak’—that is, he refrains from exercising his Christian freedom, and acts as they do respecting these indifferent things.”

v.26 “Paul says of himself that he does not contend like an undisciplined runner or boxer. He states that he aims his blows against his own body, beating it black and blue (hypopiazo; see the same word in Luke 18:5). The picture is graphic: the ancient boxers devastatingly punishing one another with knuckles bound with leather thongs. And so by pummeling his body, Paul enslaves it in order to gain the Christian prize.”

v.27 “Paul had not only to preach the gospel but also to live the gospel. The Christian, confident of God's sovereign grace, is nevertheless conscious of his battle against sin.”

1 Corinthians 9 – Devotional Questions

1 Corinthians 9:1-15

· In what ways did Apostle Paul and Barnabas deny themselves of the many privileges which they themselves had a perfect right to claim?  Are there people who labor in the Lord on my behalf while denying themselves certain “rights” they can easily claim?

· What are the subtle assumptions and thoughts through which some people end up having less appreciation for something because it’s free?  Do I fail to appreciate the gospel, the church, and spiritual leaders because they are freely given to me?   

1 Corinthians 9:12-18

· What does the claim “we put up with anything rather than hinder the gospel of Christ” reveal about Apostle Paul’s priority?  What were some things he “put up with” for the sake of the gospel?

· What hardships, setbacks, insults, etc., have I put up with just so that the gospel may be spread without hindrance? 

1 Corinthians 9:19-23

· In v.19, Apostle Paul not only reemphasizes the fact that he is free but also talks about his efforts to make himself a slave.  How did these two seemingly mutually exclusive ideas co-exist in Apostle Paul’s—and in every believer’s—life?

· Think about the difficulties of adjusting to others.  Why did Apostle Paul do it?  How much is evangelism central to my life as was the case for Apostle Paul?

1 Corinthians 9:24-27

· What does it mean to “beat my body and make it my slave?”  Why is this absolutely necessary in Christian life and is there evidence of this in my life?

· What lessons do I need to apply to myself given the fact that even Apostle Paul “beat his body and made it his slave” so that he will not be disqualified for the prize?  What is my attitude towards “struggle” (cf. Hebrews 12:3-4)?

Additional Questions:
1 Corinthians 9:11-12

· Why is it only right that the Corinthians who received the “spiritual seed” from Apostle Paul should provide financial support for him?  If some at Corinth begrudged providing financially for Apostle Paul, what would that reveal about their value system regarding spiritual versus material things?  

1 Corinthians 9:19-23

· In his appeal to the Corinthians, did Paul suggest that Christians can adopt secular values in order to save those lost in the world?  What, then, does it mean to “make myself a slave to everyone” or “become all things to all men” without compromising my Christian values?

1 Corinthians 9:24-27

· In what ways is Christian life similar to a race?   What wrong view of “grace” and Christian life does this challenge? 

· In what ways do the people of this world run aimlessly?

1 Corinthians 10 – Commentary

v.2 “The Israelites were not immersed in literal water; baptism here suggests identification with and allegiance to the leader of a spiritual community.”

v.4 “for they drank from the spiritual rock that accompanied them.  Paul comes to the notion of the rock ‘following’ them very readily because he notices that the location of the rock, as told in different passages in his scriptures (Psalm 78:16 supposes it happened more than once; Exodus 17:1-6; Numbers 20:2-13), is always with God’s people but is mentioned first in one place and then in another and so forth.  Philo, another Jew who was contemporary with Paul, identified the rock as Wisdom, who, thus personified, never abandoned God’s people.”

vv.6-10 “Paul explains here that all these things were examples (typoi) for us to think about, lest we who also have received the covenant blessings should become displeasing to God by lusting after evil things as Israel did.

“Then he describes (vv.7-10) what that lusting involved and warns against following their example. Many of Israel became idolaters. The illustration is that of Exodus 32:1-6, where it is said that Israel had Aaron make the golden calf. Exodus 32:6, quoted here, tells how Israel ate a sacrificial meal in dedication to the calf and then got up ‘to play’ (KJV), that is, to dance in ceremonial revelry as the pagans danced before their gods. This may look back to Paul's discussion in 1 Corinthians 8 about meat sacrificed to idols.

vv.11-13 “Paul now makes an application for the Corinthians. Paul sets forth the examples he uses as actually having occurred in history (notice the imperfect verb sunebainen, ‘they were happening’) and as having been written down to warn us. The KJV translation ‘ends of the world’ (v.11b) seems to suggest too much, as though Paul thought he and the Corinthians were in the time of the Second Coming. Actually, he is speaking of the stretch of time called ‘the fulfillment’ [or ‘end’] of the ages, which was to continue from Paul's time into the indefinite future. The warning amounts to this: Do not be smug in your firm stand for Christ. Keep alert lest you fall. 

v.12 “Paul invites his readers to evaluate or test themselves by making a comparison with the characters in the Exodus story.  Like their wandering predecessors, they share in the benefits that God has provided and they are guided and nurtured by God.  But they must be careful not to comport themselves, like ‘most’ of their forebears, as persons who are tempted to idolatry and immorality and thus put God to the test.”

“Self-testing can give an occasion for realignment, for reorientation, in which one can make certain to steer clear of sexual immorality, idolatry, and a testing of God.  By altering one’s course on the basis of self-examination, one can choose to stand with the exodus forebears who were faithful rather than fall like those who tested God.”

vv.14-15 “The apostle's terse injunction, ‘Flee [present tense] from idolatry,’ applies not only to the weak who through eating might be led into idolatry but also to those with a strong conscience who in leading the weak into sin were guilty. Paul asks the Corinthians to use good sense and determine the truth of what he says.”

v.16 “For Paul, participation in the Lord’s supper is the fundamental, even defining, community action of believers.  Like no other activity, this fellowship epitomizes believers’ relation to Christ and to one another in pristine clarity.  Cup and bread are the focal symbols.  Koinonia (‘association,’ ‘partnership,’ ‘sharing,’ ‘fellowship,’) and related terminology (‘take part in,’ ‘have a share in’) lace this pericope and ground Paul’s basic supposition that participation and sharing in Christ and the resulting fellowship is exclusively defining.  It sets limits and boundaries that exclude any and all other rival participations.”

v.18 “As we have seen, when sacrifice was offered, part of the meat was given back to the worshipper to hold a feast.  At such a feast it was always held that the god himself was a guest.  More, it was often held that, after the meat had been sacrificed, the god himself was in it and that at the banquet he entered into the very bodies and spirits of those who ate.  Just as an unbreakable bond was forged between two men if they ate each other’s bread and salt, so a sacrificial meal formed a real communion between the god and his worshipper.  The person who sacrificed was in a real sense a sharer with the altar; he had a mystic communion with the god.”

vv.20  “and I do not want you to be participants with demons  There was a time when it was fashionable for biblical scholars and theologians—working in a cultural climate influenced by optimistic rationalism—to discount belief in ‘demons’ as antiquated superstition.  By the end of the twentieth century [sic], however, anyone who does not believe in the power of evil afoot in the world is simply closing his or her eyes to the evidence of our times.”

v.23-11:1 “The question of temple dining and eating food sacrificed to idols is now left aside as Paul addresses the matter of food of questionable origins—food that may have been sacrificed to idols before it comes into the hands of a believer.  To answer the question of how a Christian can act with integrity in a world brimming with idols, he moves from an absolute prohibition based on general arguments about the dangers of associating with anything idolatrous to conditional liberty based on the biblical tenet that the earth is the Lord’s and everything in it (10:26; Psalms 24:1).”

11:1 “The imitation of Christ is, therefore, focused on the cross.  This is precisely what the Corinthians were failing to perceive in their quest to affirm personal freedoms for themselves.  Paul seeks throughout this section to impress upon them that life in the church is life in fellowship with those weak ones for whom Christ died.”

1 Corinthians 10 – Devotional Questions
1 Corinthians 10:1-12

· What is the relationship between someone who thinks he is “standing firm” (v.12) and the failure to take warning from the examples Apostle Paul relates here?

· What is my attitude towards examples that are written in the Bible as warnings for me?  Are there any specific warnings from God’s word that I have been ignoring?  

1 Corinthians 10:13

“The ‘yous’ in the text are both in the plural, meaning that the experience of the testing and the efforts at handling it are never presumed by Paul to be borne by an individual alone.  Paul’s assumption is that any testing you experience is never in isolation. […]  And the bearing of the test, the handling of it, is never supposed by Paul to be done by an isolated individual; others will always be bearing it with the one who is tested.  So the text supposes that God will not test us beyond what all of us can bear together.  Paul’s outlook stands in sharp contrast with the modern tendency to privatize and individualize all religious matters and experiences, even including suffering.”

· How does this verse help me in my struggle against temptation?

· What are some temptation-fighting resources I have through the church?  Have I, for some reason, failed to rely on these resources to become “a way out” of my struggles against sin?

1 Corinthians 10:14-17

“This is the positive counter reality set over against the danger of idolatry: authentic Christian worship draws us together around the table of the Lord in such a way that we become a covenant people, receiving the blessings of fellowship with God and sharing our lives with one another.  In order to flee from idolatry we must order our lives so that this koinonia becomes the focal point of our existence.”

· Why is it that “partaking of the one loaf” creates such a close relationship among those who participate in it that they become “one body?”  

· Has koinonia (i.e. the church) become the focal point of my existence?   

1 Corinthians 10:23-24

· How does Paul’s response to those who are saying “everything is permissible” show the proper basis for decision making in Christian life?  What are some examples of modern day people who still seek to experience maximum license in their behavior by considering everything “permissible” which has not been expressly prohibited by scripture? 

· By what criterion do I decide what is permissible in my life?

Additional Questions:
1 Corinthians 10:18-22

“As we have seen, when sacrifice was offered, part of the meat was given back to the worshipper to hold a feast. [Often, the temples had large dining rooms for banquets of this sort.]  At such a feast it was always held that the god himself was a guest.  More, it was often held that, after the meat had been sacrificed, the god himself was in it and that at the banquet he entered into the very bodies and spirits of those who ate.  Just as an unbreakable bond was forged between two men if they ate each other’s bread and salt, so a sacrificial meal formed a real communion between the god and his worshipper.”

· Apostle Paul’s stance about eating food offered to idols in this chapter seems to be different from chapter 8.  Is he contradicting himself?  What is the social setting being addressed here in vv.18-22, and how is it different from, for example, the situation described in v.27?

· What might have been the Corinthian Christians’ justification regarding their involvement in idol feasts held in the banquet halls of idol temples, given that these temple banquet facilities were the main venues for socially important banquets and meetings? 

· What would have been Apostle Paul’s response?

· List examples of modern day Christians having “a part in both the Lord’s table and the table of demons.”  Are there such compromises in my life?  If so, what excuses do I give?

1 Corinthians 10:25-31

· What reason does Paul give for why it is OK to eat anything sold in the meat market?

· What reason does Paul give for why a Christian should not eat meat if someone tells him that the meat was offered in sacrifice? 

· What is the difference?

· What does it mean to do everything for the glory of God based on the lesson about what to eat and what not to eat?

· How does doing things for the glory of God change all that I do (e.g. working, studying, serving, etc.)?

1 Corinthians 10:32-33

· What would Apostle Paul’s life have looked like given that he tried to “please everybody in every way”—Jews, Greeks, and the church of God?  How does his lifestyle compare with the modern day call to be true to my desires, and to seek personal happiness through seeking to please myself?

· What is the relationship between “doing everything for the glory of God” and “not seeking my own good but the good of many, so that they may be saved?”

· How can I seek the good of many, so that they may be saved? 
1 Corinthians 11 – Commentary

vv.4-5 “The covering or uncovering of the head is not merely a sign of individual freedom, Paul insists; rather, it signifies either respect or disrespect for one’s superior in the hierarchy.  Consequently, to display the literal head inappropriately attired in worship is to bring shame upon one’s figurative ‘head’.  If this seems off to modern readers, we might well remember that analogous customs persist in our social world.  For a man to show up at a formal dinner—or in church—wearing a baseball cap would be widely perceived as rude and irreverent.  In ancient Mediterranean culture such a breach of etiquette would bring disgrace not only on the perpetrator of the act but also on the ‘head’ to whom that person was responsible.  Thus, one of Paul’s concerns is that women who pray and prophesy with ‘uncovered’ heads are in effect shaming the men of the congregation.”

v.5 “The very mention of the word ‘veil’ by Paul would automatically indicate to the Corinthians that the females under discussion in this passage were married.  The veil indicated the women’s marital status.”

“Paul promulgates his teaching about head coverings for women not in order to restrict their participation in prayer and prophecy but rather to enable them to perform these activities with dignity, avoiding distractions for people whose cultural sensibilities were formed by the social conventions of the ancient Mediterranean world.”

v.10 “What does the idiom ‘to have authority upon her head’ mean, and what do ‘angels’ have to do with the argument? […] By telling the women to ‘take charge’ of their own heads, Paul seeks to transform the symbolic connotations of the head covering: the bound hair becomes a fitting symbol of the self-control and orderliness that Paul desires for the community as a whole.  But what about the angels? […]More likely is the hypothesis that Paul thinks of the angels as present with the worshipping community as guardians of order and as participants in the church’s praise to God; parallels to this idea can be found in the Dead Sea Scrolls.  Presumably, then, Paul means that the community ought to behave in a decorous manner because of the presence of these heavenly ‘dignitaries’ in their midst.”

vv.11-12 “But lest he be misunderstood as wanting to demote women, Paul now argues that man and woman are equal in the Lord and mutually dependent.”

v.11 “Even though social decorum requires women and men to maintain symbolic distinctions, and even though Paul contends that such distinctions have a basis in creation itself, nevertheless ‘in the Lord’ things are different.  Men and women live in mutual interdependence.  This does not mean that the differences between the sexes are abolished; it does mean, however, that they are both radically dependent on God and that they are called to live as complementary partners in Christ.  These statements do not, as is sometimes claimed, contradict or revoke the position that Paul articulated in verses 3-10; rather, they render it more complex.  The hierarchical order that Paul sketched in verses 3 and 7-9 is counterbalanced by other considerations.  For example, the earlier statement that woman is ‘from man’ is now balanced by the argument that ‘man comes through woman’ in childbirth.  The result is that Paul supports a functional equality of men and women in the church.  Women are free to pray and prophesy and exercise leadership of all sorts through the guidance of the Spirit, so long as they maintain the external markers of gender difference, particularly with regard to head coverings.”

vv.20-22 “We must bear in mind that the Christian gatherings were held in private homes, not in large public places[…] The host of such a gathering would, of course, be one of the wealthier members of the community.  It is reasonable to assume, therefore, that the host’s higher-status friends would be invited to dine in the triclinium (dining room), while the lower-status members of the church (such as freedmen and slaves) would be placed in the larger space outside.  Furthermore, under such conditions it was not at all unusual for the higher-status guests in the dining room to be served better food and wine than the other guests[…] This is the sort of hospitality that was being provided to the church by the wealthier Corinthian Christians.  They may have considered themselves patrons of the community because they were hosting the gatherings, but they were continuing to observe status distinctions in the fare that was served.”

vv.23-26 “Thus, in Paul’s rendering of the tradition, two closely linked themes stand out: the sharing of the Supper calls the community to think of Jesus’ death for others, and that death is understood to initiate a new covenant.  To be in covenant relation with God is to belong to a covenant people bound together by responsibilities to God and to one another; the character of this new covenant should be shown forth in the sharing of the meal.  The trouble with the Corinthians is that they are celebrating the Supper in a way that disregards this structure of covenant obligations and demonstrates an odd amnesia about Jesus’ death.  By showing contempt for those who have nothing, they are acting as though his death had not decisively changed the conditions of their relationship to one another.  Paul therefore retells the story so as to spotlight the death of Jesus as the central meaning of the Supper.”

v.27 “The problem is not desecration of the sacred elements but rather offense against Christ himself.  The thought is similar to the idea expressed in 8:12: ‘When you sin against your brothers in this way…, you sin against Christ.’  By mistreating other members of the church, the Corinthians repeat the sort of sin that made the death of Christ necessary[…].”

v.30 “Insofar as we find this conception disturbing, we reveal our more fundamental discomfort with the very notion of God’s judgment.  Paul’s assertion stands in continuity with Israel’s prophetic tradition from Amos onward, and particularly with the theology of Deuteronomy, which proclaims that curses and misfortunes will fall upon Israel if they disregard the covenant that God has made with them[…]. [Paul] believes that God takes human sin seriously and sometimes acts to discipline those who defy his will.”

1 Corinthians 11 – Devotional Questions 

1 Corinthians 11:1-2

· What is the role of human examples in a Christian’s efforts to follow the example of Christ?  What kind of Christian relationships does this picture of discipleship envision?

1 Corinthians 11:3-16

“This section focuses primarily on proper attitudes and conduct in worship, not on the marriage relationship or on the role of women in the church[…] If a believer’s actions offend members and could divide the church, then the believer should change his or her ways to promote church unity.  Paul told the women who were not wearing head coverings to wear them, not because it was a scriptural command, but because it kept the congregation from dividing over a petty issue that took people’s focus off Christ.”

“The covering or uncovering of the head is not merely a sign of individual freedom, Paul insists; rather, it signifies either respect or disrespect for one’s superior in the hierarchy.”

· Reflect on the spirit Apostle commends here of gentle yielding of rights for others and for the sake of not unnecessarily causing negative reactions in others within the church. What “rights” or ‘freedom” do I insist on which can potentially threaten the unity of the church?

“For women to have loose hair in public, however, was conventionally seen as shameful, a sign associated either with prostitutes or—perhaps worse from Paul’s point of view—with women caught up in the ecstatic worship practices of the cults associated with Dionysius, Cybele, and Isis.  Paul is concerned that the practice of Christian prophecy be sharply distinguished from the frenzied behavior of prophetesses in pagan worship (cf. 14:26-33, 37-40).  The symbolic confusion introduced by women with loose, disheveled hair in the Christian assembly would therefore be, from Paul’s point of view, shameful[…].”

· What warnings does this passage give to modern day Christians’ adoption of secular conventions? 

1 Corinthians 11:17-19

“A second abuse of worship existed in the Corinthian church regarding how to celebrate the Lord’s Supper.  Apparently, there was a division between the rich and the poor during the celebration of Communion itself.  This lack of unity caused the believers to lose the real meaning behind what they were remembering—the sacrifice of Jesus’ body on the cross.”

· Economic levels separated people into distinct social categories dividing people with strong emotional and relational barriers.  Reflect on the fact that the Corinthians allowed these distinctions to come into the church unaltered.  What are some worldly criteria for valuing people that the modern day church must take care to not allow into its fellowship?  How has the gospel demolished my social prejudices and worldly criteria of evaluating people?

· Give examples of modern day Christian gatherings that “do more harm than good.”  What are examples of times when my fellowship with other Christians produced more harm than good?

Additional Questions:
1 Corinthians 11:11-12

“Even though social decorum requires women and men to maintain symbolic distinctions, and even though Paul contends that such distinctions have a basis in creation itself, nevertheless ‘in the Lord’ things are different.  Men and women live in mutual interdependence.  This does not mean that the differences between the sexes are abolished; it does mean, however, that they are both radically dependent on God and that they are called to live as complementary partners in Christ.”

· How do these verses compare with my view on the roles of men and women and how men and women are to relate to one another?  

1 Corinthians 11:20-26

· What constitutes a true “Lord’s Supper” given that Apostle Paul makes the point that what they were gathering to do was not the “Lord’s Supper?”  

· How were the Corinthians despising the church of God?

· The Lord’s Supper was supposed to be done in remembrance of Jesus, specifically His death on the cross.  Why was the division based on social distinctions inappropriate in light of this?   How do I treat others within the body of Christ?  Does it properly reflect what Jesus did on the cross?

1 Corinthians 12 – Commentary

Introduction:

“Within chapter 12, Paul begins with an introduction highlighting the basic criterion for distinguishing the work of the Holy Spirit from that of other spirits (vv.1-3). Verses 4-6 then ground the diversity of spiritual gifts within the unity of the Triune Godhead. Verses 7-11 offer samples of the diverse gifts, while stressing that each comes from the same sovereign Spirit.  Verses 12-26 develop in more detail the metaphor of the body of Christ, while verses 27-31 bring the chapter to a close with a second representative list of gifts which stresses that not one of them is given to all Christians. ‘The successive waves of Paul’s argument may be summed up as follows: (1) not disunity, but (2) unity; yet unity (3) not uniformity, but (4) of mutual concern and love.’”

v.1 “A ‘spiritual’ gift is some capability given through the Holy Spirit that enables one to minister to the needs of Christ’s body, the church.”

v.3 “The word for Lord was kurios and it was a tremendous word.  It was the official title of the Roman Emperor. The demand of the persecutors always was, ‘Say, “Caesar is Lord (kurios).”’ It was the word by which the sacred name Jehovah was rendered in the Greek translation of the Old Testament scriptures. When a man could say, ‘Jesus is Lord,’ it meant that he gave to Jesus the supreme loyalty of his life and the supreme worship of his heart. It is to be noted that Paul believed that a man could say, ‘Jesus is Lord,’ only when the Spirit enabled him to say it. The Lordship of Jesus was not so much something which he discovered for himself as something which God, in his grace, revealed to him.”

vv.12-26 “Paul develops the extended metaphor of the church as the body of Christ.  […]He follows up an initial statement of the metaphor (v.12) by moving from the theme of unity (v.13) to diversity (v.14), and then describes in more detail first diversity (vv.15-21) and then unity (vv.22-26).”

vv.21-26  “We ought to realize that we need each other.  There can be no such thing as isolation in the Church.  […] In the body there is no question of relative importance.  If any limb or any organ ceases to function, the whole body is thrown out of gear.  It is so with the Church.  ‘All service ranks the same with God.’  Whenever we begin to think about our own importance in the Christian Church, the possibility of really Christian work is gone.”

v.28 “To take ‘first,’ ‘second,’ and ‘third’ in verse 28 as a ranking in significance would clearly violate the whole point of Paul’s discussion thus far. So it is best to see in this enumeration a chronological priority (cf. Eph 2:20). To establish a local congregation requires a church-planter. Then the regular proclamation of God’s Word must ensue. Next teachers must supplement evangelism with discipleship and the passing on of the cardinal truths of the faith. Only at this point does a viable Christian fellowship exist to enable all the other gifts to come into play.”

v.31 “The most excellent way.  Paul now shows the right way to exercise all spiritual gifts—the way of love.  He does not identify love as a gift; rather, it is a fruit of the Spirit (Gal 5:22).”

1 Corinthians 12 – Devotional Questions

1 Corinthians 12:2-3

· What are some mute idols that influence and lead astray people today?

· According to vv.2-3, Paul describes a pagan as someone following mute idols and a Christian as someone who can say “Jesus is Lord.”  Is there evidence of this kind of fundamental difference between my life and that of a pagan?  Does my life back up my confession that “Jesus is Lord?”

1 Corinthians 12:1-11

· What are the spiritual gifts that God has given me?  How can I fully use them “for the common good?”

1 Corinthians 12:12-27

“‘You,’ he says, ‘are the body of Christ.’  There is tremendous thought here.  Christ is no longer in this world in the body; therefore if he wants a task done within the world he has to find a man to do it.  […]  Literally, we have to be the body of Christ, hands to do his work, feet to run upon his errands, a voice to speak for him.  […]  Here is the supreme glory of the Christian man--he is part of the body of Christ upon earth.”

· Reflect on the fact that individual Christians are called to unite to form the body of Christ—i.e., to be Christ to the world today.  What is the personal implication of this truth on my life in terms of how I view myself, conduct my life, how I regard and value other believers God has placed in the church with me? 
1 Corinthians 12:14-20

“So Paul draws a picture of the unity which should exist inside the Church if it is to fulfill its proper function.  A body is healthy and efficient only when each part is functioning perfectly.  The parts of the body are not jealous of each other and do not covet each other’s functions.  From Paul’s picture we see certain things which ought to exist in the Church, the body of Christ.”

· What is the attitude of someone who says, “Because I am not _______, I do not belong to the body?”  

· Given that “God has arranged the parts in the body, every one of them, just as he wanted them to be” (v.18), have I embraced my part in the body of Christ?    

Additional Questions:
1 Corinthians 12:1-11

· Why does Apostle Paul emphasize that the different kinds of gifts, service and working are all from the “same Spirit,” the “same Lord,” and the “same God?”  Why does it follow that there is no basis for any superiority or inferiority complex within the church? 

· List different kinds of gifts, service, and working within the church.  How do these differences fit together to build up the body of Christ?

· What is the purpose of the Spirit’s manifestation in each person?  What other motivations can there be for desiring “the manifestation of the Spirit?”
1 Corinthians 12:21-31

“We ought to realize that we need each other.  There can be no such thing as isolation in the Church.  […]  In the body there is no question of relative importance.  If any limb or any organ ceases to function, the whole body is thrown out of gear.  It is so with the Church.  ‘All service ranks the same with God.’  Whenever we begin to think about our own importance in the Christian Church, the possibility of really Christian work is gone.”

· What roles or services in the church do I consider “more important” than others?  Why is this an unbiblical notion?  

· How does God view each part of the body? 

· Ultimately, why has God combined the members of the body to function together?  Have I accepted the role of prophets and teachers as people that God has appointed?

1 Corinthians 13 – Commentary

Introduction:

“More important than all the gifts is love (12:31b).  First Corinthians 13:1-3 makes the point that without love the gifts are worthless.  Verses 4-7 describe the nature of love, in language designed to point out how little the Corinthians are measuring up.  Verses 8-13 highlight the temporary nature of all gifts, contrasting with love’s permanence.”

“If it is more excellent than even the greater gifts, then love itself cannot be a spiritual gift. Rather it represents the cardinal Christian virtue, the first on the list of the ‘fruit’ of the Spirit (Gal. 5:22), which must be present with all the gifts if they are to be used in ways that will please God and have eternal value. The key to understanding chapter 13, then, is to keep it in its context. Whatever inspiration it may have as a self-contained poem or hymn to love, Paul intended it to be used to help solve the specific problem of the destructive manner in which the Corinthians were using their spiritual gifts.”

v.1 “tongues of men and of angels.  Paul uses hyperbole.  Even if he could speak not only the various languages that human beings speak but even the languages used by angels—if he did not speak in love, it would be nothing but noise.”

v.2 “All mysteries and all knowledge.  Again Paul uses hyperbole to express the amount of understanding possessed.  Even if he is gifted with unlimited knowledge—if he does not possess and exercise that knowledge in love, he is nothing.  

Faith that can move mountains.  A special capacity to trust God to remove or overcome overwhelming threats or insurmountable obstacles.  Again Paul uses hyperbole.”

v.3 “Surrender my body to the flames.  A reference to suffering martyrdom through burning at the stake, as many early Christians experienced.  Even the supreme sacrifice, if not motivated by love, accomplishes nothing.”

vv.4-7 “Taken together, verses 4-7 clearly portray love as selfless, seeking the good of the other first and foremost. ‘Love is what God in Christ has shown and done for “others” in their helpless plight and hapless estate as sinners.  In love we take God’s side, share his outlook and implement his designs; and we treat our neighbors as we know God has treated us (see Rom. 15:1-7).’”

v.6 “Love does not delight in evil.  ‘It might be better to translate this that love finds no pleasure in anything that is wrong.  It is not so much delight in doing the wrong thing that is meant, as the malicious pleasure which comes to most of us when we hear something derogatory about someone else.  It is one of the[…] traits of human nature that very often we prefer to hear of the misfortune of others rather than of their good fortune.  It is much easier to weep with them that weep than to rejoice with those who rejoice.  Christian love has none of that human malice which finds pleasure in ill reports.’”

v.7 “always trusts.  ‘This characteristic has a twofold aspect. (i) In relation to God it means that love takes God at his word, and can take every promise which begins “Whosoever” and say, “That means me.” (ii) In relation to our fellow men it means that love always believes the best about other people.  It is often true that we make people what we believe them to be.  If we show that we do not trust people, we may make them untrustworthy.  If we show people that we trust them absolutely, we may make them trustworthy.’”

“The other two claims of v.7—‘love believes all things; hopes all things’—tie faith and hope to love in anticipation of v.13.  It is not surprising that faith (the same Greek term for the verb ‘believe’) and hope should appear here together; they are inextricably tied in Paul’s thoughts (cf. Gal 5:5-6; 1 Thess 1:3; 5:8).  Faith, right relationship with God, is the basis on which one has hope regarding the future, because, through faith, one knows God’s redemption in the present, one can hope—that is, one can confidently look to the future in anticipation of God’s completing the work that God has begun in the present (cf. Phil 2:12b-13).

“Love’s believing all things describes neither a willing disregard for reality nor naïveté nor gullibility.  It is probably best to take this statement as a posture of openness along the lines of 2 Cor 5:7: ‘We walk through faith, not through sight.’  Certainly, to hope all things must be grounded in this confidence in God toward the future, a confidence whose basis is neither visible nor directly knowable, a theme to which Paul returns in 13:12.”

vv.8-13 “Verse 8 states the thesis of verses 8-13.  Again, Paul makes the point with sample gifts that were of particular importance in Corinth.  Whereas faith, hope, and love endure, spiritual gifts prove temporary[…]

“Why will the gifts cease?  It is because they are imperfect provisions for an imperfect world, rendered unnecessary when perfection comes (vv.9-10).  But to what does ‘perfection’ refer?  The other main biblical meaning of the word (Gk. teleios) is ‘maturity’ (cf. the metaphor in v.11), but neither perfection nor consistent maturity has yet come to the church of Jesus Christ.”

v.10 “God gives us spiritual gifts for our lives on earth in order to build up, serve, and strengthen fellow Christians. The spiritual gifts are for the church. In eternity, we will be made perfect and complete and will be in the very presence of God. We will no longer need the spiritual gifts, so they will come to an end.”

v.12 “Paul offers a glimpse into the future to give us hope that one day we will be complete when we see God face to face. This truth should strengthen our faith—we don’t have all the answers now, but one day we will. Someday we will see Christ in person and be able to see with God’s perspective.”

1 Corinthians 13 – Devotional Questions

1 Corinthians 13:1-3

· Why is someone who “speak[s] in the tongues of men and of angels” but who is without love like a “resounding gong or a clanging cymbal?”  Reflect on the cheapness of words not backed up by loving conduct.

· What is the tragedy of possessing gifts but not having any love?

· What kind of person would give all he possesses to the poor and even surrender his body to the flames without love?  Why does Apostle Paul say that such a person gains nothing?

· Is there some experience in my life in which I “sacrificed” without love and felt like I haven’t gained anything?

· What is the end result of a life lived without love (cf. Luke 15:25-32)?

1 Corinthians 13:4-7

· Think about the life of Jesus based on this passage.  Reflect on how he perfectly fits the description of love.

· What is the description of love according to the world? 

· How does my idea of what it means to love and to be loved compare with the description of love in this passage?

· How is it possible for me to love others in this way (cf. Galatians 5:22-25)?

· In what ways have I been loved by God and his people in terms of the specific way that this passage describes love?

Additional Questions:
1 Corinthians 13:8-13

· What are the “childish ways” that I need to leave behind?  

· Given Apostle Paul’s description about the “now” and “then,” why is love greater than even “faith” and “hope?”

· How does this provide the right perspective on the purpose of spiritual gifts and the question of whether or not I have certain spiritual gifts?

1 Corinthians 14 – Commentary

Introduction:

“This significant chapter deals with two important subjects: (1) the relative value and use of prophecy and speaking in tongues (vv.1-25) and (2) orderly conduct in public worship (vv.26-40).”

v.1 “What makes prophecy so important? Prophecy is a message that edifies, comforts or encourages the church (v.3). Since Paul places a premium on strengthening the church, he values prophecy highly.  Prophecy is understandable to the mind (unlike speaking in tongues). Like Old Testament prophecy, New Testament prophecy was intended to challenge and strengthen the church.  People see various expressions of prophecy in preaching, teaching and spontaneous exhortations, among others.”

v.2 “The gift of speaking in a tongue was a concern of the Corinthian church because the use of the gift had caused disorder in worship. Speaking in tongues is a legitimate gift of the Holy Spirit, but the Corinthian believers were using it as a sign of spiritual superiority rather than as a means to spiritual unity. Spiritual gifts are beneficial only when they are properly used to help everyone in the church. We should not exercise them only to make ourselves feel good.”

vv.13-14 “With the possibility of a non-understood tongue before them, Paul now argues that its interpretation be sought. He urges this not only so that those who hear but do not understand may know the meaning, but also that the speaker himself may be benefited by getting an intellectual as well as a spiritual blessing from the exercise. The expression ‘my mind is unfruitful’ means that the mind does not intelligently share in the blessing of the man's spirit. The mind (the nous) is that faculty involved in conscious, meaningful reasoning and understanding of a thinking, reasoning person.[…] Paul desires the Corinthians to have a complete blessing here, both in their spirits and in their minds.”

v.20 “Verse 20 forms the transition to the last paragraph of this first section of chapter 14.  A preoccupation with tongues without concern for their effect on oneself and others is childish.”

vv.22-25 “The way the Corinthians were speaking in tongues was helping no one because believers did not understand what was being said, and unbelievers thought that the people speaking in tongues were crazy. Speaking in tongues was supposed to be a sign to unbelievers (as it was in Acts 2). After speaking in tongues, believers were supposed to explain what was said and give the credit to God. The unsaved people would then be convinced of a spiritual reality and motivated to look further into the Christian faith. While this is one way to reach unbelievers, Paul says that clear preaching is usually better (1 Cor. 14:5).”

v.25 “When Paul imagines that outsiders who are converted by the word of prophecy will declare, ‘God is really among you,’ he is recalling a scenario long envisioned by Israel’s prophets: the Gentiles will come to acknowledge that the God of Israel is the one God of the whole world.  First Corinthians 14:25 echoes the language of Isaiah 45:14, which says Gentiles from Egypt and Ethiopia will come and bow down before Israel, saying, ‘God is with you alone, and there is no other; there is no god besides him” (cf. also Zech. 8:22-23; Isa. 49:23; 60:10-16).  Thus when the church prophesies authentically, it becomes the instrument through which God accomplishes the eschatological conversion of the nations—or at least a foretaste of that final event.  In short, Paul sees prophecy as a powerful tool of evangelism, but he sees tongues (in public worship) as a hindrance to making the gospel understood.”

vv.26-30 “The third person imperatives ‘it must be done’ in these verses show that Paul is not so much addressing his remarks to particular individuals as to the corporate entity, the church, which itself should maintain this decorum. All these imperatives are in the present tense, indicating that the church was to keep a constant supervision over all these aspects of its service.”

v.26 “Everything done in worship services must be beneficial to the worshipers. This principle touches every aspect—singing, preaching, and the exercise of spiritual gifts. Those contributing to the service (singers, speakers, readers) must have love as their chief motivation, speaking useful words or participating in a way that will strengthen the faith of other believers.”

vv.34-35 “Does this mean that women should not speak in church services today? It is clear from 1 Cor. 11:5 that women prayed and prophesied in public worship. It is also clear in 1 Cor. 12-14 that women are given spiritual gifts and are encouraged to exercise them in the body of Christ. Women have much to contribute and can participate in worship services.

“In the Corinthian culture, women were not allowed to confront men in public. Apparently some of the women who had become Christians thought that their Christian freedom gave them the right to question the men in public worship. This was causing division in the church. In addition, women of that day did not receive formal religious education as did the men. Women may have been raising questions in the worship services that could have been answered at home without disrupting the services. Paul was asking the women not to flaunt their Christian freedom during worship. The purpose of Paul’s words was to promote unity, not to teach about women’s role in the church.”

v.40 “His final word on the matter is directly connected with the number one priority of edification: all things should be done decently and in order (40).  The first word focuses on the way Christian worship appears to onlookers, the second on the ability of each individual Christian to function properly in his or her own place.  As the latter is encouraged in an atmosphere of true love, so the net result will be a community life which attracts outsiders by its harmony and beauty.”

1 Corinthians 14 – Devotional Questions

1 Corinthians 14:1-25

“Prophecy is understandable to the mind (unlike speaking in tongues). Like Old Testament prophecy, New Testament prophecy was intended to challenge and strengthen the church.  People see various expressions of prophecy in preaching, teaching and spontaneous exhortations, among others.”

· In what ways have I shown eagerness in pursuing the gift of prophesy?

· Why might the Corinthian Christians have preferred the gift of speaking in tongues over the gift of prophecy?  Assess the degree to which I desire to stand out in some way, and find affirmation for my ego through the expression of spiritual gifts.  

1 Corinthians 14:6-12

· In what ways might modern day Christians be using unintelligible words to communicate God’s truth.

· What can I do to “try to excel in gifts that build up the church?” 

1 Corinthians 14:13-17

“The expression ‘my mind is unfruitful’ means that the mind does not intelligently share in the blessing of the man's spirit. The mind (the nous) is that faculty involved in conscious, meaningful reasoning and understanding of the thinking, reasoning person.”

“There is a proper place for the intellect in Christianity. In praying and singing, both the mind and the spirit are to be fully engaged. When we sing, we should also think about the meaning of the words. When we pour out our feelings to God in prayer, we should not turn off our capacity to think. True Christianity is neither barren intellectualism nor thoughtless emotionalism. See also Ephes. 1:17-18; Phil. 1:9-11; Col. 1:9.”

· Give examples of the mind being “unfruitful” in the midst of spiritual activities.  What is the danger of this?  Is there evidence of this kind of mindless involvement in spiritual activities in my life?

· Are there some steps I need to take to more actively engage the mind in my prayer and in my praise?   

· Against what aspects of contemporary Christian pop-culture does this passage hold warnings?   

1 Corinthians 14:18-25

· What do these verses tell us about how much impact we can make as a church in the lives of people by proclaiming God’s words even though we may lack other “spiritual gifts” or talents?

· How is our church fulfilling this goal of “everybody prophesying” leading unbelievers to the conviction of sins and worship of God?

· How am I fulfilling my role as a prophet bringing people to the place of conviction of sin and awareness of God’s presence?   

Additional Questions:
1 Corinthians 14:26-40

· Though Apostle Paul says in the first part of chapter 14 that these are spiritual gifts, how did everyone having a hymn, a word of instruction, a revelation, a tongue, or an interpretation end up conflicting with the “strengthening of the church” at Corinth?  What were they missing?

· What parallels can be drawn between today’s worship times (i.e. Bible Studies and Sunday Worship) and the situation in Corinth of multiple people wanting to be heard, resulting in a disruptive environment?  What are some ways in which I can have a similar attitude during times of various kinds of gatherings?

· Apostle Paul asserts that God has given all of us spiritual gifts (cf. Romans 12:4-8, 1 Peter 4:10) for the “strengthening of the church.”  What are the gifts I have?  How can they be used to strengthen the church?  

“In the Corinthian culture, women were not allowed to confront men in public. Apparently some of the women who had become Christians thought that their Christian freedom gave them the right to question the men in public worship.  This was causing division in the church.  In addition, women of that day did not receive formal religious education as did the men.  Women may have been raising questions in the worship services that could have been answered at home without disrupting the services.  Paul was asking the women not to flaunt their Christian freedom during worship.  The purpose of Paul’s words was to promote unity, not to teach about women’s role in the church.”

· As Apostle Paul is addressing order and unity in worship in this section of the letter, how might women speaking out and asking questions in the church (given the cultural background) be disruptive to unity in worship, and what can we learn about exercising freedom as Christians?

· Paul speaks at great length about orderly conduct in Christian worship.  How might a “fitting and orderly way” of worship be desirable and beneficial for believers in the church, given the reason he gives in v.33?  

· How is a “fitting and orderly way” of worship desirable and beneficial for non-believers observing the church?

· As God wants us to have orderly worship, what does this say about the way that God wants us to live the rest of our lives, and how does this challenge the modern day notion of freedom as the absence of order and structure?   Apostle Paul says “everything” should be done in a fitting and orderly way.  What are some of the areas of my life that are not conducted in a fitting and orderly way?  

1 Corinthians 15 – Commentary

Introduction:

“Chapter 15 falls into two main sections.  Verses 1-34 present Paul’s arguments for the certainty of the bodily resurrection, while verses 35-58 discuss the nature of resurrection bodies.”

v.1 “The gospel was something which the Corinthians had received. No man ever invented the gospel for himself[…] It is something which he receives. Therein indeed is the very function of the Church. The Church is the repository and the transmitter of the good news.”

vv.3-8 “Two lines of evidence for the death and resurrection of Christ are given here: (1) the testimony of the OT (e.g., Ps 16:8-11; Isa 53:5-6, 11) and (2) the testimony of eyewitnesses (Ac 1:21-22). Six resurrection appearances are listed here. The Gospels give more.”
 

vv.3-4 “what I received I passed on to you as of first importance. Here Paul links himself with early Christian tradition. He was not its originator, nor did he receive it directly from the Lord. His source was other Christians. The verbs he uses are technical terms for receiving and transmitting tradition.  What follows is the heart of the gospel: that Christ died for our sins (not for his own sins; cf. Heb 7:27), that he was buried (confirmation that he had really died) and that he was raised from the dead. 

“on the third day. Cf. Mt 12:40. The Jews counted parts of days as whole days. Thus the three days would include part of Friday afternoon, all of Saturday, and Sunday morning.”

vv.12-19 “Some at Corinth were saying that there was no resurrection of the body, and Paul draws a number of conclusions from this false contention. If the dead do not rise from the grave, then (1) ‘not even Christ has been raised’ (v.13); (2) ‘our preaching is useless’ (v.14); (3) ‘so is your faith’ (v.14); (4) we are ‘false witnesses’ that God raised Christ from the dead (v.15); (5) ‘your faith is futile’ (v.17); (6) ‘you are still in your sins’ (v.17) and still carry the guilt and condemnation of sin; (7) ‘those also who have fallen asleep [have died] in Christ are lost’ (v.18); and (8) ‘we are to be pitied’ who ‘only for this life . . . hope in Christ’ (v.19) and put up with persecution and hardship.”
 

v.12 “Christ has been raised. Christ was raised historically on the third day. Paul uses this same verb form (that expresses the certainty of Christ's bodily resurrection) a total of seven times in this passage (vv.4, 12-14, 16-17, 20).”
 

“[T]he position of some in the Corinthian church is specified in verse 12[…], and it is to this challenge that Paul responds.  By denying the resurrection, the Corinthians were almost certainly not denying life after death; virtually everyone in the ancient world believed in that.  Rather, they would have been disputing the Jewish and Christian doctrine of bodily resurrection and endorsing one of the more Greek forms of belief that limited the afterlife to disembodied immortality of the soul (cf. 2 Tim. 2:17-18).”

vv.20-22 “firstfruits. The first sheaf of the harvest given to the Lord (Lev 23:10-11, 17, 20) as a token that all the harvest belonged to the Lord and would be dedicated to him through dedicated lives. So Christ, who has been raised, is the guarantee of the resurrection of all of God's redeemed people (cf. 1Th 4:13-18). 
“death came through a man. Through Adam (Ge 3:17-19). the resurrection of the dead comes also through a man. Through Christ, the second Adam, ‘the last Adam’ (v.45; cf. Ro 5:12-21). 

“in Adam all die. All who are ‘in Adam’—i.e., his descendants—suffer death. in Christ all will be made alive. All who are ‘in Christ’—i.e., who are related to him by faith—will be made alive at the resurrection (cf. Jn 5:25; 1Th 4:16-17; Rev 20:6).”
 

v.22 “How will all be made alive?  Paul does not suggest a universal salvation here, implying that all will be saved.  Though every human being (those in Adam) faces physical death because of sin, every believer (those in Christ) can anticipate eternal life because of the resurrection.”

v.23 “each in his own turn. Christ, the firstfruits, was raised in his own time in history (c. A.D. 30), and those who are identified with Christ by faith will be raised at his second coming. His resurrection is the pledge that ours will follow.”

v.24 “the end. The second coming of Christ and all the events accompanying it. This includes his handing over the kingdom to the Father, following his destroying all dominion, authority and power of the persons and forces who oppose him.”

v.32 “More than likely, wild beasts is a metaphor for Paul’s human opponents in Ephesus. Wild beasts was a label commonly given to wicked people.  Just the same sort of opponents Paul faced in Corinth. He survived such opponents wherever he encountered them by persevering in his confidence in the resurrection.”

v.33 “The application of the quotation is that those who are teaching that there is no resurrection (v.12) are the ‘bad company,’ and they are corrupting the ‘good character’ of those who hold to the correct doctrine (cf. Pr 13:20).”

v.34 “stop sinning. The sin of denying that there is a resurrection and thus doubting even the resurrection of Christ, all of which had a negative effect on the lives they were living. 

“some who are ignorant of God. Even in the Corinthian church. This, Paul says, is a shameful situation.”
 

vv.35-49 “In discussing the nature of the resurrection body, Paul compares it to plant life (vv.36-38), to fleshly beings (v.39) and to celestial and earthly physical bodies (vv.40-41).”

vv.36-39 “Plant organisms, though organized similarly in their own order, are different; the seed sown is related to the new plant that sprouts, but the new sprout has a different and genuinely new body that God has given it.”
 

“He takes the analogy of a seed. The seed is put in the ground and dies, but in due time it rises again; and does so with a very different kind of body from that with which it was sown. Paul is showing that, at one and the same time, there can be dissolution, difference and yet continuity. The seed is dissolved; when it rises again, there is a vast difference in its body; and yet, in spite of the dissolution and the difference, it is the same seed. So our earthly bodies will dissolve; they will rise again in very different form; but it is the same person who rises. Dissolved by death, changed by resurrection, it is still we who exist.

“In the world, even as we know it, there is not one kind of body; each separate part of creation has its own. God gives to each created thing a body suitable for its part in creation. If that be so, it is only reasonable to expect that he will give us a body fitted for the resurrection life.”

vv.42-44 “In applying these analogies, the apostle says that in the case of the resurrection of the dead, God will take a perishable, dishonorable, weak (and sinful) body—‘a natural body’ characterized by sin—and in the resurrection make it an imperishable, glorious, powerful body. ‘Spiritual body’ does not mean a nonmaterial body but, from the analogies, a physical one similar to the present natural body organizationally, but radically different in that it will be imperishable, glorious and powerful, fit to live eternally with God. There is continuity, but there is also change.”

v.46 “We must read this as we would read great poetry, rather than as we would dissect a scientific treatise[…].  Paul insists that, as we are, we are not fit to inherit the Kingdom of God. We may be well enough equipped to get on with the life of this world, but for the life of the world to come we will not do.  A man always needs to be changed to enter into a higher grade of life; and Paul insists that before we can enter the Kingdom of God we must be changed.”

v.51 “mystery. Things about the resurrection body that were not understood but are now revealed […] 

“We will not all sleep. Some believers will not experience death and the grave. 

“we will all be changed. All believers, whether alive when Jesus comes again or in the grave, will receive changed, imperishable bodies.”

v.52 “The last trumpet was common imagery in Jewish literature dealing with the end times. It is, figuratively speaking, the trumpet that blows to herald the Lord’s return and announce judgment. There are similar references to trumpets in 1 Thessalonians 4:16; Revelation 8:2; 11:15.”

“Wherein lies the fear of death? Partly it comes from fear of the unknown. But still more it comes from the sense of sin. If a man felt that he could meet God easily then to die would be only, as Peter Pan said, a great adventure. But where does that sense of sin come from? It comes from a sense of being under the law. So long as a man sees in God only the law of righteousness, he must ever be in the position of a criminal before the bar with no hope of acquittal. But this is precisely what Jesus came to abolish. He came to tell us that God is not law, but love, that the centre of God’s being is not legalism but grace, that we go out, not to a judge, but to a Father who awaits his children coming home. Because of that Jesus gave us the victory over death, its fear banished in the wonder of God's love.”

v.56 “The sting of death is sin. It was sin that brought us under death’s power—it was Adam’s sin that brought his death and ultimately ours (see Ro 5:12). 

“the power of sin is the law. The law of God gives sin its power, for it reveals our sin and condemns us because of our sin.”

v.57 “victory through our Lord Jesus Christ. Victory over the condemnation for sin that the law brought (v.56) and over death and the grave (vv.54-55), through the death and resurrection of Christ (cf. Ro 4:25).”

v.58 “Therefore. Because of Christ’s resurrection and ours, we know that serving him is not empty, useless activity. 

“your labor in the Lord is not in vain. Our effort is invested in the Lord’s winning cause. He will also reward us at his second coming (Mt 25:21; cf. Lk 19:17).”
 

“Appropriately, Paul returns from [this]… theological reflection to the practical implications for the Corinthians (v.58).  Since Christ has been raised in bodily from, they too will one day be physically transformed.  Therefore they should remain unswervingly committed to orthodox theology and totally dedicated to the work of the gospel—the purity of living and the faithful exercise of their distinctive avenues of service.  No matter what the cost in this life, they can count on the ultimate triumph of all God’s people and all his purposes.”

“The Christian life may be difficult, but the goal is infinitely worth the struggle.”

1 Corinthians 15 – Devotional Questions

1 Corinthians 15:1-2

“If you are not persevering in the Christian faith, this is evidence that you did not have saving faith in the first place.”
 

“The faith which collapses is the faith which has not thought things out and thought them through. For so many of us faith is a superficial thing. We tend to accept things because we are told them and to possess them merely at secondhand. If we undergo the agony of thought there may be much that we must discard, but what is left is really ours in such a way that nothing can ever take it from us.”

· What is the test of genuine faith based on these verses?

· What does it mean to “take your stand” and “hold firmly” to the gospel?

1 Corinthians 15:12-19

· The skeptics mentioned in v.12 were rejecting the message of the resurrection of Christ based on their prior belief that there is no such thing as the resurrection of the dead.  In other words, the specific message preached was rejected by their generalized response of “there is no such thing.”  In what ways do I react similarly to messages asserting some truth which runs counter to my experience?  In what ways am I not allowing God’s word, and the reality of God’s power and promises, to introduce new ideas, possibilities or vision into my life?

· Why is Christian faith completely dependent on the truth of the resurrection?

· If the resurrection were not true, why are Christians to be pitied above all men?  What does this say about Christian life simply as a lifestyle choice?

1 Corinthians 15:50-58

· Why can’t flesh and blood inherit the Kingdom of God?

· What hope is there if death had not been “swallowed up in victory?”

· According to vv.54-55, what makes my Christian life ultimately triumphant regardless of struggles and setbacks that I experience?  

· Based on today’s passage, list all the reasons that Paul gives for why we can stand firm.  When do I feel that my labors for the Lord are in vain?  In what ways can I give myself fully to the work of the Lord?

Additional Questions:
1 Corinthians 15:3-8

· What is the core of the gospel?  Are my Christian commitment and my testimony solidly built upon this foundation?

· How did the gospel come to me?  Think of the process by which the gospel gets received and passed on.  What are some important factors involved in that process?  

1 Corinthians 15:9-11

· What does it mean to live so that God’s grace is not without effect?

· What can I learn from Apostle Paul saying that he is the “least of the apostles” and “do not even deserve to be called an apostle” even though “he worked harder then all of them?”  

· What kind of attitude would be in a person who works hard but feels that it’s not him but the grace of God that was within him?  How does this contrast with my attitude when I “work hard” for the Lord?

1 Corinthians 15:20-23

· Why is the resurrection of Jesus not simply an isolated miracle pertaining to him alone?  

· Contrast the fate of mankind expressed as “in Adam all die” versus “in Christ all will be made alive.”  In what ways is the immensity of the movement from one fate to the other felt or shown in my life?

1 Corinthians 15:24-28

· What does v.24 foretell about the fate of the forces of evil that are in effect today?

· How does v.25 provide hope in my struggle to do God’s will in the midst of so much evil? 
1 Corinthians 15:29-32

· What life philosophy makes the most sense if there is no resurrection, i.e., our lives simply end at death? 
· How does Apostle Paul’s life of braving danger and dying “every day” flow from his conviction about the resurrection?
1 Corinthians 15:35-49

· What is the problem with the question in v.35, and others like it?

What assumption about the resurrection life is held by the questioner in v.35?  In what ways do I choose to hold onto my own experience as the standard by which I will judge the plausibility of spiritual truths and promises plainly stated in the Bible? 

1 Corinthians 16 – Commentary

Introduction:

“With the grand conclusion of chapter 15, Paul has finished responding to the various contested issues at Corinth.  The final chapter deals with some practical loose ends, gives the Corinthians information about Paul’s travel plans, and closes, like all Paul’s letters, with a few admonitions and greetings. […] At the same time, chapter 16 gives us a glimpse of Paul’s larger missionary work.  One of the most important functions of this closing chapter is to remind the Corinthians that their church belongs to a wider network of communities (note the references to Galatia, Jerusalem, Macedonia, Ephesus, and the ‘the churches of Asia’) and that their life in Christ necessarily involves them in a mission that links them with the wider world.  The ‘work of the Lord’ (v.10) is an urgent matter, and the church at Corinth must learn to see themselves as participants in the larger missionary enterprise.”
 

vv.5-7 “Paul’s desire in verses 5-7 reflect his concern to spend ‘quantity’ and not just ‘quality’ time with his spiritual children.  As he consistently did in his ministry, he wants to revisit this church he has founded, so that he can minister by way of follow-up, training them in discipleship.  Paul was never merely content to evangelize, make converts, and move on, even when it meant risking his life to return to the cities in which he previously ministered.”

v.5 “[Paul’s] goal of coming to Corinth after revisiting Macedonia (v.5) did eventually materialize (Acts 20:1-6), but not as quickly as he had first hoped.”

v.9 “Paul’s interpretation of opposition as a sign that he is on the right track may seem strange to the modern reader who is concerned with not causing any distress, with not making any waves.  Jesus clearly warns that those who pursue righteousness for his sake will experience opposition and affliction, even though they are simultaneously promised blessedness and a share in God’s reign (Matthew 5:10).”

v.10 “Paul is plainly worried about the reception that Timothy will find among the Corinthians, for he advises them to provide an atmosphere in which Timothy can work ‘without fear’ and pointedly warns them not to ‘despise’ him. […] Timothy has been sent as Paul’s surrogate into a situation where influential factions in the community have become disenchanted with Paul.”

v.12 “The Corinthians may also be disappointed that it is Timothy rather than Apollos who is coming to visit them[…]. The political crosscurrents here are treacherous, for some members of the community seem to be acclaiming Apollos as a leader in opposition to Paul (1:12)[…] Paul ‘strongly urged’ Apollos to go to Corinth, since Apollos might be able to defuse some of the internal conflict in the church.”

v.13 “As the letter concludes, we are reminded again that Paul’s gospel interprets the world comprehensively within an apocalyptic narrative that moves from the cross (1:18-2:16) to the coming of the Lord and the resurrection of the dead (15:1-58).  We should ask ourselves first whether we too return again and again to this story to interpret our vocation; if not, why not?  Second, we should ask how the particular forms of our obedience might be affected by living with the lively expectation of the coming of the Lord.”

vv.19-20 “In verses 19-20, Paul continues ‘networking,’ passing along greetings from ‘the churches in Asia,’ and especially from his missionary associates Aquila and Prisca, who had formerly resided in Corinth at the time of Paul’s first arrival there (Acts 18:2-3).  These words of greeting remind the Corinthians again that they are not an autonomous club for the promotion of knowledge and spirituality, but that they belong to a larger fellowship of communities under the authority of Jesus Christ.  More precisely, they belong to a new family in Christ; by addressing them as ‘brothers and sisters’ throughout his letter, he seeks to reinforce this sense of familial intimacy, and he now urges them to symbolize this deep relatedness through the practice of the ‘holy kiss’ (v.20; cf. Rom 16:16; 2 Cor. 13:12; 1 Thess. 5:26; 1 Peter 5:14).”

vv.22-24 “In the final three verses of the letter, Paul himself takes up the pen to sign his name and add a postscript.  Paul characteristically dictated his letter to a scribe (see Rom. 16:22), but he sometimes authenticated and personalized the letter by adding a few words at the end in his own hand.”

v.22 “[T]hese sentences will strike many present-day readers as needlessly abrasive.  Why, at the conclusion of a letter appealing for love in the community, does Paul feel the need to pronounce a curse on those who do not share his passion for the Lord Jesus?  The question is an important one, because it reminds us of the substantial attention that Paul gives in this letter to the call for community discipline.  The Christian community as a community of love is not infinitely inclusive: those who reject Jesus are not and cannot be a part of it. […] Similarly, those who ‘do not love the Lord’ (16:22a) are those who willfully reject the proclamation of Christ’s lordship and place themselves outside the community of faith.  It should also be noted, however, that in 1 Corinthians love for the Lord is closely tied to love for all the members of the body of Christ.  Those who love the Lord will necessarily seek to build up the community.  Those who destroy the community are, virtually be definition, not loving the Lord.  Thus, the curse of 16:22 is a thinly veiled threat against those Corinthians who have turned spirituality into a competitive sport, a way of aggrandizing themselves rather than adoring their Lord and maker.”
  

“The second sentence (‘Come, O Lord’) is actually a fervent prayer, written in Aramaic rather than Greek: Marana tha (‘Our Lord, come’).  The prayer addresses the risen Lord and implores him to return—thus bringing about the consummation that Paul sketched in 15:20-28: the resurrection of the dead, the subjugation of all hostile powers, and the final triumph of God.”

v.23 “[…]1 Corinthians opened with thanks for ‘the grace of God that has been given you in Christ Jesus’ (1:4); here the letter seems to have come full circle to the end with a wish for that grace to be continually bestowed on the community.  God’s grace seemingly has encompassed everything—a fitting conclusion for Paul’s message.”

v.24 “Yet there is more[…] In the midst of a stormy and still unresolved relationship with the Corinthian community, in the midst of stern rebukes and incredulous protests against their behavior, Paul nonetheless reaches out to them with this final word.  He affirms not only that God still loves them through the grace of the Lord Jesus (v.23), but that he, Paul, does too.  The grace and love of God has created between Paul and these aggravating Gentiles an unlikely but unbreakable bond of love in Christ Jesus.  In that love, which reaches out to overcome conflict, lies a sign of hope for the ultimate healing of their divisions.”
 

1 Corinthians 16 – Devotional Questions

1 Corinthians 16:1-4

“From the information in Paul’s other letters, we know that the collection was for ‘the poor among the saints in Jerusalem’ (Romans 15:26) […] He interpreted this financial offering as a way for the Gentile churches to be of service for the spiritual blessings that had come to them through the witness of the Jerusalem community (Romans 15:27)...”

· What kind of relational responsibility is Apostle Paul trying to teach the Corinthians through this collection for the Jerusalem church?

· Why did Apostle Paul instruct them to set aside money each week and save it up in advance for this gift to the Jerusalem church? What is the spiritual benefit of building this practice into their lives?

· To whom am I indebted for the spiritual blessings that I have received?  What habits of love can I build into my life to express my gratitude in concrete ways?  

1 Corinthians 16:5-9

· What are the factors that I consider most important in my decision-making process for my future plans?   

· What did Apostle Paul consider in making his future plans?  What are some experiences of God at work in my life that I need to consider in making my plans?

· Even though Apostle Paul says many are opposed to him, he states that “a great door for effective work has opened” to him as well.  What is the relationship between opposition and effectively carrying on the work of the Gospel?
1 Corinthians 16:13

· What does this brief but pact exhortation by Apostle Paul say regarding the nature of Christian life?
Additional Questions:
1 Corinthians 16:10-18

· Why might Timothy, who is carrying on the work of the Lord, have anything to fear from the Corinthians?  

· Who are the people that are “[devoting] themselves to the service of the saints” and “everyone who joins in the work” that I need to submit to?  What does this say regarding what should characterize relationships in the church?
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