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Daily Devotional Guidelines

Why is daily devotion vital to spiritual growth?

As consumption of physical nourishment is essential for physical survival, we need spiritual nourishment for spiritual vitality.  We are exhorted to crave pure spiritual milk like newborn babies so that by it we may grow up in our salvation (1 Peter 2:2).  In sum, unless we learn to feed ourselves with God’s Word, we cannot grow up spiritually.  

When is the best time to do daily devotion?

· Find a time when you will have the least amount of interruption.  Morning is usually the best time to start your day with God.  

· Prioritize 30 minutes to an hour of your day as a time to be alone with God’s Word. 

· The key is to keep this time with God on a daily basis.  

· Having a small group of people with whom you commit to do daily devotion together is an effective way to develop consistent devotion time.

What do I need?

· Bible (translation of your choice)

· Journal

How do I go about doing daily devotion?  

1. JOURNAL:
What is journaling?

Journaling is the art of reflecting on one’s inner life based on a particular incident, a feeling, a recurring issue, or a prompting and connecting this to one’s relationship with God.  

How does journaling help my spiritual life?  

The process of spiritual growth engages all the faculties of your soul (your 5 physical senses, emotions, mind, will, and spirit).   We need to pause daily to reflect on how we have responded to a certain situation, how we interacted with others, or how we feel inside and identify the reasons behind the feeling.  Then we need to process these incidents in light of God’s Word.  The key is to connect our daily life with its joys, surprises, disappointments, incidents, regrets, and sins with God’s promises and the reality of our personal relationship with God.  

How do I journal?

Spend about 10 minutes per day starting with the word “YESTERDAY.”  Follow this with a paragraph or two about what happened yesterday or how you felt.

· Journal based on feelings and processing those feelings in light of the Gospel.  i.e. “Yesterday, I felt _________ (sad, angry, guilty, anxious, disappointed, frustrated, irritated, etc).”  Explore the reasons behind the feeling and write about what would be the appropriate way to process that feeling in light of God’s Word.  Write also about how God may be using what you are going through to draw you closer to Him.
· Journal based on a recent issue.  Reflect on a significant interaction or event this past week that you don’t feel settled about:

· What did you learn about yourself?

· What were you corrected about? What did you discover about yourself through this correction?

· Why did you do what you did?  Reflect on how else could you have responded to that situation?

2. READ:  
· Read the assigned text several times without stopping.  

· In the second or third reading, pause on key words, phrases, or verses that speak to your heart, address an area of your life, or highlight God’s characteristic, principle, or promise. 

· Utilize commentaries to gain knowledge of the background of the text and explanation of words, phrases, or verses.  

3. REFLECT:
· Utilize the reflection questions provided to get deeper into the text and examine areas of your life you may not otherwise confront.  Choose a subset of questions each day to primarily focus on; if there is time, move on to other subsets.

4. REMEMBER: 

· Choose a verse or multiple verses from the text and commit to memory.  

· Develop a system that works best for you.  For example, you can start with one or two verses a week and write it out on a flashcard and carry it with you to memorize and review.
5. PRAYER: 
· Spend some time in prayer after each day’s devotion time.
· Adoration – praise God for who He is and acknowledge His claim over your life.
· Thanksgiving – thank Him for specific things.
· Confession – confess and repent of sins needing Christ's forgiveness & cleansing.
· Supplication – commitment to do what God is asking you to do and pray for others in need.
Introduction Commentary to John

“The Gospel of John was written by the apostle John, the son of Zebedee, a Palestinian Jew and a member of Jesus' inner apostolic circle during his earthly ministry. John's original audience consisted of both Jews and Gentiles living in the larger Greco-Roman world in Ephesus and beyond toward the close of the first century a.d. He frequently explains Jewish customs and Palestinian geography and translates Aramaic terms into Greek (see note on 1:38), thus showing awareness of non-Jewish readers. He also presents Jesus as the Word become flesh against the backdrop of Greek thought that included Stoicism and early Gnosticism. But John also shows awareness of Jewish readers as he demonstrates Jesus to be the Jewish Messiah, the fulfillment of many OT themes, and the Son of God who was sent by God the Father to reveal the only true God and to provide redemption for humanity.  The purpose statement in 20:30–31 makes it appear that John wrote with an evangelistic intent. However, his depth of teaching shows that he wanted readers not only to come to initial saving faith in Jesus but also to grow into a rich, well-informed faith. John's central contention is that Jesus is the long-awaited Messiah and Son of God, and that by believing in him people may have eternal life. To this end, he marshals the evidence of several selected messianic signs performed by Jesus and of a series of witnesses to Jesus—including the Scriptures, John the Baptist, Jesus himself, God the Father, Jesus' works, the Spirit, and John himself. It is also likely that John sought to present Jesus as the new temple and center of worship for God's people, a concept that would be especially forceful if the date of composition (as seems likely) was subsequent to a.d. 70 (the time of the destruction of the Jerusalem temple).”

John 1 – Commentary 

vv. 1-18 “Prologue: The Incarnate Word. In the prologue John presents Jesus as the eternal, preexistent, now incarnate Word (vv. 1, 14) and as the one-of-a-kind Son of the Father who is himself God (vv. 1, 18). God's revelation and redemption in and through Jesus are shown to form the culmination of the history of salvation, which previously included God's giving of the law through Moses (v. 17), his dwelling among his people in the tabernacle and the temple (v. 14), and the sending of the forerunner, John the Baptist (vv. 6–8, 15). The prologue also introduces many of the major themes developed later in the Gospel, such as Jesus as the life (v. 4), the light (vv. 5–9), and the truth (vv. 14, 16–17); believers as God's children (vv. 12–13); and the world's rejection of Jesus (vv. 10–11).”

v. 1 “In the beginning was the Word echoes the opening phrase of the book of Genesis, “In the beginning, God created the heavens and the earth.” John will soon identify this Word as Jesus (v. 14), but here he locates Jesus' existence in eternity past with God. The term “the Word” (Gk. Logos) conveys the notion of divine self-expression or speech and has a rich OT background. God's Word is effective: God speaks, and things come into being (Gen. 1:3, 9; Ps. 33:6; 107:20; Isa. 55:10–11), and by speech he relates personally to his people (e.g., Gen. 15:1). John also shows how this concept of “the Word” is superior to a Greek philosophical concept of “Word” (logos) as an impersonal principle of Reason that gave order to the universe. And the Word was with God indicates interpersonal relationship “with” God, but then and the Word was God affirms that this Word was also the same God who created the universe “in the beginning.” Here are the building blocks that go into the doctrine of the Trinity: the one true God consists of more than one person, they relate to each other, and they have always existed.”

v. 4 “What then does John mean by life? Quite simply he means that life is the opposite of destruction, condemnation and death. God sent his Son that the man who believes should not perish but have eternal life (﻿3:16﻿). […] Those to whom Jesus gives life will never perish (﻿10:28﻿). There is in Jesus that which gives a man security in this life and in the life to come. Until we accept Jesus and take him as our savior and enthrone him as our king we cannot be said to live at all. The man who lives a Christless life exists, but he does not know what life is. Jesus is the one person who can make life worth living, and in whose company death is only the prelude to fuller life. […]  The word John uses for eternal is aiōnios. Clearly whatever else eternal life is, it is not simply life which lasts forever. A life which lasted for ever could be a terrible curse; often the thing for which men long is release from life. In eternal life there must be more than duration of life; there must be a certain quality of life.   Life is not desirable unless it is a certain kind of life. Here we have the clue. Aiōnios is the adjective which is repeatedly used to describe God. In the true sense of the word only God is aiōnios, eternal; therefore eternal life is that life which God lives. What Jesus offers us from God is God’s own life. Eternal life is life which knows something of the serenity and power of the life of God himself. When Jesus came offering men eternal life, he was inviting them to enter into the very life of God.”

“The light which Jesus brings is a revealing light. It is the condemnation of men that they loved the darkness rather than the light; and they did so because their deeds were evil; and they hated the light lest their deeds should be exposed (﻿3:19﻿, ﻿20﻿). The light which Jesus brings is something which shows things as they are. It strips away the disguises and the concealments; it shows things in all their nakedness; it shows them in their true character and their true values.”
 

v. 14 “[…] Became flesh does not mean the Word ceased being God; rather, the Word, who was God, also took on humanity (cf. Phil. 2:6–7). This is the most amazing event in all of history: the eternal, omnipotent, omnipresent, infinitely holy Son of God took on a human nature and lived among humanity as one who was both God and man at the same time, in one person. Dwelt among us means more literally “pitched his tent” (Gk. skēnoō), an allusion to God's dwelling among the Israelites in the tabernacle (cf. Ex. 25:8–9; 33:7). In the past, God had manifested his presence to his people in the tabernacle and the temple. Now God takes up residence among his people in the incarnate Word, Jesus Christ (cf. John 1:17). Thus, the coming of Christ fulfills the OT symbolism for God's dwelling with man in the tabernacle and the temple. Later, through the Holy Spirit, Christ will make into a temple both the church (1 Cor. 3:16) and a Christian's body (1 Cor. 6:19). The references to God's glory refer back to OT passages narrating the manifestation of the presence and glory of God in theophanies (appearances of God), the tabernacle, or the temple (e.g., Ex. 33:22; Num. 14:10; Deut. 5:22). the only Son from the Father. Jesus is the “Son of God,” not in the sense of being 
created or born (see John 1:3), but in the sense of being a Son who is exactly like his Father in all attributes, and in the sense of having a Father-Son relationship with God the Father.” 6
v. 51 “Truly, truly, I say to you is a solemn affirmation stressing the authoritative nature and importance of Jesus' pronouncements. The expression is found 25 times in this Gospel. The two references to “you” here are plural. See heaven opened, and the angels of God ascending and descending recalls the story of Jacob in Genesis 28 (see esp. v. 12). Jesus will be a greater way of access to God than the heavenly ladder on which angels traveled between God and Jacob (Gen. 28:12; cf. Heb. 10:19–20), and wherever Jesus is, that place will become the “New Bethel” where God is revealed. Jesus is not merely “a son of man” (an ordinary male human being), but he repeatedly (over 80 times in the Gospels) calls himself the Son of Man, suggesting the greatest, most notable son of man of all time. “The Son of Man” is thus a messianic title that refers back to the mysterious, human-divine figure of “one like a son of man” in Dan. 7:13–14, one who would be given rule over all the nations of the earth forever (cf. Matt. 26:64). The Son of Man will be “lifted up” by being crucified (see note on John 3:14), will provide divine revelation (6:27), and will act with end-time authority (5:27; 9:39).”

John 1 – Devotional Questions

John 1:1-5, 14

The term “the Word” (Gk. Logos) conveys the notion of divine self-expression or speech and has a rich OT background. God's Word is effective: God speaks, and things come into being (Gen. 1:3, 9; Ps. 33:6; 107:20; Isa. 55:10–11), and by speech he relates personally to his people (e.g., Gen. 15:1).

· Reflect on the words describing the true nature of Jesus (“the Word”) in this passage, and the fact that he came and “made his dwelling among us.”

John 1:29  

· Reflect on the title John gives to Jesus—“the Lamb of God, who takes away the sin of the world.”  What does this show about God’s love and human need?  How does this compare with my typical conception and witness about Jesus?

John 1:38-39  

· Consider the fact that the disciples who got introduced to Jesus by John wanted to know where Jesus was dwelling.  What does Jesus’ answer reveal about his heart and about how I can come to know God?  

· What are alternative ways in which people prefer to “know” God?  In what ways am I actively seeking to know God?

John 1:42  

· What does Jesus do when he sees Simon?  Who has the power to name and what does this show about how Jesus views his relationship with Simon?  What can I learn about the fact that Jesus gave Simon a flattering name like Cephas (meaning “Rock”) before he could ever do anything to merit such a name?

· What kind of name does Jesus want to give me?  What kind of vision would he have for me?  What names have I taken for myself, and who gave me those names?  What is my vision for my life and where did I get it? 

Additional Questions:
John 1:19-27

· John the Baptist responds to the question of his identity with a threefold denial.  What can I learn about the formation of Christian identity from his response?  To what extent do I engage in self-promotion?

· Consider how John the Baptist viewed Jesus (v. 27).  How would this have affected his view of his own mission as one who prepares the way for the Lord in the desert?  What is my attitude toward the role given me as a Christian to be a herald, like John, preparing people to receive the Christ?

John 1:46 

· What is Nathanael’s objection to Jesus?  What prejudices did Nathanael have to set aside in order to meet Jesus?  What are some prejudices that people have against coming to Jesus?  

· What does Philip’s answer to Nathanael teach me about evangelism?  What does it mean for a person to “come and see” Jesus?  Do I have confidence to invite people to “come and see” Jesus through my life?  If people were to “come and see” my life, what would they conclude about God?

John 2 – Commentary

v. 4 “Jesus' address for his mother, Woman, is an expression of polite distance, as is his question to her. My hour has not yet come. In John, Jesus' ‘hour’ is the time of his crucifixion, at which time his saving work is accomplished in his atoning death (see 7:30; 8:20; 12:23, 27; 13:1; 17:1; also note on 7:30). At this point in his ministry, because of people's misconceptions about the coming Messiah, Jesus chooses not to reveal himself openly to Israel (though he does perform numerous messianic ‘signs’; see note on 2:11). Even this miracle is done quietly. Compared to the other Gospels, John places less emphasis on Jesus' public ministry and more emphasis on his private ministry to specific individuals.”

v. 9 “Every story tells us not of something Jesus did once and never again, but of something which he is forever doing.  John tells us not of things that Jesus once did in Palestine, but of things that he still does today. And what John wants us to see here is not that Jesus once on a day turned some water pots of water into wine; he wants us to see that whenever Jesus comes into a man’s life, there comes a new quality which is like turning water into wine. Without Jesus, life is dull and stale and flat; when Jesus comes into it, life becomes vivid and sparkling and exciting. Without Jesus, life is drab and uninteresting; with him it is thrilling and exhilarating.”
 

v. 11 “signs. Miracles that attest to Jesus' identity as Messiah and Son of God and lead unbelievers to faith. John specifies that after this sign, Jesus' disciples believed in him (cf. v. 23) […]  In each of the signs that John includes, the emphasis is on the way in which the “sign” reveals Jesus' messianic character (cf. 12:37–40; 20:30–31) and on the exceptional and striking nature of the feat accomplished by Jesus—such as the large quantity and high quality of wine (2:6, 10), the fact that the official's son is healed a long distance away by the sheer power of Jesus' word (4:47, 49–50), the invalid's recovery from a 38-year-long ordeal (5:5), the large quantity of food produced by Jesus (6:13), the man's recovery from lifelong blindness (9:1–2), and the raising of Lazarus after four days in the tomb (11:17, 39).”

vv. 13-17 “(Jesus) acted as he did because God’s house was being desecrated. In the Temple there was worship without reverence […] Worship without reverence can be a terrible thing. It may be worship which is formalized and pushed through anyhow; the most dignified prayers on earth can be read like a passage from an auctioneer’s catalogue. It may be worship which does not realize the holiness of God […] It may be the use of the house of God for purposes and in a way where reverence and the true function of God’s house are forgotten. In that court of God’s house at Jerusalem there would be arguments about prices, disputes about coins that were worn and thin, the clatter of the market place. That particular form of irreverence may not be common now, but there are other ways of offering an irreverent worship to God. […] The Temple consisted of a series of courts leading into the Temple proper and to the Holy Place. There was first the Court of the Gentiles, then the Court of the Women, then the Court of the Israelites, then the Court of the Priests. All this buying and selling was going on in the Court of the Gentiles which was the only place into which a Gentile might come. Beyond that point, access to him was barred. So then if there was a Gentile whose heart God had touched, he might come into the Court of the Gentiles to mediate and pray and distantly touch God. The Court of the Gentiles was the only place of prayer he knew. The Temple authorities and the Jewish traders were making the Court of the Gentiles into an uproar and a rabble where no man could pray […] Is there anything in our church life—a snobbishness, an exclusiveness, a coldness, a lack of welcome, a tendency to make the congregation into a closed club, an arrogance, a fastidiousness—which keeps the seeking stranger out? Let us remember the wrath of Jesus against those who made it difficult and even impossible for the seeking stranger to make contact with God.”
 

vv. 18-22 “[…] Jesus certainly never said he would destroy the material Temple and then rebuild it. Jesus in fact looked for the end of the Temple. He said to the woman of Samaria that the day was coming when men would worship God neither in Mount Gerizim, nor in Jerusalem, but in spirit and in truth (﻿John 4:21﻿).  Second, the cleansing of the Temple, as we have seen, was a dramatic way of showing that the whole Temple worship with its ritual and its sacrifice was irrelevant and could do nothing to lead men to God. It is clear that Jesus did expect that the Temple would pass away; that he had come to render its worship unnecessary and obsolete; and that therefore he would never suggest that he would rebuild it. […] As Mark relates the charge against Jesus, it ran: ‘﻿I will destroy this Temple that is made with hands, and in three days I will build another not made with hands﻿’ (﻿Mark 14:58﻿). What Jesus really meant was that his coming had put an end to all this man-made, man-arranged way of worshipping God and put in its place a spiritual worship; that he put an end to all this business of animal sacrifice and priestly ritual and put in its place a direct approach to the Spirit of God which did not need an elaborate man-made Temple and a ritual of incense and sacrifice offered by the hands of men. The threat of Jesus was: ‘﻿Your Temple worship, your elaborate ritual, your lavish animal sacrifices are at an end, because I have come.﻿’ The promise of Jesus was: ‘﻿I will give you a way to come to God without all this human elaboration and human ritual. I have come to destroy this Temple in Jerusalem and to make the whole earth the Temple where men can know the presence of the living God.’ ”
 
John 2 – Devotional Questions

John 2:1-5
· Consider the irony of wine running out on the wedding day—the most well-prepared and supposedly happiest day of one’s life.  What truth about life and about the limits of human abilities does this scene depict?  

· What did Mary do about this problem?  What can I learn from Mary?  

John 2:10

· How does the statement “everyone brings out the choice wine first and then the cheaper wine” aptly describe how the world works?  In contrast, how does the statement “you have saved the best till now” aptly describe how God works?

John 2:13-22

· Think about the values represented by a market.  Why was it so offensive to Jesus that they had turned the “Father’s house” into a market?  What values must characterize a church?

· What does Jesus’ response to what was going on in the temple teach me about how I should view sin, in light of my (and the church’s) identity as God’s temple?

· In the face of dead and twisted temple religion, Jesus says: “Destroy this temple, and I will raise it again in three days.” What message does Jesus convey here regarding the existing temple religion, about himself as the true temple, and about the movement he will launch with his resurrection?

Additional Questions:
John 2:7-9

· What can I learn about what it means to trust and obey through Jesus’ instructions and the servants’ response?  Was it easy or difficult for the servants to respond this way?  What would I have done?  What did the servants experience as a result of their obedience?  

John 2:9-11
· Jesus solved the problem at the wedding by changing water into wine.  Compare and contrast wine and water.  Have I experienced this kind of fundamental change through Jesus?

John 2:18, 23-25

· What do these verses say about misplaced reliance on miracles in our approach to God?  Why would this be the case?

John 3 – Commentary

v. 1 “Nicodemus is introduced as a man of the upper class, conservative in his beliefs, and definitely interested in Jesus' teaching. As a Pharisee he belonged to the strict religious sect of Judaism in contrast to the Sadducees, who were less rigid in their beliefs and were more politically minded. As a member of the ‘ruling council’ or Sanhedrin, he was sensitive to the prevailing doctrinal trends of the time. His interest in Jesus had been prompted by the miracles he had witnessed, and he came for an interview to obtain more information. His approach shows that he was cautious, open-minded, and ready to receive a new revelation from God if he was sure of its genuineness.”

v. 3 “Jesus' reply was cryptic and abrupt. He informed Nicodemus that no man could even see the kingdom of God without a spiritual rebirth. Birth is our mode of entrance into the world and brings with it the potential equipment for adjustment to the world. To be born again, or ‘born from above,’ means a transformation of a person so that he is able to enter another world and adapt to its conditions. Anothen, which NIV and many others translate as ‘again,’ in the Johannine writings normally means ‘from above,’ and it should be rendered thus here. To belong to the heavenly kingdom, one must be born into it.”

vv. 3-6 “This discussion of the need for spiritual rebirth further develops the earlier reference to the ‘children of God’ who are ‘born of God’ (1:12–13; cf. 8:39–58; 11:51–52). The phrase born of water and the Spirit in 3:5 refers to spiritual birth, which cleanses from sin and brings spiritual transformation and renewal. Water here does not refer to the water of physical birth, nor is it likely that it refers to baptism. The background is probably Ezek. 36:25–27, where God promises, ‘I will sprinkle clean water on you, and you shall be clean. . . . And I will give you a new heart. . . . And I will put my Spirit within you.’ ”

vv. 7-8 “Nicodemus was driven back on another defense. In effect he said: ‘﻿This rebirth about which you talk may be possible; but I can’t understand how it works.﻿’ The answer of Jesus depends for its point on the fact that the Greek word for spirit, pneuma, has two meanings. It is the word for spirit, but it is also the regular word for wind. The same is true of the Hebrew word ruach; it too means both spirit and wind. So Jesus said to Nicodemus: ‘﻿You can hear and see and feel the wind (pneuma); but you do not know where it comes from or where it is going to. You may not understand how and why the wind blows; but you can see what it does. You may not understand where a gale came from or where it is going to, but you can see the trail of flattened fields and uprooted trees that it leaves behind it. There are many things about the wind you may not understand; but its effect is plain for all to see.﻿’ He went on, ‘﻿the Spirit (pneuma) is exactly the same. You may not know how the Spirit works; but you can see the effect of the Spirit in human lives.﻿’ ”
 

v. 14 “The reference to the Son of Man being lifted up is the first of three ‘lifted up’ sayings in John's Gospel (cf. 8:28; 12:32). All three sayings speak of the future ‘lifting up’ of the Son of Man in a typical Johannine double meaning (see notes on 4:10; 8:24; 11:50–51; 19:19; cf. also 3:7–8), so that it refers to both Jesus' death and his resurrection and exaltation to glory in heaven (cf. Acts 2:33; 5:31).”

v. 16 “Here is the most famous summary of the gospel in the entire Bible. For connects to v. 15 and explains what happened to make it possible that someone can ‘have eternal life’ (v. 15), that is, through believing in Christ. God so loved the world was an astounding statement in that context because the OT and other Jewish writings had spoken only of God's love for his people Israel. God's love for ‘the world’ made it possible for ‘whoever’ (v. 15) believes in Christ, not Jews alone, to have eternal life. God's love for the world was not mere sentiment but led to a specific action: he gave his only Son, which John elsewhere explains as sending him to earth as a man (v. 17) to suffer and die and thereby to bear the penalty for sins (see note on 1 John 2:2; cf. Rom. 3:25). On ‘only Son,’ see note on John 1:14, which contains the same Greek phrase. The purpose of giving his Son was to make God's great gift of eternal life available to anyone—to whoever believes in him, that is, whoever personally trusts in him (see note on 11:25). Not perish means not perish in eternal judgment, in contrast to having eternal life, the life of abundant joy and immeasurable blessing in the presence of God forever. Those who ‘believe in’ Christ have that ‘eternal life’ and already experience its blessings in this present time, not yet fully, but in some significant measure.”

v. 17 “send his Son. John's favorite designation of Jesus is that of the Son ‘sent’ by the Father (see also vv. 34–36; 5:19–26; 6:40; 8:35–36; 14:13; 17:1). There was a familiar concept in Jewish life that the messenger is like the sender himself (Mishnah, Berakoth 5.5; cf. John 13:16, 20). Jesus is that Sent One par excellence (cf. 9:7), and in 20:21–22 he in turn sends his disciples (see note there). Being sent (in the case of both Jesus and his followers) implies that the commission, charge, and message are issued by the sender rather than originating with the one who is sent. This verse refers to Christ's first coming. He will return to judge the world at his second coming (5:27–29).”

v. 18 “Those who do not believe and trust in Christ have neither a positive nor a neutral standing before God. They stand condemned already before God for their sins because they have not trusted God's solution for guilt, the only Son of God. This verse also refutes the assertion that a sincere person following any religion can have eternal life with God (cf. 14:6; Acts 4:12; Rom. 10:13–17; 1 Tim. 2:5–6; regarding OT believers who looked forward to Christ, see John 8:56; Rom. 4:1–24; Heb. 11:13, 26).”

v. 29 “John used a very vivid picture which every Jew would recognize, for it was part of the heritage of Jewish thought. He called Jesus the bridegroom and himself the friend of the bridegroom. One of the great pictures of the Old Testament is of Israel as the bride of God and God as the bridegroom of Israel. The union between God and Israel was so close that it could be likened only to a wedding. When Israel went after strange gods it was as if she were guilty of infidelity to the marriage bond.  The New Testament took this picture over and spoke of the church as the bride of Christ (﻿2 Corinthians 11:2﻿; ﻿Ephesians 5:22–32﻿). It was this picture that was in John’s mind. Jesus had come from God; he was the Son of God, Israel was his rightful bride and he was Israel’s bridegroom. But one place John did claim for himself, that of the friend of the bridegroom. The friend of the bridegroom, the shoshben, had a unique place at a Jewish wedding. […] And he had one special duty. It was his duty to guard the bridal chamber and to let no false lover in. […] He did not grudge the bridegroom the bride. He knew that his only task had been to bring bride and bridegroom together. And when that task was done he willingly and gladly faded out of the centre of the picture. John’s task had been to bring Israel and Jesus together; to arrange the marriage between Christ the bridegroom and Israel the bride. That task completed he was happy to fade into obscurity for his work was done. It was not with envy that he said that Jesus must increase and he must decrease; it was with joy. It may be that sometimes we would do well to remember that it is not to ourselves we must try to attach people; it is to Jesus Christ. It is not for ourselves we seek the loyalty of men; it is for him.”
 

John 3 – Devotional Questions

John 3:3-4

· Why is it that “no one can see the kingdom of God unless he is born again?”  Why is being “born again” an apt metaphor for becoming a Christian?  How have I experienced this to be true in my life?

John 3:1-14

“Nicodemus was a Pharisee and a member of the ruling council (called the Sanhedrin).  The Pharisees were a group of religious leaders whom Jesus and John the Baptist often criticized for being hypocrites. Most Pharisees were intensely jealous of Jesus because he undermined their authority and challenged their views.”

· How must Nicodemus have felt upon hearing that he must put aside all his past religious accomplishments and start over (be “born again”)?  What might be some things I want to hold onto, even while seeking to draw near to God? 
John 3:16

· Reflect on each word of this verse.  How does this verse speak to me today?

· What is God’s greatest act of love towards me according to this verse?  How does this compare with my view of love?

John 3:19-21

· According to vv. 19-21, what is the main difference between those who believe and those who do not in terms of their relationship with the light?

· Is there some way in which I avoid the light because of some deeds I do not want to give up, or deal with?  

Additional Questions:
John 3:22-31

· Contrast the response of John the Baptist and that of his disciples to Jesus’ ministry.  What might have been the reason for such a discrepancy in their responses?  How do my own motives affect the way I respond to God’s work taking place around me?

· How is v. 30 contrary to the value system of this world?  Has there been this kind of fundamental change in my value system as I come to accept that Jesus “is above all?”

John 4 – Commentary

v. 4 “The shortest route from Jerusalem to Galilee lay on the high road straight through Samaritan territory. Many Jews would not travel by that road, for they regarded any contact with Samaritans as defiling. Immediately after the fall of the northern kingdom in 722 B.C., the Assyrians had deported the Israelites from their land and had resettled it with captives from other countries. These had brought with them their own gods, whose worship they had combined with remnants of the worship of Jehovah and Baal in a mongrel type of religion. When the descendants of the southern captivity returned from Babylon in 539 B.C. to renew their worship under the Law, they found a complete rift between themselves and the inhabitants of Samaria, both religiously and politically. In the time of Nehemiah, the Samaritans opposed the rebuilding of the walls of Jerusalem (Neh 4:1-2); and later, in Maccabean times, they accepted the Hellenization of their religion when they dedicated their temple on Mount Gerizim to Zeus Xenios. By the time of Jesus a strong rivalry and hatred prevailed.” 

v. 6 “The well of Jacob lies at the foot of Mount Gerizim, the center of Samaritan worship. It is one of the historic sites in Palestine that we are reasonably certain of. The ‘sixth hour’ would probably have been about noon, reckoning from daybreak. It was an unusual time for women to come to a village well for water. Perhaps the Samaritan woman had a sudden need, or perhaps she did not care to meet the other women of the community. In consideration of her general character, the other women may have shunned her.” 

v. 9 “To a Jew this was an amazing story. Here was the Son of God, tired and weary and thirsty. Here was the holiest of men, listening with understanding to a sorry story. Here was Jesus breaking through the barriers of nationality and orthodox Jewish custom. Here is the beginning of the universality of the gospel; here is God so loving the world, not in theory, but in action.”

v. 11 “It was living water of which Jesus spoke. In ordinary language to the Jew living water was running water. It was the water of the running stream in contradistinction to the water of the stagnant cistern or pool. This well, as we have seen, was not a springing well, but a well into which the water percolated from the subsoil. To the Jew, running, living water from the stream was always better. So the woman is saying: ‘You are offering me pure stream water. Where are you going to get it?’

“She goes on to speak of ‘our father Jacob.’ The Jews would, of course, have strenuously denied that Jacob was the father of the Samaritans, but it was part of the Samaritan claim that they were descended from Joseph, the son of Jacob, by way of Ephraim and Manasseh. The woman is in effect saying to Jesus: ‘This is blasphemous talk. Jacob, our great ancestor, when he came here, had to dig this well to gain water for his family and his cattle. Are you claiming to be able to get fresh, running stream water? If you are, you are claiming to be wiser and more powerful than Jacob. That is a claim that no one has any right to make.’”

vv. 13-14 “Jesus went on to make a still more startling statement that he could give her living water which would banish her thirst for ever. The point is that again the woman took this literally; but in point of fact it was nothing less than a Messianic claim. In the prophetic vision of the age to come, the age of God, the promise was: ‘They shall not hunger or thirst’ (Isaiah 49:10). It was with God and none other that the living fountain of the all-quenching water existed.”

vv. 16-18 “Suddenly and stabbingly Jesus brought her to her senses. The time for verbal by-play was past; the time for jesting was over. ‘Go,’ said Jesus, ‘and fetch your husband and come back with him.’ The woman stiffened as if a sudden pain had caught her; she recoiled as if hit by a sudden shock; she grew white as one who had seen a sudden apparition; and so indeed she had, for she had suddenly caught sight of herself.  She was suddenly compelled to face herself and the looseness and immorality and total inadequacy of her life. There are two revelations in Christianity: the revelation of God and the revelation of ourselves. No man ever really sees himself until he sees himself in the presence of Christ; and then he is appalled at the sight. There is another way of putting it—Christianity begins with a sense of sin. It begins with the sudden realization that life as we are living it will not do. We awake to ourselves and we awake to our need of God.”

vv. 21-24 “Jesus pointed to the true worship. God, he said, is spirit. Immediately a man grasps that, a new flood-light breaks over him. If God is spirit, God is not confined to things; and therefore idol worship is not only an irrelevancy, it is an insult to the very nature of God. If God is spirit, God is not confined to places; and therefore to limit the worship of God to Jerusalem or to any other spot is to set a limit to that which by its nature overpasses all limits. If God is spirit, a man’s gifts to God must be gifts of the spirit. Animal sacrifices and all man-made things become inadequate. The only gifts that befit the nature of God are the gifts of the spirit—love, loyalty, obedience, devotion.

v. 26 “This is the one occasion when Jesus voluntarily declared his messiahship. The synoptic Gospels show that normally he did not make such a public claim; on the contrary, he urged his disciples to say nothing about it (Matt 16:20; Mark 8:29-30; Luke 9:20-21). In Galilee, where there were many would-be Messiahs and a constant unrest based on the messianic hope, such a claim would have been dangerous. In Samaria the concept would probably have been regarded more as religious than political and would have elicited a ready hearing for his teaching rather than a subversive revolt.”

vv. 46-50 “There could be no more improbable scene in the world than an important court official hastening twenty miles to beg a favour from a village carpenter. First and foremost, this courtier swallowed his pride. He was in need, and neither convention nor custom stopped him from bringing his need to Christ. His action would cause a sensation but he did not care what people said so long as he obtained the help he so much wanted. If we want the help which Christ can give we must be humble enough to swallow our pride and not care what any man may say.

[…] Here was a courtier who had faith. It must have been hard for him to turn away and go home with Jesus’ assurance that his little lad would live. […] Yet he had faith enough to turn and walk back that twenty mile road with nothing but Jesus’ assurance to comfort his heart.”

John 4 – Devotional Questions

John 4:1-18

“The shortest route from Jerusalem to Galilee lay on the high road straight through Samaritan territory. Many Jews would not travel by that road, for they regarded any contact with Samaritans as defiling. Immediately after the fall of the northern kingdom in 722 B.C., the Assyrians had deported the Israelites from their land and had resettled it with captives from other countries. These had brought with them their own gods, whose worship they had combined with remnants of the worship of Jehovah and Baal in a mongrel type of religion […] By the time of Jesus a strong rivalry and hatred prevailed.”

“Women customarily went to the well when it was cool, either in the morning or in the evening.  This offered them interaction as well as water.  This woman’s coming along in the heat of the day suggests that she was an outcast.”

· Why did the woman avoid people (v.18)?  How do the shameful things in my life (past and present) affect how I relate to people?  What can I learn about the nature of sin through this?

· What must have driven this Samaritan woman to keep repeating a failed life strategy?  What are the ways in which the description of this woman is an accurate description of the human predicament?

· What must have Jesus been feeling as he said v.10?  Do I know the gift of God, and who it is that came to offer me the living water, and how does this impact me today?

· How would the woman have felt upon hearing Jesus telling her to bring her husband?  What lessons can I learn about what is required in order to relate with God?  What must I face in order to relate with God?

John 4:20-24

· What misconception about worship did Jesus clarify for the Samaritan woman?  What are the ways in which modern people also try to “localize” and confine the presence of God?

· What does it mean to worship God “in spirit and in truth?”  What is the truth that I need to acknowledge?

Additional Questions:
John 4:28-30

· Considering the likelihood that the woman went to the well at this uncommon hour in order to avoid people, what is surprising about how she is relating to the townspeople now?  

· What are the fears and shame that she has been freed from?  How have I experienced this freedom because of Jesus?

John 4:46-53

· What did the royal official think was required in order for his son to be healed?  In what similar ways do people place certain pre-conceived notions on how God should work?

· What is surprising about the royal official’s response to Jesus’ reply in v. 50?

· When was the last time I “took Jesus at his word” and put my “feet” into obedient action?

· Why does the royal official ask about the time when his son began to get better if he already “took Jesus at his word?”  What were the steps between being told to go, and the point when “he and all his household believed?”  What can I learn about how faith grows?  What practical steps do I need to take to develop my faith in light of this passage?

John 5 – Commentary

v. 2 “There have been excavations of a double pool in the north-east quarter of the city which is thought to be the pool described here as being near the Sheep Gate. There are variations of the name, but Bethesda is the best attested. The most important detail is the number of the five colonnades, whose existence archaeology has confirmed.” 

v. 6 “Jesus began by asking the man if he wanted to be cured. It was not so foolish a question as it may sound. The man had waited for thirty-eight years and it might well have been that hope had died and left behind a passive and dull despair. In his heart of hearts the man might be well content to remain an invalid for, if he was cured, he would have to shoulder all the burden of making a living. […] The first essential towards receiving the power of Jesus is to have intense desire for it. Jesus says: ‘Do you really want to be changed?’ If in our inmost hearts we are well content to stay as we are, there can be no change for us.”

v. 14 “Do the words of Jesus suggest that the man’s illness was the result of a specific sin? Even if the answer is ‘Yes’, this would not imply that all physical illness has a specific moral cause. However, it may be that Jesus was warning about a moral lameness which would be worse than the physical lameness from which the man had just been delivered.”

vv. 44-47 “The scribes and Pharisees desired the praise of men. They dressed in such a way that everyone would recognize them. They prayed in such a way that everyone would see. They loved the front seats in the Synagogue. They loved the deferential greetings of men on the street. And just because of that they could not hear the voice of God. Why? So long as a man measures himself against his fellow men he will be well content. But the point is not: ‘Am I as good as my neighbour?’ The point is: ‘Am I as good as God?’ ‘What do I look like to him?’ So long as we judge ourselves by human comparisons there is plenty of room for self-satisfaction, and that kills faith, for faith is born of the sense of need. But when we compare ourselves with Jesus Christ, we are humbled to the dust, and then faith is born, for there is nothing left to do but trust to the mercy of God.”

John 5 – Devotional Questions

John 5:2-4

· What would have been the relationships among the “great number of disabled people” that lay there, each believing that the “first one into the pool” would be healed?  What aspects of today’s world are captured by this picture?

· What are the mythical “pools” that people believe will heal them and make them happy if they are the “first one in?”  How has my desire to be the “first one in” turned people around me into enemies and competitors? 

John 5:5-8

“Cure has its implications, particularly when the need is so long-standing that a whole way of life has been built up around it.  Jesus’ question needs to be faced by all who would be delivered.”

· Why does Jesus ask this seemingly odd question, “Do you want to get well?” to this man who “had been an invalid for thirty-eight years” and would obviously want to be healed?   What does the paralytic have to lose if he were to be made whole?  Are there things in my life of which I am reluctant to be “healed” because I also receive benefits from them?  

· What two groups of people does the invalid blame for his condition?  Are there people I blame (or I have blamed) for issues in my life?  What might be the relationship between blaming others and true healing?

· What is my response to Jesus’ question: “Do you want to get well?”

John 5:17-19

· How does the fact that God is “always at his work to this very day” encourage me to serve God?  How does it encourage me in my personal struggles today?  

· Reflect on the fact that Jesus does what the Father does.  What can I learn about God from the various encounters that Jesus had (with Nicodemus, the Samaritan woman, the paralytic, etc.)?

John 5:41-44   

· Why is focusing on “accepting praise from one another” an obstacle to believing in Jesus?

Additional Questions:
John 5:5-7

· Think about the fact that it was probably the healthiest people who could out-compete others to be the first one to jump into the pool whenever it seemed to have been stirred, while the truly needy were helplessly watching.   What are the hopes and bitterness that would have been reinforced in the paralytic’s mind every time he saw another person go ahead of him?   How has this picture played out in my own life?

John 5:9-15

· What can I conclude about this man who “had no idea who it was” that healed him?  How does this show that man’s physical healing does not necessarily lead to spiritual healing?  How is this kind of cluelessness towards God and towards others at the core of mankind’s sin problem?  

John 5:24-26

· What is the default human condition presumed by these verses?  What are the drastic changes that would characterize someone who has indeed “crossed over from death to life?”

· Think about how the Samaritan woman started to “live” when she heard “the voice of the Son of God.” (cf. 4:1-29)   How have I experienced the word of God to revive my soul in a similar way?

John 5:30

· Reflect on this clear statement of Jesus about his life: “I seek not to please myself but him who sent me.”  To what extent have I accepted this as a fundamental confession of every Christian, and made it my personal commitment?  To what extent can it be said of me that “I seek not to please myself but him who sent me?”

John 6 – Commentary

Background “[…] we must also keep in mind that this is a poor society. Galilee was a peasant agrarian society, where farmers were taxed heavily and frequently lost their land to a wealthier elite, who ruled either through the Herodian dynasty or who collected tax revenue for Rome. Jesus’ interest in these people and his sympathy for their needs inspired widespread support for his message.”

vv. 1-15 The feeding miracle can be viewed as a commonplace act of compassion by Jesus — and indeed it was. The crowds are hungry, they need food, and as we have seen in other times, Jesus responds to people’s needs.”

v. 9 “This boy is carrying five barley loaves and two salted fish. Only John mentions that the bread is barley, which is a signal of the poverty of this crowd. Barley was considered the bread of the poor and this lad has five pieces of it — much like five round loaves of today’s pita bread. Luke 11:5 implies that three such pieces might make a meal for one person.”

vv. 14-15 “The crowd fits Jesus into their religious categories (‘This is the prophet!’) and decide that they can control, promote, and fashion something religiously constructive out of this event. They want Jesus for their own ends; they want to pursue a political agenda (revolution? social upheaval? dissent?), and Jesus must flee.”

v. 14 “The crowd interprets Jesus’ miracle as messianic. He has just recreated the miracle of Moses! To identify him as ‘the Prophet who is to come into the world’ is no doubt a reference to Deuteronomy 18:15–19, which prophesies that a prophet like Moses will some day return.”

v. 20 “When Jesus arrives at the boat, he identifies himself with a term that was sure to evoke further images of the Exodus story: ‘It is I’ (Gk. ego eimi) […] This may be a mere form of self-identification. But it may imply more. The verb to be (eimi) […] reflects God’s divine name given to Moses on Mount Sinai (Ex. 3:14). Even Jesus’ call not to fear echoes Moses’ response on the mountain when he learned God’s name and saw the burning bush: ‘At this, Moses hid his face, because he was afraid to look at God’ (Ex. 3:6). Jesus approaches and even though he is now providing an awesome and overwhelming presentation of his powers, they need not fear.”

vv. 37-38 “The determinism of these verses is sometimes softened by 6:37b: ‘Whoever comes to me I will never drive away.’ But it is a mistake to view this as a promise that points to Jesus’ reception of anyone who comes to him confessing belief. The verb here is ‘cast out’ (Gk. ekballo), and it refers regularly to something that is already ‘in’. Therefore the idea is not about Jesus’ welcoming people, but about Jesus’ keeping people whom the Father has given into his care. John 6:37b is about the protecting, nurturing capacity of Jesus. This interpretation is confirmed by 6:38: Jesus will not lose a single one of those who have come to him.”

vv. 39-40 “John affirms with ease both God’s sovereign control and the responsibility of individuals. Note the balance found in 6:40: The Father’s will is that everyone will look upon the Son, believe, and have life eternal. But the stress here is that God’s will cannot be frustrated despite the darkness of the world, which cannot defeat him (1:5). Above all, those who have come into Jesus and believe will never be lost.”

vv. 51-58 “The first two thoughts of 6:51 repeat what we have already seen: Jesus is the living bread that came down, referring to his incarnation, and one must eat this bread, referring to the decisive moment when one believes. But it is in the third sentence of the verse where Jesus makes a pivotal statement, ‘This bread is my flesh, which I will give for the life of the world.’ When Jesus refers to his ‘flesh’ (Gk. sarx), we are at once reminded of 1:14, where sarx was used to describe the comprehensive life of the Son.”

“Certainly as Jesus speaks these words, their graphic and shocking character stun the audience. Regardless of their theological meaning, they are graphic, compelling, and confusing. This eating and drinking give eternal life and form the basis of the interior, intimate experience one may have with Christ (6:56). Nothing in Old Testament history compares, not even the experience with Moses and manna (6:59). Other religious bread does not address mortality; only this bread, this flesh and blood, this sacrifice, can give eternal life.”

vv. 60-71 “This difficult teaching sifts Jesus’ followers: Some of them fall away and refuse to follow him any longer (6:66) while one other disciple likely finds in this a catalyst for his own personal rebellion and betrayal (6:70–71).”

v. 62 “The Son of Man will be ‘lifted up’ to the cross, and the Son of Man will be ‘lifted up’ into heaven. For John, Jesus’ movement toward the cross is also his movement ‘heavenward,’ returning to the glory he enjoyed from the beginning. This full glorification is thus the complete picture of Jesus’ death (cross, resurrection, ascension) that the disciples must now understand. Not only will he die, but he will return to heaven. It is through this complete work of Christ that life can be given to the world.”

vv. 67-69 “For Peter this difficult exchange provides an opportunity to give a courageous confession: ‘Lord, to whom shall we go? You have the words of life. We believe and know that you are the Holy One of God.’ […This] is a potent and unusual title — one used throughout the Old Testament (thirty times in Isaiah) for God (‘the Holy One of Israel’), who defends his people and redeems them.”

John 6 – Devotional Questions

John 6:22-35

· What is so tragic about Jesus’ statement about the crowd: “you are looking for me, not because you saw miraculous signs but because you ate the loaves and had your fill?”

· In what ways am I satisfied with the benefits of following Jesus rather than being interested in the person of Jesus?

· Despite the people's request for more bread, what does Jesus offer?  What does this offer of Jesus as the Bread of Life reveal about what God considers to be the essential need of humanity?  

· Reflect on the similarity between v.35 and what Jesus said to the Samaritan woman at the well  (cf. 4:13,14).  How are their responses different (cf. 6:66)?  

· What is the difference between the Samaritan woman and the Jewish followers that caused such a drastic difference in their response to this offer of eternal bread and water?

John 6:35-62

“The last reaction of Jesus' opponents was prompted by the apparent impossibility of his statement. They took literally the figure of eating his flesh. Unless one has spiritual perception, spiritual truth makes no sense whatsoever. Nicodemus could not comprehend the new birth; so, too, now the Jews considered the Lord's words to be utter nonsense. It hardly seems possible that they misunderstood what he said, for they responded, ‘How can this man give us his flesh to eat?’”
 

· Think about the crowd’s grumbling, their refusal to accept that Jesus came from heaven, and their continued bewilderment at his metaphor of heavenly bread.  Is it likely that this really was an issue of misunderstanding, i.e. taking Jesus’ words literally?  Is there a lesson here about how attitude affects comprehension?  
· Have I ever resisted comprehension because I wanted to remain confused, and, if so, what were the mechanisms involved?  How has my attitude helped or prevented me from comprehending areas of spiritual truths?  Which truths have I wanted to avoid confronting?
· Given the context of the grumbling in v. 42 and Jesus’ continuing claim of heavenly origin (vv. 50, 51, 58), what will his ascension prove?  What is the heavenly bread he was asking them to feed on?  
John 6:60-69

· What are the “hard teachings” of Jesus that cause people to “[turn] back and no longer follow him?”  What does this reveal about what they believe regarding Jesus and his words according to vv.62-63?
· For what reason did many of the disciples leave Jesus? What did this reveal about their initial motives to follow Jesus? Is there something that I fundamentally desire more than “spirit and life”—the hidden “real issue” in my spiritual life which, if unattained, can quickly quench the desire to follow Jesus?

· What is the most basic difference between Peter and those who left?  Do I agree fundamentally with the logic and values behind Peter’s answer?

Additional Questions:
John 6:1-13

· What can I learn about the scope of Jesus concern for me from the fact that he was concerned about feeding the “great crowd of people [who] followed him?”

· Contrast the responses of Philip and Andrew.  What was the crucial difference?  

· What do I do when my resources seem inadequate for the task that God sets before me? 

· What would have happened if the “five small barley loves and two small fish” stayed in the boy’s hands?

· How do Philip-like calculations prevent my life from being used in this way?  

John 6:14-21

· What was the disciples' first reaction to Jesus approaching them on the water?  

· Contrary to their terror, what did the disciples experience?  

· What lessons about fearful situations can I learn from this?   

· What are the fears in my life into which I need to invite the presence of Jesus?

John 7 – Commentary

Background “[...] this is Jesus’ last visit to Jerusalem; in the coming spring he will be crucified. Jesus never returns to Galilee following chapter 7. Much like the Synoptic story line (see Mark 9:30 – 33), Jesus moves from Galilee to enter Judea, only to face the threat of death. John 7 sets the same stage. Arrest and death are constant themes as he approaches and enters Jerusalem.”

“[The Feast of] Tabernacles was the third of three pilgrimage feasts anchored in the agricultural cycle of Judaism. The first was Passover, which recognized the beginning of the grain harvest in spring. Then came Pentecost, seven weeks later, celebrating the end of the grain harvest. The last one was Tabernacles (also called Booths or Ingathering), which celebrated the autumn harvest of tree and vine. Since the crop in autumn had to be protected, Israelite farmers built temporary shelters in the fields (Heb. sukkoth, hut, booth). Theologically this reminded them of the temporary shelters of the desert wandering; thus the feast was set not simply to praise God for the harvest, but to study the desert period and its meaning (Lev. 23; Deut. 16) […]

The Festival of Tabernacles was observed for seven days and celebrated with numerous sacrifices of bulls, rams, and lambs, building to a climax on Day Seven, when special ceremonies were conducted.

vv. 6-10 “When Jesus says that he will not ‘go up’ at the festival, he explains that he cannot because it is not yet his time (7:8). ‘Going up’ in Greek can mean both pilgrimage to Jerusalem (Mark 10:33; John 12:20) or ascension (John 20:17). For him, ‘going up’ is symbolic of his ‘hour’ of betrayal, death, resurrection, and ascension. […] Jesus knows that his departure from this world must await the coming Passover in the spring. 

“Jesus’ brothers, however, take his words at face value. They see things from an earthly perspective and assume that Jesus is simply going to avoid the feast. Jesus intends no deception and attends the feast on his own….”

vv. 14-24 “Educational standards for rabbis were well established in the first century. Advanced study under a rabbinic scholar in a school was common. Jesus possessed no such credentials. The Jewish leaders, in effect, wish to see these, and Jesus complies by saying that his diplomas are divine. God has taught and commissioned him; God has given him the things he teaches. Moreover, Jesus explains that if their lives are in harmony with God, they will recognize the character and source of his teaching.”

vv. 21-24 “The Sabbath law permitted a ceremony of circumcision if a male child became eight days old on the Sabbath. If a boy can be partially healed on the Sabbath in this context, why should not a man be completely healed on the Sabbath? Jesus argues from the lesser to the greater, using circumcision as a precedent. Jesus sees himself not simply liberalizing the law but fulfilling what the law was meant to do: to bring renewal and redemption to God’s people.”

vv. 27-29 “We possess evidence that many Jews expected the Messiah to appear suddenly, mysteriously, since he would be commissioned supernaturally by God. For these Jews, Jesus’ commonplace appearance at the feast disqualifies him completely. 

“Jesus leaves the confusion unchallenged (7:28 – 29). If his origin is at issue, he does not deny that he has an identifiable human history or that he is from a place like Nazareth. He may well think that this speculation about the ‘hidden Messiah’ is unfounded. But Jesus goes on to make his claim more astounding. He has come from God, whom he knows with unparalleled intimacy. This is paramount to a divine claim that breaks with all of the canons of Judaism. A Messiah might be powerfully sent by God, but Jesus is claiming to know God and be something of a personal liaison or confidant — a Son!”

vv. 33-36 “The Jewish leadership cynically wonders where Jesus could be going. The only place they will never go is among the Gentiles (the Greeks), so they speculate that Jesus is simply leaving Israel. But Jesus is talking about where they cannot go: heaven. […] Up to this point, Jesus has been at work in the world, searching for those who believe. Once he departs, once God’s revelation is withdrawn, they will do the searching (7:36), trying to find what they have tragically missed.”

vv. 37-39 “Each day of the feast witnessed a water ceremony in which a procession of priests […] a priest filled a golden pitcher as a choir chanted Isaiah 12:3: ‘With joy you will draw water from the wells of salvation.’ […]

Judaism saw this water ceremony on multiple levels. On the one hand, it was a plea to God for rain since the autumn is a time of threatened drought in Israel. On the other hand, it was a source of rich symbolism. In the desert, God brought water from a rock (Num. 20:8, 10), and here water was flowing from the sacrificial rock altar of the temple. Zechariah and Ezekiel had visions of rivers flowing from the temple in a miraculous display of God’s blessing (Ezek. 47:1; Zech. 14:8). In a drought-stricken land, it was a spectacular vision of water, life-giving water flowing from God’s life-giving temple. 

“On this final day of celebration, Jesus steps into public view and makes his most stunning pronouncement of the feast. As seven water processions are climbing the steep hill of south Jerusalem, he proclaims, ‘If anyone is thirsty, let him come to me and drink.’ […] Needed rainfall and water ceremonies lead to memories of miraculous desert water, water given from heaven, which concludes with Jesus’ offering himself as the source of the water of life.”

vv. 48-49 “But Jesus’ primary opponents are those in political and religious leadership in Jerusalem’s high council. Their contempt for the masses is well-established in Jewish sources where the peasantry, uneducated in the law, were not considered truly pious since through their ignorance, they could not possibly keep the law. The irony, of course, is that these are the very people who seem to have the only hunch about Jesus’ true identity.”

Conclusion “At the beginning of the feast, some say that Jesus is a good man while others call him deceptive; at the middle of the feast, some put their faith in him while others try to seize him; and at the end of the feast, the crowds split into those who are receptive and those who are not, in the same way that the religious leaders experience a parallel division — the guards and Nicodemus express interest and respect for Jesus while the Pharisees utter curses (7:49). […] Verse 13 says clearly that everyone is afraid of them, a fear that limits the public freedom to speak openly about Jesus.

“[…] As it was in Jerusalem, so today audiences will be divided. Some appear open and receptive, others appear cynical and hostile. Moreover, there is also the specter of fear: Just as the earliest crowds around Jesus were alert to the judgments of those in power, so too audiences today assess the risks of publicly identifying with Jesus.”

John 7 – Devotional Questions
John 7:6-9, 30-31

· How does Jesus’ relationship with time compare to the world’s notion that “any time is right?”  

· What does Jesus’ discriminating sense of time reveal about his relationship with God?  Are there goals or outcomes generally regarded as good about which I am saying “any time is right,” instead of accepting God’s “right time?”  

· What can I learn from the fact that those who tried to seize Jesus could not “because his time had not yet come?”  How does this encourage me to trust God’s time?

John 7:16-19

· What relationship between obedience and understanding is described in this verse?

· How have I experienced the truth of God’s word by choosing to do God’s will?  What are the truths of God that I have yet to experience because of my refusal to obey?

· How does having the honor of God in mind lead a person to become a “man [or woman] of truth?”  Why would it be impossible for me to be a person of truth if I am committed to gaining honor for myself?

John 7:47-52

· Think about the Pharisees’ reasons for rejecting Jesus.  In their unreasoned prejudice, which groups or individuals do they revile?  What does this show about the dark effects of pride and stubbornness?  Is there some way in which my prejudice, pride or stubbornness has hardened, causing me to revile or demonize others?

· What contradiction does Nicodemus point out?  What should this have caused in the other Pharisees?  Do I pause and allow myself to repent when my contradictions or pride are pointed out?

John 7:3-52
· What responses did various groups of people, including his brothers, have to Jesus? With which one can I most identify?

· Why is the identity of Jesus often something people are sharply divided about?  

· Though there was lively discussion about the identity of Jesus, with some hitting on exactly the right answer (v.41), what is ultimately missing in their response?  What does this show about the limitation of discussions?  

Additional Questions:
John 7:3-5

· What was Jesus’ brothers’ view of the most effective use of miracles?  What were their assumptions about Jesus?  In what ways were they wrong about both? 

John 7:7

· In what ways does the world “hate” Jesus for his testimony that “what it does is evil?”  

· To what extent do I share in Jesus’ assessment of the world?   
John 7:21-24

· The Jews were offended that Jesus broke the Sabbath by healing.  What does their inflexibility regarding the law reveal about their failure to understand God’s heart behind the law?  

· What are some ways that I could also turn Christian activities and devotions into mere rules and regulations without understanding the spirit behind them?  

John 7:25-30

“There was a popular tradition that the Messiah would simply appear.  But those who believed this tradition were ignoring the Scriptures that clearly predicted the Messiah’s birthplace (Micah 5:2).”

· Why did the people conclude that Jesus could not be the Christ?  How does their conclusion reveal their ignorance of the Scripture?  

· Are there popular notions about God or Christian life that people hold onto that contradict Scripture?  In what ways do I ignore Scripture and come to my own conclusions about God?  

John 7:37-39 

“On the seventh day, the priest would climb the altar steps and pour the water onto the altar while the crowd circled him and continued to sing. On the seventh day of the festival, this procession took place seven times. Judaism saw this water ceremony on multiple levels…Needed rainfall and water ceremonies lead to memories of miraculous desert water, water given from heaven, which concludes with Jesus’ offering himself as the source of the water of life.”

· Notice that the invitation is to “anyone who is thirsty.”  In what ways does “thirsty” accurately describe the heart of someone who correctly experiences life?  What kinds of people are not “thirsty?”

· How have I experienced this living water and what can I do to become a stream of living water to others?

John 8 – Commentary

vv. 8-11 “Numerous problems accompany their charge this day in the temple. (1) The law also expected that if a person witnessed another about to commit a sin, compassion required them to speak up. These witnesses stand silently, neglecting their moral obligation to give guidance to the woman. They want to catch her and use her. 

“(2) We must ask if the woman is married or betrothed to another man. A woman who is sexually unfaithful to her fiancé was to be stoned to death along with her lover (John 8:5; cf. Deut. 22:23 – 24). […] In the present passage, the woman therefore must be engaged. But if so, where is her lover? If they were caught in the act, he was caught too. The accusers have permitted him to get away clean. 

“(3) These witnesses bring the woman to Jesus before a crowd and heap public shame on her. They could have kept her to one side and brought her case to Jesus privately. But their approach to the problem indicates that they wish to trap Jesus, and her personal life is incidental (8:6). They have no interest in a trial. They are thinking about a public lynching, and they want Jesus to make a judgment. 

“It is impossible to know what Jesus wrote in the dust (8:6). For some interpreters, Jesus was simply drawing to give himself added time. More likely, however, a detail like this had some importance. Most believe that he began to write in Hebrew some verse from the law that would shape his response to the dilemma. […]

“If his writing seemed to stall things, 8:7 indicates that these men persist to force the question of judgment on him before the crowd. Jesus responds with his often-quoted statement, “If any one of you is without sin, let him be the first to throw a stone at her.” This does not mean that this woman’s accusers must be sinless or morally perfect in order to bring charges against the woman. In such a case, accusations would be impossible at any time. […]

“But then the accusers must engage in self-examination. The world of antiquity was little different from our own when it came to sexual sins. Women who transgressed social mores could find themselves in legal jeopardy much more quickly than their partners. Jesus may thus be cutting through the double standard in order to force the men to reflect on their own hypocrisy.”

vv. 31-59 “The opponents of Jesus now turn back accusations on him (8:48). If it is true that his opponents are children of the devil, then he must be a Samaritan and demon-possessed. This is a radical dishonoring. (1) “Samaritan” (see comments on John 4) refers to those people living north of Jerusalem near Shechem, who had compromised the purity of their faith. By Jesus’ day, the enmity between Jews and Samaritans was intense (Luke 10:29 – 37). This slur likely had become a curse, much like “heretic” or “unbeliever,” so Jesus does not even take the time to refute it. (2) The charge of demon-possession is far more serious (cf. also John 7:20; 8:52; 10:20). Rather than seeing God’s work in Jesus, his opponents now point to Satan. Note that this charge appears in the Synoptic Gospels as well, where Jesus considers the glib confusing of God and Satan to be serious and unforgivable (Mark 3:22 – 27).

 “The climax of the entire chapter arrives at 8:58: “ ‘I tell you the truth,’ Jesus answered, ‘before Abraham was born, I am!’ ” The seriousness of this statement is confirmed by Jesus’ preface (lit.): “Truly, truly [Gk. amen, amen] I say to you,” a phrase Jesus uses some twenty times in the Gospel (see comment on 1:51). This is an absolute claim to preexistence anchored in the absolute “I am” (Gk. ego eimi) language we have already seen in this Gospel (cf. 4:26). “I am” possesses no predicate (as in “I am the bread of life,” 6:35) and so stands alone, no doubt echoing the Greek translation of God’s divine name given in Exodus 3:14. To exist before the birth of Abraham — and yet to stand here today — is the boldest claim Jesus has yet made. 

“This reflex that cannot see God in the prophetic voice of Jesus, that rebels and fights and attacks, is the work of Satan (8:45). It is Satan’s work among religious people. It is a work that appeared within Judaism and that appears just as often within the Christian church. It is the work of darkness that is commonplace to the human heart. It is work that denies the true authority of the Son and robs him of his credentials to speak (8:13). It is work that puts Jesus before the bar of secular examination, when the examiners are discovered to be philosophers or theologians or historians (8:15). It is work that refuses to admit that his voice is not merely another human voice, but a divine voice sent by God (8:26 – 27, 40). It is work that distorts the truth, that lies about what it knows to be real, and that defends instead its own religious prerogatives (8:44). Above all, it is a voice that makes a human voice preeminent to the voice of God.”

John 8 – Devotional Questions

John 8:12-30

· Jesus once again points to his heavenly origin, and points out that the Pharisees who do not know (or do not accept) his heavenly origin cannot properly judge him.  In what ways do people misjudge Christianity, the church, or spiritual truths and practices because they ignore basic spiritual realities and judge based only on criteria they understand or accept?
· Reflect on Jesus’ words: “I am the light of the world. Whoever follows me will never walk in darkness, but will have the light of life.”  Recall the ways in which this passage has proven to be true in my life and write a prayer of gratitude. 

· If this is indeed who Jesus is, how does that affect how I view my life, and approach my future?

· What about the cross (where Jesus was “lifted up”) causes people to know that Jesus indeed is the one that he claimed to be?  Is it possible to know who Jesus is apart from the cross?  How often do I meditate on Jesus and his death on the cross?  


John 8: 31-36

· Most people in the world would say, “[I] have never been slaves of anyone.” In what ways are people enslaved, and to what?  

· To what extent do I agree that since I sin, I am a slave to sin? 

· In what ways has the truth of Jesus’ teaching set me free from sin?

John 8:12-58

· The ongoing verbal battle between Jesus and the Jews throughout this chapter ultimately boils down to the issue of who Jesus is and who they are.  What are their differing answers to these two questions?

· What is the significance of Jesus referring to himself as I Am? (cf. Exodus 3:14)?  How do the Jews respond upon hearing this claim to deity?  What other response could they have had?  

· How do modern people react to the Christian claim of Jesus’ deity?  What may be behind their responses?

· Where do I stand on this question of Jesus identity? 

Additional Questions:
John 8:3-9

· What was it that caused the accusers to “go away one at a time, the older ones first?”  What can I learn about the nature of sin from the fact that it was the “older ones first” that went away?  Has the awareness of my own sinfulness grown over the years or has it lessened?  

· What lesson about condemning others can I learn from Jesus’ answer?  Is there someone toward whom I have picked up a stone which I need to drop?

· What would have been the accusers’ view of themselves as they came?  What would have been their view as they left?  What did they miss?

John 8:10-11

· What did the woman caught in adultery deserve?  What did she receive from Jesus?  How would she have responded to Jesus’ command, “Go now and leave your life of sin?” How have I personally experienced the words “Then neither do I condemn you.  Go now and leave your life of sin?”

· What is the significance of Jesus command to the woman to leave her life of sin, even while not condemning her?  

John 8:15-30

· Jesus says, “My decisions are right, because I am not alone.  I stand with the Father.”  What criteria do I use to judge that my decisions are right?  How can I make right decisions?

· What are the two reasons for Jesus’ confidence against all the opposition?  

John 8:55

· In what two ways does Jesus describe his relationship with the Father?  What constitutes a relationship with God?  Contrast this to the Jews’ notion of what it meant to belong to God.  

· How do people hold onto something other than obedience to God’s word as the basis for their relationship with God?

John 9 – Commentary

vv. 1-7 “The man whom Jesus meets at the Feast of Tabernacles has been blind from birth (9:1). This leads his disciples to ask about the origin of his suffering (9:2). They assume there must be a connection between sin and suffering, so they probe who is responsible, the man or his parents. Jesus rejects this entire line of questioning (9:3). 

“The ‘purpose clause’ of 9:3b (‘so that the work of God … ‘) can just as well be applied to 9:4, and no doubt it should. Such clauses (introduced by Gk. hina) may begin the main sentence rather than follow it. Of eleven uses of the Gk. all’ hina (‘but so that,’ 9:3b) in John, four of them precede their main sentence (1:31; 13:18; 14:31; 15:25). If 9:2 – 4 follows this pattern, we may translate it as follows: ‘ “Neither this man nor his parents sinned,” said Jesus. “But so that the work of God might be displayed in his life, we must do the work of him who sent me while it is still day.” ’

“The purpose clause now explains that Jesus must work so that God’s work may be displayed in this man’s life. God had not made the man blind in order to show his glory; rather, God has sent Jesus to do works of healing in order to show his glory.”

vv. 8-34 “Each of these scenes probes the identity of Jesus, and each betrays a deeper literary function. As the story progresses, Jesus is more closely revealed by name: He is ‘Jesus’ (9:10), then he is called a ‘prophet’ (9:17), then ‘the Christ’ (9:22), and finally, he is declared to be ‘from God’ (9:33). It is easy to see the Christological progression of each name as the story develops. While the Pharisees repudiate Jesus and his role, the discussion drives home his true identity. 

“Nevertheless the interrogation ends with the healed man experiencing the very thing his parents feared: He is expelled from the synagogue.”

vv. 35-41 “The story closes with Jesus’ return visit to the now-healed blind man. He has heard that as a result of the healing this man was expelled from the synagogue community. Jesus similarly ‘found’ the paralytic in chapter 5 following his healing on the Sabbath (5:14). But while the paralytic’s disobedience to Jesus in refusing to remain silent led to Jesus’ increased persecution, the blind man becomes a model of faith and goodness. 

“The blind man thus becomes a model of every believer who embraces Jesus’ lordship and suffers persecution as a result (15:18 – 16:4). 

“It is significant that John’s story moves quickly away from the sheer fact of Jesus’ miracle-working capacity to the identity of the One who heals. The man’s faith is not in the miracle-working ability of Jesus. This is only the springboard. His faith quickly connects with the true identity of who Jesus is. He is ‘the Lord,’ and he rightly ought to be worshiped.”

John 9 – Devotional Questions

John 9:11-38

The Blind Man

· How does the man progressively refer to Jesus (vv.11, 17, 33, 38)? In my spiritual journey, how have I experienced this kind of progression in my understanding of who God is?  

· What role did the harsh interrogation and his vigorous defense of Jesus before the Pharisees play in strengthening the man’s faith? What does this reveal about the role of personal evangelism in strengthening my faith?

“The expression ‘they had thrown him out’ refers to excommunication from the synagogue, isolating him from his family and friends and debarring him from employment.”

“The term “Son of Man” was a Messianic title, and a term used of Christ to express his deity (see John 3:13; 5:27; 6:27; cf. Matt 26:63-64).”

· What can I learn about Jesus from the fact that he finds the man after hearing “they had thrown him out?”

· What was the man’s response upon learning that he was standing before Jesus, the Son of Man?

· How have I experienced Jesus “finding” me and what are the ways that I have “seen” Jesus in my own life that led to worshipping him?

The Pharisees

· One recurring source of controversy between Jesus and the Pharisees was healing on the Sabbath, which the Pharisees interpreted as a violation of the fourth commandment.  What is the Pharisees’ logic in v.16?  How is their logic flawed?  How could they have avoided this flawed logic?  Are there human values that I hold that might be unbiblical and based on such flawed reasoning?  

· What is the reaction of the neighbors (vv.8-12) and the Pharisees to the man, and what (of all things!) was the trigger for their response?  What is surprising and not so surprising about the reaction of the neighbors and the Pharisees?  What implication does this have on my view of the task of a Christian who bears (or should) witness to Jesus’ power to bring healing and change?
· Think about the progression of the Pharisees’ reaction from initial investigation to “hurling insults” at the man, and from saying “we know this man is a sinner” (v.24) to “we don’t know where he comes from.”  How does this contrast with the progression of the blind man’s view of Jesus? What does this reveal about the operation of pride vs. humbly reflecting on what God has done?

· Why were the Pharisees so reluctant to actually respond with awe and praise at the man’s healing, though they gave lip service to giving God glory?  What does this reveal about a fundamental feature of human response to God’s activity—which almost always involves specific people, and is often particular, historical, and local? 

· Have I ever encountered those who seem to be interested in giving God glory, but resist and criticize any specific manifestation of God’s activity through actual people?  How can the call to “give glory to God” sometimes be used to actually refuse to acknowledge the particular ways and instrumentalities through which God’s blessing or work occurs?

John 9:39-41

“Jesus' remark, ‘For judgment I have come into this world, so that the blind will see and those who see will become blind,’ makes him the pivot on which human destiny turns. The Pharisees, assuming that they could ‘see’ without his intervention, asked in resentment, ‘Are we blind too?’ Jesus' reply indicated that if they had acknowledged blindness, they could be freed from sin; but if they asserted that they could see when they were really blind, there would be no remedy for them.”

· How is v.39 a succinct summary of what happened to the blind man versus the Pharisees?

· What did the Pharisees “see” that led to them “becom[ing] blind?”

· What warning does this passage have for me?

Additional Questions:
John 9:2-3

· To what extent is the disciples’ view of sin, God and life’s circumstances, as represented by their question, typical of how I react either to others’ or my own misfortunes?  What kind of relationship with God would such a view foster?  How does Jesus’ response clarify this issue?

· How have some pains of the past been used as a necessary step for my experience of God’s work in my life?

John 9:4-5

· What is included in the “work of him who sent me?”  Who is included in the “we” who Jesus says “must do the work of him who sent [Jesus]?”  In what ways, to whom, or to where can I bring healing and Jesus’ light?

· What “days” or windows of opportunity are currently available to me that will end in the foreseeable future?  

John 9:6-7

“The Pool of Siloam was located at the southern end of the city, probably a considerable distance from the place where the blind man was. The walk would call for some exertion. […] The trip the man made must have been a venture of faith. Jesus had not even told him that he would be healed but had merely commanded him to wash.”

· Jesus is notably silent about what would happen after the man washed in the pool. What is the blind man's response to Jesus' command to "Go, wash?” 

· How might the man have felt on his journey to the pool? 

· What can I learn about obedience and blessing from the fact that this man obeyed despite his limited knowledge?

John 9:18

· How likely is it that the Jews were truly unconvinced that the man had ever been blind, and what is behind the fact that they “still did not believe” it?  Have I ever found evidence of God’s work in somebody’s life personally threatening, and found myself subtly trying to undermine it, or being too eager to embrace a skeptical or cynical perspective about it?

John 9:19-23

· In what ways is this scene of interrogation of the parents reflective of those in our world today who have “already … decided” that “anyone who acknowledged that Jesus was the Christ” would be “put out” of the circle, and what examples of such circles are there?

· In what ways is the non-committal response of the parents—motivated by their fear of those who could deny them access to what they wanted—similar to my response under pressure?  How has this muted my witness as a Christian?

John 10 – Commentary

vv. 1-6 “Jesus assumes his audience understands the scene he is constructing. In the desert at night sheep were often herded into walled enclosures that either backed up against a cliff face or were at the end of a canyon. Such enclosures (still used today by Palestinian shepherds in the Judean desert) had waist-high stone walls topped with thorny branches. Such a pen was entirely for safety so that the sheep would not become prey to wild animals. One small doorway (or opening) in the wall served as the only entrance and exit. The shepherd would either close this area with dry thornbushes or would himself serve as sentry in the opening. 

“Not only can sheep identify rightful shepherds by their access through the main gate, but they also recognize the voice of their shepherd (10:3 – 5). The Middle Eastern shepherd is well known for having a personal devotion to his sheep. He talks to them and sings to them. Often shepherds will carry a short flute and use a repeated tune so that the flock has a consistent auditory cue to follow. Jesus notes that this shepherd does not simply lead any sheep but rather leads ‘his own’ (10:3b).”

vv. 7-10 “Who are these ‘thieves and robbers’ who have come before Jesus (10:8)? Some have argued that they are false messiahs in the first century, and we know that there were many. But the most likely target of Jesus’ criticism is the Pharisees, who have been the subject of Jesus’ teaching since chapter 9. Since the Maccabean era Jerusalem had witnessed many leaders who qualified as ‘false shepherds.’”

vv. 11-21 “The unique love and intimacy between the Father and the Son is the model that determines the relationship of Jesus to his flock. Jesus now probes the deeper meaning of the Father’s love for him (10:17 – 19). The fundamental element in this relationship is Jesus’ dependence on and obedience to God’s will. This is expressed utterly in his willingness to die on the cross. We must avoid the idea that in giving his life, the Son wins the Father’s love. The Father gives everything into the Son’s hands (3:35), shows him everything (5:20), gives him life (5:26), and gives his own glory (17:24) and name (17:26). Indeed, the Father has loved the Son from the ‘creation of the world’ (17:24). Jesus’ voluntary death therefore is a hallmark of his union with the Father’s will and an expression of the love they share together.”

vv. 22-42 “The crowd is looking for an unambiguous statement about Jesus’ identity. ‘How long will you keep us in suspense?’ (10:24) can also be translated, ‘How long will you annoy us?’ Are these people seeking clarity or are they antagonistic? What they want is an open, clear statement from Jesus about his messiahship, and no doubt they are poised to judge him if his answer is not to their liking. Thus far Jesus has not made an explicit, public claim to be the Christ. He did this privately to the Samaritan woman (4:26) and the blind man (9:35 – 36), and many have already offered this statement of faith. 

“But given the explosive, highly politicized views of the Messiah in this period, it is not surprising that Jesus has used restraint so far. He has used images in the festivals and allusions from the Old Testament. Now his audience wants a ‘plain’ statement (cf. 7:4, 13). But we have already learned that even if Jesus were to speak plainly, only his ‘sheep’ would recognize his voice (10:26). Ironically, his shepherd sermon was just such a disclosure, but they have not ‘heard’ it.”

John 10 – Devotional Questions
John 10:3-5
· Just as sheep “follow [the shepherd] because they know his voice,” have I learned to recognize Jesus’ voice?  

· Are there other voices that I heed that have muffled Jesus’ voice in my life?  

John 10:1-2, 7-10

“The sudden shift of metaphor from shepherd to gate seems rather strange to us, but in reality it is not. When the sheep returned to the fold at night after a day of grazing, the shepherd stood in the doorway of the pen and inspected each one as it entered. … After all the sheep had been counted and brought into the pen, the shepherd lay down across the doorway so that no intruder—man or beast—could enter without his knowledge. The shepherd became the door. The emphatic singular pronoun ‘I’ (ego) emphasizes that the shepherd is the sole determiner of who enters the fold and who is excluded. It parallels the later statement: ‘I am the way and the truth and the life.  No one comes to the Father except through me’ (John 14:16).”

· The thief represented “all who came before” who claimed some authority to guide the sheep.  What modern-day authorities or sources tell people how to live and where to find pasture?  In what ways is it accurate that the end result of such thieves’ voices is to  “steal and kill and destroy” people’s lives?  

· How have I experienced Jesus as the “gate” for my life to keep “the thief” away?  

· How does having Jesus as the gate help me to “have life, and have it to the full?”  In what ways have I experienced this abundant life in Christ?

John 10:11, 14-15

· What are the characteristics of a good shepherd?  Reflect on the fact that Jesus, as my good shepherd, laid down his life for me.

· In what sense does Jesus’ words “I know my sheep and my sheep know me” describe my relationship with Christ?  

Additional Questions:
John 10:17-18

“‘Authority’ means that he was not the helpless victim of his enemies' violence but that he had both the right and the power to become the instrument of reconciliation between man and God and between Jew and Gentile.”

· How is the fact that Jesus laid down his life on his own provide the greatest proof of His love for me?  Who are the people who have laid down their lives so that I could receive salvation?  Who are the people for whom I need to do the same?

John 10:27-29

· How do Jesus’ words “no one can snatch them out of my hand” encourage me in my struggles today?

John 10:31-33

“Jesus’ question challenged the people’s action on the ground that he had performed only helpful deeds.  His question was designed to make them take stock of what he had done.  Then they would see that stoning would be incongruous with his actions.  The Jews replied that the question was not the quality of his works but the nature of his claims, and they charged him with blasphemy.”

· Jesus’ “many great miracles” were met with acceptance, while his “claim to be God” elicited a violent response.   Why did the Jews accept his deeds, but reject his claim to be God?

· In what ways does the world accept Jesus’ deeds and “many great miracles” while rejecting his words and “claim to be God?”  Are there areas of my life today in which I am rejecting Jesus’ “claim to be God?”

John 10:37

· Jesus’ life was characterized by doing what the Father does (cf. John 5:19).  What is revealed about the Father through Jesus’ life?  What are the things I am doing which echo the characteristic activity of God, as revealed in Jesus?

John 11 – Commentary

vv. 1-16 “When Jesus hears the report about Lazarus’ illness, his response (11:4) parallels his comments about the man born blind (9:1 – 5). The final result of this tragedy is that God will be glorified, not that death will win the victory. It is not a denial of Lazarus’ death since this is the thrust of the whole story, but that death will not gain the final word in this man’s life. The tragedy is not by God’s design, but God will use it for an opportunity to glorify his Son.”

vv. 17-37 “When Jesus finally arrives in Bethany, Lazarus has been dead for four days. This note is significant. There was a well-known Jewish belief (attested from about A.D. 200) that the soul of a dead person remained in the vicinity of the body ‘hoping to reenter it’ for three days, but once decomposition set in, the soul departed. John wants us to know clearly that Lazarus is truly dead and that the miracle of Jesus cannot be construed as a resuscitation.”

vv. 38-44 “As Jesus steps to the tomb itself (11:38), he is ‘once more deeply moved.’ The verb used here is the same one as in 11:33 (embrimaomai), which suggests he is outraged at what he sees. The Lord of life is now directly confronting his opponent, death, symbolized in the cave-tomb before him. 

“The dramatic high point of the story is reached in 11:43 when Jesus calls to Lazarus ‘in a loud voice’ to come out. This is not a whisper or a firm request. It is a shout of raw authority. The Greek kraugazo is used six times in John — in addition to here, once for the crowds on Palm Sunday (12:13) and four times for the cries of the crowds calling for Jesus’ crucifixion (18:40; 19:6, 12, 15). When Lazarus emerges from the tomb, he is bound in grave wrappings, which were strips of fabric wound around his limbs and filled with burial spices. Jewish burials likewise tied the jaw closed and covered the face with a linen cloth. 

“Lazarus’ coming from the grave must have been an amazing spectacle witnessed by a growing crowd of people, many of whom carry news of this miracle back to Jerusalem (12:9, 17).”

vv. 45-57 “The Sanhedrin deliberations (11:47 – 50) are noteworthy. (1) There is genuine fear that the populace will accept Jesus as the Messiah. This is not simply religious rivalry, but a paralyzing concern that if a messianic claimant is embraced by the city, the Roman armies will suppress it. ‘Our place’ (11:48) refers to the Jerusalem temple (NRSV, ‘our holy place’; cf. Acts 6:13 – 14; 7:7; 21:28). The Romans had shown their intolerance to this sort of messianism in the past (viewing it as a political challenge), and Jerusalem’s leadership know the seriousness of the threat now.”

vv. 1-57 “We should see this chapter as an important statement about the character of Jesus’ work. John includes this story so that Jesus’ message does not ‘sink into a general symbolic mysticism.’ His works are concrete. He is not just the light; he gives sight to a blind man. Jesus is not just the resurrection and the life; he brings a man from the tomb. The revelation of Jesus does not take place apart from concrete acts in history. 

“But we are given advance notice that this death is not going to be a tragedy. What Jesus can do for Lazarus by opening the Bethany tomb is now foreshadowing what he can do for himself. The tomb that cannot contain Lazarus cannot hold him either. Moreover, we are told that the death of Jesus is not simply an obstacle to be overcome by resurrection. Caiaphas tells us that Jesus’ death will be purposeful. Jesus will die for the people and the nation (11:50). Jesus will give life only by giving his own life. 
“In some respects, we also live in an age that does its best to deny death. People rarely die at home surrounded by their loved ones. Their bodies are no longer ‘dressed’ and prepared for burial by the family (as they were not too many decades ago). Today this process has been sanitized, taken over by professional hospitals, hospices, and morticians. As a result, few of us have seen someone die, and I dare say that before the twentieth century there were few who had not seen someone die. We build coffins that look like plush, oversized jewelry boxes and cemeteries that evoke the peace and serenity of a botanical garden. We use euphemisms (‘Mrs. Taylor passed away on Tuesday’) to gloss over what we dare not say. All of this is cultural, springing from the heartfelt wish to make death pleasant. But it masks a profound anxiety that even the prettiest funeral service cannot disguise. 

“Perhaps this is why in the work of the church, funeral services become such potent opportunities for ministry. Here the raw vulnerability of our lives stands naked and we are confronted by a personal fate we would rather not look at directly. The story of Lazarus draws us directly into the pathos so deeply rooted in our hearts. 

“While the chief thrust of chapter 11 is theological, the dramatic setting of the story also invites reflection. (1) In some Christian circles Jesus’ power over the grave is embraced with such conviction that there is no permission to mourn the tragedy of death. To grieve is to show a lack of faith; funerals are to be celebrations of eternal life and victory. To a degree this is true, but it denies a basic human need to express the sorrow and dismay that comes with loss. One obvious thing about John’s story is a thing we may pass over quickly: Martha and Mary were crying. Jesus did not say to Martha, ‘If you believe in the resurrection, why are you wasting your time and your tears?’ He did not say to Mary, ‘If you have victorious faith, you should stand clear-eyed and confident because I am here.’ No. Jesus did not impede this family’s grieving; instead by joining with them, he gives generous permission. It is right to describe death as terrible and painful and horrible without compromising the quality of our faith. Jesus himself cried in anger at the wreckage death brought to one family. Death is a foe that in Christ is being defeated.”

John 11 – Devotional Questions 

John 11:1-6, 17-32

· What were some ways in which God has redeemed painful experiences in my life “for God's glory so that God's Son may be glorified through it?”  Are there any hopeless situations in my life through which Jesus may be glorified?

· How does Jesus’ delayed response reconcile with his love for Martha, Mary and Lazarus?  How does this challenge my expectations of what it means to be loved by God?  

· What lessons about prayer and God’s timing can I learn from this?

· What may have Martha felt as she said, “if you had been here, my brother would not have died?”  Despite her brother’s death, what was Martha’s confession?  Are there situations in my life where I need this kind of persistent faith?

· How does my life reflect my belief that Jesus is “the resurrection and the life?”  How is my life different from those who do not have this faith?

John 11:39-40

· Why does Jesus command that the stone be taken away (i.e., versus removing the stone by miraculous power)?  

· What does Martha fear if the stone is taken away?

· What does Martha’s reference to the “bad odor” and “four days” represent in her response to Jesus’ command at the tomb? 

· In what ways am I like Martha in how I think about what God can do in my life or in the lives of others?

· What “stones” need to be removed in my life for God’s life-giving power to work in and around me?

John 11:43-44

· What are the two things that Jesus commands, first to Lazarus, and then to the others?

· How is this an apt analogy to salvation and sanctification that needs to happen through the help of the church (cf. Eph 2:1-4, 4:22-24)?

· How have I responded to both commands to “come out” and “take off the grave clothes?”

· Are there some ways I am still clinging on to my “grave clothes?”

Additional Questions:
John 11:32, 37

· What can I learn from v. 37 about the human tendency to instinctively blame God when things go wrong?  When have I done this, what was it about, and how were my thoughts corrected?

· What does v. 32 and v. 37 reveal about people’s views of Jesus’ range of power?

· How did their limited understanding of Jesus’ power lead to subtle resentment towards him? How does this apply to me?
John 11:33-36

· How did Jesus react when he saw Mary and the Jews weeping for Lazarus?  

· Considering that Jesus already knew that he would raise Lazarus from the dead (v. 11), what explains Jesus’ reaction? 

· What false notion of God does v. 35 challenge?  Are there times when I am doubtful of God’s ability to sympathize or understand?  What should be the ultimate proof of God’s love for me during those times?  

John 11:45-53

· What were the two divergent responses by the Jews who witnessed Jesus raise Lazarus from the dead? 

· How was it possible for two groups of people to see the same thing and respond in such drastically different ways? 

· What was the real motivation behind the chief priests and the Pharisees opposing Jesus as revealed in v. 48?

· What issues had they been using to oppose Jesus in previous chapters? Similarly, what “smokescreen” issues have I put up in order to avoid confronting the real issues in my life?  

John 11:49-52

· What can I learn about how God works from the fact that He was faithful to the office of high priest till the end although Caiaphas was faithless?

John 12 – Commentary

vv. 1-11 “It goes without saying that Mary’s dramatic gesture (which fits her portrait in Luke 10:38 – 42) is astonishing. While Judas objects (12:4), Jesus finds in it a pleasing expression of devotion. Nard was a rare and precious spice imported from northern India. […]

“A pound of the spice would have been huge and lavish. Its value of three hundred denarii represents one year’s wage for a day-laborer (Matt. 20:1 – 16). Some cheaper nard cost one hundred denarii per pound (depending on its origin: Gaul, Crete, or Syria), but our story shows that Mary has purchased the very best. 

“[…] The quantity is so great that the entire house is filled with its fragrance (John 12:3), which underscores the extravagance of the gift. John emphasizes Jesus’ feet to show the sheer act of humble devotion on Mary’s part and to provide a contrast with the foot-washing of the next chapter.”

vv. 12-19 “The branches from date palms (12:13) were abundant in Israel, and their use here is important for symbolic reasons. Palms had become a symbol of Jewish nationalism. When the temple was rededicated during the Maccabean era, palms were used in the celebration (1 Macc. 13:51; 2 Macc. 10:7). In the extrabiblical tradition, palms were used by Levi as a symbol of ruling power (T. Naph. 5:4). During both major wars with Rome, reliefs of palms were stamped on the coins minted by the rebels. Thus this act of celebration is by no means neutral. It symbolizes Israel’s national hopes, now focused on Jesus, being hailed as he enters the city. 

“The cry of ‘Hosanna!’ is an Aramaic phrase meaning ‘Save us now!’ and it occurs in a number of the psalms (esp. Ps. 118:25). The following words (‘Blessed is he who comes in the name of the Lord’) likewise continue to quote from Psalm 118:26 and announce a blessing on the pilgrim arriving in Jerusalem. But what comes next (‘Blessed is the king of Israel!’) is not in the psalm and departs considerably from its intent. Suddenly we gain the impression that the crowds are greeting a national liberator. 

“The crowd is cheering a fantasy: Their messianic hero is a victor bringing a triumphant messianism to Jerusalem. But Jesus is a humble servant, and I imagine he wondered a great deal about the source of these people’s zeal. Nevertheless, here we have celebration. For John, even if players in his story do not know the deeper meaning of their actions (e.g., Caiaphas in 11:51), John is willing to identify the error and permit us to see the double meaning. Jerusalem is celebrating the arrival of its king despite the erroneous motivations of Jewish nationalists on that day. 

 “Palm Sunday is a happy day, a day of flowers and dresses and new shoes. But another message carries a warning about our vision of Jesus as we celebrate. The crowd in Jerusalem had many who understood both the needs of the day and the charismatic power of Jesus. In some fashion (which perhaps they did not entirely understand) they assumed that Jesus and his movement would serve their cause. Their vision for society and Jesus’ presence could together make changes they dearly desired. As the gospel story unfolds further, Jesus’ failure to satisfy those visions (religious, political, and social) leads to a cry for crucifixion one week later.”

vv. 20-36 “Curiously, the arrival of these God-fearers triggers ‘the hour’ we have been hearing about throughout the gospel (12:23). Many times we have listened to Jesus say that the hour has not yet arrived (2:4; 7:30; 8:20). […] Therefore something has changed; the Greeks signal the closing of a chapter for Jesus. His ministry in Judaism is finished and he now belongs to the wider world. 

“Rather than engage these God-fearers (who now disappear from the story), Jesus offers an extended discourse (12:24 – 36) that gives insight into the meaning of this hour. What are the chief elements here? Jesus begins by offering a parable that explains the ‘law of the kingdom of God.’ Just as a seed must ‘die’ in order to give life, likewise Jesus must die in order to give life to the world. This same law applies to disciples (12:25). To relinquish one’s hold on life — to give it up — is the key to participation in the kingdom.”

vv. 42-50 “The Book of Signs closes with Jesus’ making a final plea for belief, probably in the precincts of the temple. For John this is no doubt a final theological summary, comprising the main motifs that have been publicly revealed in the ministry of Jesus. […]  But we also have a warning. Just as Moses’ word will judge Israel (5:45), so now Jesus’ word will remain as a deposit of revelation by which human lives may be judged (12:48). Moreover, discipleship is not just a matter of knowing Jesus’ word; it is also a matter of ‘keeping’ and ‘doing’ what Jesus has said (12:47; cf. 8:31; Matt. 7:24 – 27; James 2:14 – 26).”

John 12 – Devotional Questions

John 12:1-8

“Spices and ointments were quite costly because they had to be imported. Frequently they were used as an investment because they occupied a small space, were portable, and were easily negotiable in the open market. Mary’s offering was valued at three hundred denarii (v. 5) approximately a year’s wages for an ordinary workingman. Perhaps it represented her life savings. […] Wiping his feet with her hair was a gesture of utmost devotion and reverence. The penetrative fragrance of the ointment that filled the house told all present of her sacrificial gift.”

· What is the only thing that can explain Mary’s outpouring of this expensive perfume?  Why is this appropriate in light of what Jesus was about to do (vv. 23-24)?


· What is the fundamental difference between Mary and Judas as revealed by his objection to what she did?

· With whom can I identify more?

· What can I learn about the progression of sin from Judas who “helped himself” to the communal money and “was later to betray” Jesus? 

· How might things have changed for Judas if he had been honest about what was going on in his heart at this point?

John 12:20-28
· Reflect on the link between glory and becoming “a kernel of wheat that falls to the ground and dies” as it applies to Jesus’ life.  How does the Christian understanding of glory differ from the world’s definition?  In what ways have I embraced the life of becoming a kernel that falls and dies?

· What are the ways in which people “lose” their life because they “love” it too much?

· What does it mean to “hate” my life “in this world” to “keep it for eternal life?”

Additional Questions:
John 12:9-11, 17-19

· How does the fact that the “chief priests made plans to kill Lazarus” show human nature’s reluctance to humble themselves before the clear works of God?

· How do the enemies of Christianity today attempt to remove the evidence of the work of Christ so that they can persist in their unbelief?

· What can I learn about the fact that it was Lazarus’ testimony that brought about persecution for him?  What is my attitude towards suffering that comes as a result of being Christ’s witness in this world?

John 12:12-19

“There is no doubt at all that Jesus’ claim was a messianic claim.[…] The point is that a king came riding upon a horse when he was bent on war; he came riding upon [a donkey] when he was coming in peace.  This action of Jesus is a sign that he was not the warrior figure men dreamed of, but the Prince of Peace.  No one saw it at that time, not even the disciples, who should have known so much better.”

· Why did the crowd continue to misunderstand Jesus even though he came riding on a donkey?

· In what ways do people’s expectations of Jesus overshadow the truth of Jesus and the gospel?
· Am I more interested in Jesus for solving problems in my life rather than for finding peace with God?
· When were the disciples able to fully understand all that was taking place?

· Why is the death and resurrection of Jesus the key to understanding the person of Jesus?

· What misunderstandings about Jesus do I have that need to be corrected in the light of his death and resurrection?

John 12:42-43

· What was the problem of these leaders “who would not confess their faith for fear they would be put out of the synagogue?”

· How was their fear misplaced (cf. Matthew 10:28)?

· What fears prevent me from making my faith public?

John 13 – Commentary

vv. 1-17 “The task of footwashing was so menial that according to some Jewish sources, Jewish slaves were exempt and the job kept for Gentiles. […] At the very least, all our ancient sources show that footwashing was a degrading and lowly task. When done by a wife (for her husband), a child (for his/her parents), or a pupil (for his teacher), it was always an act of extreme devotion. But since it was an act with social implications, in no way do we find those with a ‘higher’ status washing the feet of those beneath them. When Jesus ‘takes off his outer clothing’ and wraps a towel around himself (13:4), he is adopting the posture of a slave. 

“While the circle of disciples seems to accept Jesus’ gesture (13:5), Peter reflects how shocking the deed must have seemed (13:6). The depth of his devotion to Jesus defines the strength of his objection. But Jesus is not simply giving them a lesson in humble service (this will come in 13:14); he is doing something that symbolizes his greater act of sacrifice on the cross (13:7). Only after ‘the hour’ when Jesus is resurrected will any of this make sense (cf. 2:22; 12:16). But Peter continues to object in the most strenuous way, and Jesus’ rebuke is carefully worded. ‘If I do not wash you …’ means that the question is not simply one of washing, but a question of who does the washing. Peter must participate in the work of Jesus (13:8 – 9). He lacks a cleansing that only Jesus can supply. 

“[…] 

“The curious return to the subject of Judas in 13:10b – 11 (cf. 13:2) indicates that Jesus’ work of footwashing has not changed Judas’s heart. The fact alone that Jesus washed Judas’s feet is stunning and is a testimony to Jesus’ patience and love for his followers (even the man who betrays him). 

“[…]

“Jesus’ act was powerful not because of the footwashing itself, but because of the role he was assuming by doing it. To sweep a floor is commonplace, but for Queen Elizabeth of England to come and sweep my kitchen would be upsetting, not because sweeping is significant but because the Queen is doing it. It is the person of Jesus tied to this lowly role that brings power to this image.”

“The command to love. He wants his followers to show a quality of love unparalleled in the world. Carson puts it well: ‘At the risk of confounding logic, it is not so much that Christians are to love the world less, as that they are to love one another more. Better put, their love for each other ought to be a reflection of their new status and experience as the children of God.’ The theme of community love, while not compromising our commitments to the world, matches another perspective in John concerning the world.”

 vv. 18-30 “To ‘eat bread’ is a cultural symbol that refers to personal intimacy, and to expose the bottom of the foot is another symbol of personal contempt. Jesus possesses divine wisdom into these events and yet experiences bewildering dismay as they unfold. 

 “The departure of Judas is ‘at night’ (13:30). No doubt we should see this as both literal and symbolic. Night represents the antithesis of Jesus, who is the light. It is the darkness of unbelief and opposition (9:4), where people stumble (11:9) and find themselves in a fruitless search for life (21:3). It is the setting of Nicodemus, a man who must choose to leave the darkness and be reborn to join Jesus (3:2; 19:39). Therefore Judas represents a person described in 3:19: ‘Light has come into the world, but men loved darkness instead of light because their deeds were evil’ (cf. also Luke 22:53, where Jesus describes the moment in the Garden of Gethsemane as the time ‘when darkness reigns’). 

“[…]

“Judas is a parable and a warning. We read his story as ‘insiders,’ thinking it depicts someone else. But Judas is a more disturbing figure than Pilate or Caiaphas or any of the Jewish leaders. He saw the light and understood it, but chose the darkness anyway. ‘Judas is the reminder that every day is judgment day and that on any day some faithful follower, like Judas — or like you and me — might turn tail on the light and stumble out into the darkness, caught up in evil or caught up by evil’s prince.’ ” 

John 13 – Devotional Questions

John 13:1-5, 34-35

· What did Jesus do with the knowledge that “the time had come for him to leave this world?”  Why did Jesus choose this as his final lesson for his disciples?

· What is the significance of this final commandment Jesus gives to his remaining eleven disciples before his crucifixion? How does this clarify what the purpose of my life should be? 
John 13:6-9

“This was a world where roads were dusty and sandals were worn daily[…] The task of foot-washing was so menial that according to some Jewish sources, Jewish slaves were exempt and the job kept for Gentiles[…]  At the very least, all our ancient sources show that foot-washing was a degrading and lowly task.”

· What may have been going on in Peter’s mind as he refused Jesus’ offer to wash his feet?

· What are some ways in which people respond to Jesus like Peter did?  

· What can I learn about what it means to have a personal relationship with Jesus from this passage?

John 13:12-17

· Reflect on the words: “I have set you an example that you should do as I have done… you will be blessed if you do them.”  How seriously have I taken the example of Jesus’ concrete humility and loving service for his disciples?  In what ways have I taken on tasks that others do not want to do in order to serve others in love?

· In what ways has following the example of Jesus become a blessing in my life?

Additional Questions:
John 13:18-30

“‘Troubled’ is the same verb used of Jesus' agitation at the grave of Lazarus (11:33) and at the request of the Greeks to see him (12:27).  As ‘the hour’ approached, the bitterness of the betrayal Jesus anticipated became known. […] The quotation in 13:18, which the author cites as prophetic of Jesus' feeling, contains in its context an allusion to ‘my close friend, whom I trusted’ (Ps 41:9). Among the sorrows contributing to the agony of the Cross was the voluntary and selfish defection of Judas.”
 

· What may have been in the heart of Jesus as he told Judas, “What you are about to do, do quickly?”

· How is the loss of control over sin evident in the progression from Satan simply prompting Judas in 

v. 2 to Satan entering into Judas in v. 27?

· What steps could Judas have taken to arrest the downward spiral of sin?

· Why does John make note of the fact that “it was night” when Judas went out?

John 13:31-32 

· Jesus repeats the word “glorify” five times in these two verses regarding the impending cross.  What does this reveal about his perspective and attitude towards the cross?

· Contrast Jesus’ definition of glory to the world’s definition of glory.

· How did the cross of Jesus become “glory” for me?

John 13:36-38

· How did Jesus pave the road for me to follow him according to v. 36?

· How did the cross enable Peter, who had disowned Jesus three times, to follow him to his own death?

John 14 – Commentary

Introduction “Even though it is Christ who comes in each event, the best view takes 14:2 – 3 as a plain promise of the Second Coming. As the chapter develops, Jesus points to other returns he will make (14:18, 23), but these are separate from what he affirms here. […]  The word translated ‘rooms’ does not refer to the quality of the place Jesus is preparing (as in the KJV, ‘mansions’). The concern on the hearts of the disciples is their loss of Jesus’ fellowship. The ‘room’ in Greek refers to an abode, a place of residence, a place ‘with your name on it.’ Jesus is saying to them (and to us) that heaven is awaiting our arrival. The experience of heaven will not be merely one of bliss, but it will be one of fellowship when Jesus renews his presence with us. 

“Jesus speaks openly and honestly about his departure. […] But here in chapter 14 Jesus tells us something about his aims: He is going to prepare a place (a ‘room’) for us. Immediately this means that we need to have a different perspective on the ‘dwellings’ we possess in this world. Jesus has gone ahead of us, and there is now something ready for us. The implications of such a teaching are profound and timely. 

 “Philip’s question (14:8) now concentrates on Jesus’ last phrase. ‘Lord, show us the Father and that will be enough for us.’ This is perhaps a typical ‘misunderstanding’ that we have seen in numerous Johannine discourses. Philip does not understand that no one has seen God (1:18a). It is beyond the human capacity. Even Moses’ request on Mount Sinai was refused (Ex. 33:18 – 23). But in Christ Philip has before him the full embodiment of God as it can be seen by humanity. Nevertheless, Jesus now says with utter clarity what Philip could not comprehend before (14:9). In seeing Jesus Philip is seeing God. This is one of the high points of John’s Christology. Jesus is not simply a religious teacher or guide, nor is he simply the means to some other destination. He is also the end, the goal. He is the One in whom God can be found. The exhaustive and exclusive nature of this astonishing claim cannot be missed (cf. 10:30, 37 – 38).”

vv. 12-17 “It is interesting that Jesus calls the Spirit another Paraclete. This should not be taken to mean that the Father will send ‘another person, namely, a Paraclete.’ First John 2:1 makes clear that John views Jesus also as a Paraclete (‘But if anyone does sin, we have an advocate with the Father, Jesus Christ the righteous,’ NRSV, italics added) Jesus is thus a Paraclete, who is now sending a second Paraclete. This means that the ongoing work of the Spirit will be a continuation of the work of Jesus during the disciples’ lifetime.”

vv. 18-24 “But the coming of Jesus on Easter will mean more than a mere return of Jesus to life. His aim is to establish the sort of intimacy and unity he has promised throughout the discourse. The oneness he enjoys with the Father (14:20a) parallels the oneness the disciples will enjoy with him (14:20b). Thus the Easter return will be the bridge that will inaugurate the spiritual union Jesus wants with them. The call to obedience (14:21) is similar to that given in 14:15 and is a clue that Jesus is speaking of a union that will include the coming of the Spirit. This is precisely what happens when on Easter Jesus appears to them and in that setting they receive his Spirit (20:22).”

vv. 25-31 “The phrase ‘is greater than’ suggests (in some views) that Jesus simply cannot be God in the fullest sense, so that this verse has been used to deny the divinity of Christ. 

“[…] The word picture Jesus often uses to describe his life is the agent sent on a mission (17:4 – 5) and completing the assignments of his Sender (4:34; 5:30; 6:38 – 39; 9:4; 10:32, 37; 17:4). Within this agent/sender relationship, the originator of the mission has greater authority. 

 “This experience of the Spirit promised by Jesus also points to benefits that are truly astounding. Believers will sustain the miraculous works of Jesus (14:12), they will have intimacy with God in prayer (14:13 – 14), and they will recall God’s word with conviction (14:25; 1 John 2:22 – 27) — all with the aid of the Spirit. A brief perusal of the book of Acts shows that this is exactly the profile of the earliest Christians, and it is safe to assume that this must have been the experience of the believers in John’s church. Christians were reproducing not merely the work of Jesus; they were continuing the presence of Jesus in the world. Perhaps we could put it this way: As the Son incarnated the Father’s presence in the world, so now the Spirit brings the Son’s presence into the world through the life of the believer. 

“These three themes have sweeping importance for the church today. We live in an age that is eager for spiritual experiences. John 14 provides us with guidance on how to interpret and understand them.”

John 14 – Devotional Questions

John 14:5-7

“Jesus' reply is the ultimate foundation for a satisfactory philosophy of life. First, it is personal. He did not claim merely to know the way, the truth, and the life as a formula he could impart to the ignorant; but he actually claimed to be the answer to human problems. Jesus' solution to perplexity is not a recipe; it is a relationship with him[…] He is the truth because he has the perfect power of making life one coherent experience irrespective of its ups and downs. He is the life because he was not subject to death but made it subject to him. He did not live with death as the ultimate end of his life; he died to demonstrate the power and continuity of his life.”
 

· Reflect on v. 6.  In what ways has Jesus been the way, the truth and the life for me?

John 14:12-14

“He wanted to impress on the disciples that he was not disbanding them in anticipation of his departure but, rather, he was expecting them to continue his work and do even greater things than he had accomplished. Such an expectation seems impossible in the light of his character and power; yet, through the power of the Spirit whom Jesus sent after his ascension, there were more converts after the initial sermon of Peter at Pentecost than are recorded for Jesus during his entire career. The influence of the infant church covered the Roman world, whereas Jesus during his lifetime never traveled outside the boundaries of Palestine. Through the disciples he multiplied his ministry after his departure. […] The power of the disciples originated in prayer. Jesus could hardly have made more emphatic the declaration that whatever they should ask in his name, he would do. The phrase ‘in my name,’ however, is not a talisman for the command of supernatural energy. […] In prayer we call on him to work out his purpose, not simply to gratify our whims. The answer is promised so that the Son may bring glory to the Father. The disciples' obedience to him will be the test of their love.”

· What does Jesus use as criteria for what it means to have faith in him?

· What is amazing about the fact that Jesus said his followers “will do even greater things” than what he did after he returns to the Father?

· What are the things that I need to ask in Jesus’ name in prayer and experience “greater things than these” in order to “bring glory to the Father?”

John 14:15-26

“Jesus in his reply did not discuss the question of post-resurrection appearances. He focused the disciples' attention on the broader revelation that would come to them through obedience to his known teaching and through the work of the Holy Spirit. The reality of Jesus' and the Father's presence would be conditioned on obedience. […] Obedience is not, however, the condition of God's love for men but the proof of their realization of his love and of their love for him.”

· What is the relationship between knowing God, loving God and obedience?

· Why is it impossible to get to know God without obedience?

· What do I need to obey in order to grow in my knowledge of God?

· What is the role of the “Counselor,” “the Spirit of truth,” in a disciple’s life?  How does this challenge any notion that obedience is all about my own willpower?

John 14:30-31

· Why does the “prince of this world” (i.e. Satan) have “no hold” on Jesus?

· What does this teach about the necessity of obedience to prevent Satan from having a hold on me?

Additional Questions:
John 14:1-3

· Are there things that trouble my heart today?

· How does the knowledge that Jesus is preparing “a place for [me]” help me to “trust in God” with the things that trouble me today? 

John 14:27-29

· Why was Jesus able to offer his peace to the disciples in the middle of telling them about his death?

· Contrast the peace that Jesus gives and the “peace” the world gives.

· Do I have this peace of Jesus? 

John 15 – Commentary

vv. 1-17 “In his final ‘I am’ saying in this Gospel, Jesus declares that he is the true vine (15:1). That is, in this ancient imagery he has taken the place of Israel as God’s true planting. The new concept is that God’s vineyard holds one vine and Israel must inquire if it is attached to him. No longer is Israel automatically seen as vines growing in God’s vineyard. Men and women are now branches growing from one stock. 

“[…]

“Jesus now calls his disciples ‘friends’ (15:14 – 15) to distinguish them from servants, who do not know the deeper thoughts of their masters. What characterizes such friends is that they obey him. […]  Where true friendship exists, true disclosure (or revelation) accompanies it (15:15b). Disciples possess the word of Jesus (thanks to the Spirit, 14:25 – 26), and they will receive ongoing revelations of Jesus (also brought by the Spirit, 16:12 – 13). Disciples thus know ‘God’s heart.’ When they therefore pray, their desires and God’s will harmonize, making them participants in God’s efforts in the world (15:16; cf. 15:7).”

vv. 18-25 “Jesus discusses the guilt of the world in 15:22 – 25 by explaining that it is accountable before the revelation of God. Jesus’ ministry provided both words (15:22) and works (15:24) that pointed to God. Now that they have seen and heard him, their guilt is immovable (15:24). For instance, in the story of the healed blind man (ch. 9), the Jewish leadership refused to accept the miracle as a sign from God. Yet because they claimed to see, Jesus pronounced their guilt (9:41).”

vv. 26-16:4a “The promises of the Spirit in the Synoptic Gospels fit this setting precisely. Jesus says that in the midst of persecution (Matt. 10:16 – 18) his followers should not worry about what to say since the Spirit will speak through them (Matt. 10:19 – 20; Mark 13:11). The Spirit will also instruct, ‘for the Holy Spirit will teach you at that time what you should say’ (Luke 12:12). But there is a partnership, for ‘you also must testify’ (John 15:27a, italics added). ‘You’ is emphatic in Greek here, underscoring that we are not permitted a passive role. The disciples are witnesses and the Spirit will bear witness; the disciples possess the historical record of Jesus’ words and work (‘you have been with me from the beginning,’ 15:27b), and they now will be empowered as they deliver that message to the world.”

John 15 – Devotional Questions

John 15:1-8

“Pruning is necessary for any vine. Dead wood is worse than fruitlessness, for dead wood can harbor disease and decay. An untrimmed vine will develop long rambling branches that produce little fruit because most of the strength of the vine is given to growing wood.  The vine-grower is concerned that the vine be healthy and productive. The caring process is a picture of the divine dealing with human life. God removes the dead wood from his church and disciplines the life of the believer so that it is directed into fruitful activity.”
 

“The connection is maintained by obedience and prayer. To remain in Christ and to allow his words to remain in oneself means a conscious acceptance of the authority of his word and a constant contact with him by prayer. The prayer request must be related to a definite need and must be for an object Jesus himself would desire.”

· Why is the relationship between the vine and the branch a particularly apt description of my relationship with God? How is fruitlessness and withering away an accurate picture of a life that does not remain in Jesus?

· What is surprising about the fact that the Gardener prunes the “branch that does bear fruit?”

· How does the word of God “prune” or “clean” a person?

· Notice that there is no command to bear fruit, but only the command to “remain in me.”  What is the significance of this, and how does this apply to me?

John 15:18-21

· Why does the world hate Christians?  How does this match my view of Christian life?

· What is my relationship with the world?  What does this reveal about my Christian identity and my value system?

· What values do I hold that “belong to the world?”  What values do I hold that do not belong to the world?  

Additional Questions:
John 15:12-15

· How does Jesus define friendship, and what is the difference between a “friend” and a “servant?”  Which do I relate to more? 

· What responsibility do I have since Jesus has “made known to [me]” “everything that [he] learned from [the] Father?”

John 15:22-27 

· What made those who rejected Jesus “guilty of sin?”

· In what ways does the world hate Jesus “without reason?”

· What responsibility do I have towards the word of God that I’ve heard and the works of God that I have witnessed?

· What is revealed about Jesus’ heart for the world from the fact that he commands his disciples to “testify” about him right after he tells them that the world “will persecute” them?

John 16 – Commentary

Introduction “In 16:8 – 11 Jesus gives another description of what the Spirit will do in this difficult relationship with the world. Let’s summarize what we have seen so far. The world cannot know the Spirit-Paraclete because it does not know or love God (14:15 – 17). Amidst the hostilities of the world, the Spirit- Paraclete will defend believers, strengthening their witness (15:26 – 27) and their recollection of the things Jesus has taught (14:26). All of this is defensive. Now in 16:8 – 11 the Spirit-Paraclete ‘passes to the attack.’ As if in a court of law, the defender now becomes prosecutor and judge.”

vv. 16-22 “The departure of Jesus and its distress for the disciples has been a constant theme in the Upper Room. Jesus does not let them ignore the reality of his going, and in 16:16 he brings it up again: ‘In a little while you will see me no more, and then after a little while you will see me.’ Jesus had said almost the same thing in 14:19. Now seven times in this chapter (16:16 – 19) Jesus refers to ‘a little while’ (Gk. mikron), which prompts the central question of the section: ‘What does he mean by saying, “In a little while… ”?’ (16:17a). The confusion of the disciples is understandable. In 16:10 Jesus has said that he is going to the Father and they will not see him any longer. Now he says that they will see him, and it won’t be long. What can he mean? The confusion swirls through the circle of disciples from verses 17 – 19. 

“[…]  Rather, he is simply referring to his return in resurrection. He is departing from the world in his glorification and the world will no longer have access to him. When he returns in resurrection, it will be his followers’ final opportunity to see him as he has always been.”

vv. 5-15 “The presupposition of the convicting work of the Holy Spirit is a courageous belief in the spiritual, moral, and intellectual bankruptcy of the world. The problem with most of us is that we have adapted to the world so successfully that we no longer truly believe that its systems of belief, life, and thought are wrong. Like the proverbial frog slowly cooked in a warming pot of water, we don’t realize our jeopardy till it is too late.”

v. 33 “It is curious that Jesus here speaks of peace and trouble in the same breath. This forces us to carefully define what this peace really is. One sort of peace means the absence of all enemies; the other is freedom from anxiety while struggling with enemies. Who could not be at peace when there is no trouble? But it is the latter notion, peace within the storm, that Jesus has in mind. 

“If Jesus had said, ‘Have courage, I have overcome the world — and you can too,’ there would be little good news for us. If a golf master nearly drives on the green from every tee and says to you, ‘Have courage, I did it! You can do it too!’ there is no encouragement here. If the superior student performs perfectly on an exam and says to a less-gifted friend, ‘Cheer up! I did well, so can you!’ such counsel only brings a sharper sense of hopelessness. 

“If Jesus was simply one heroic man who achieved a superior life, if he was simply a stellar example of what we hoped to be, then he has little value for us. We have tried to overcome the world, but we have failed. Jesus’ example of superior humanity simply makes my inferiority more unbearable. 

“But if Jesus is more than a human; if he is indeed the Son of God who overcame the world not simply for his own sake, but for our sake as well — for all of humanity; if his victory in his life can become a victory that we enjoy, a victory extended to us when we embrace him in faith, then his triumph can become our triumph.”

John 16 – Devotional Questions

John 16:8-11

· How have I experienced the Holy Spirit’s work of conviction of sin, righteousness and judgment? 

John 16:17-24

· Have I ever been like the disciples who remained in their frustrating confusion, rather than coming to Jesus for the answers to their questions?

· What can I learn from Jesus in the way he responds to the disciples?

· In what ways do Christians today “weep and mourn” “while the world rejoices?”

· How will our grief “turn to joy?”  How is this joy unlike the world’s joy?

· What should be my perspective on present suffering?

John 16:31-33 

“‘You will leave me all alone’ reveals Jesus' disappointment and emotional tension. The sympathy and support of these men, imperfect as they were, meant much to him. Nevertheless, his chief resource was the Father, whose purpose he came to fulfill and by whose power he was able to execute it.”

· How can Jesus say “yet I am not alone,” in the face of the disciples’ imminent abandoning of him? 

· Are there some situations where I need to cling onto this fact that “[y]et I am not alone, for my Father is with me?”

“Jesus imparted to his disciples the information concerning his death and his provision for them that they might be calm and confident in the face of disillusionment and apparent disaster. […]  Even in the hour of his greatest suffering he had an unshakable confidence in the victorious purpose of God. Jesus did not overlook the trial that would affect them as well as himself, for that was inevitable in a world alienated from God. He did proclaim victory over it.”

· What can I learn about Jesus from the fact that he told his disciples to “take heart” right after telling them about their imminent failure and disloyalty? 

· How does the cross and resurrection of Jesus allow me to “take heart” despite my failures? 
· How does the triumph of Jesus help me to “have peace” in the midst of the world’s troubles? 

Additional Questions:
John 16:5-7

“Jesus told the disciples that his separation from them was in their best interest. As long as he was with them in person, his work was localized; and it would be impossible to communicate with them equally at all times and in all places. The coming of the ‘Counselor’ would equip them for a wider and more potent ministry.”
 

· Are there situations in my life that cause me to be “filled with grief” which may end up being “for [my] good?”

John 16:12-15

“Jesus told his disciples directly that the revelation to date was incomplete. They were not sufficiently mature to understand all he wished to impart. A second function of the Holy Spirit would be to lead them into the full comprehension of all he could give them.”

· What can I learn about Jesus from the fact that although he had so much to say to the disciples, he told them only what he knew they could bear?

· Are there some situations where I need to cling onto the fact that “when he, the Spirit of truth comes, he will guide [me] into all truth?”   How does this provide encouragement for the work that God is asking us to do in ministering to people of all stages in their spiritual journey?

John 17 - Commentary

Introduction “Jesus prays that his followers will be kept safe ‘by that name.’ The idea of name is not a minor idea to Jesus. The ‘name’ of someone represents the totality, the inner character, of their entire person. Thus in Exodus 3:13 it is important to Moses that he know the name of God so that he can indicate to the Israelites who their Savior really is. It is no accident that throughout the Gospel Jesus not only refers to his work as empowered by God’s name (John 10:25) but also that people should believe in ‘his name’ (1:12; 2:23; 3:18). Jesus bears the name of God, which is unveiled in the Gospel in its many ‘I am’ sayings. Thus, in revealing himself, he has disclosed the personhood (the name) of God to the entire world.

 “(1) Jesus’ first concern, his first petition for his followers, is that they remain united (17:11). Remarkably he desires that his disciples enjoy an intimacy and oneness that are analogous to the intimacy and oneness he shares with the Father. 

“(2) Jesus’ next worry concerns his disciples’ sustenance and strength in the world. Their assignment is dangerous, and so he prays for their equipment and protection. Jesus has given them his word (17:14a), and the Spirit will recall it and keep it secure (14:26). This word, this divine revelation, will become essential equipment in their testimony and survival in the world. 

“(3) Jesus’ third concern has to do with holiness (17:17 – 19). There is a spiritual dilemma that pertains to all disciples: They live in the world, and yet Jesus can say that they are not ‘of the world’ (17:14, 16). This points not to their location geographically, but to their position spiritually.”

v. 17 “Jesus prays that his disciples might be ‘sanctified’ (Gk. hagiazo) in the truth (17:17). This Greek word refers to something made holy, but the means to achieving this holiness is through separation. God is God by virtue of his difference, his transcendence, his otherness with respect to all creation. Anything (a mountain, a temple shovel, a priestly garment, a people) that belongs to him or serves his purposes should consider itself ‘holy’ and set apart from common use. To be holy, then, is not in the first instance a description of perfection (though this is included). It refers to a life that is so aligned with God that it reflects God’s passions completely (for good, against evil). Such a person can be considered ‘sanctified,’ holy, attached to God’s purposes and presence. In this case Jesus understands that a complete attachment to the truth discovered in God’s Word will be the means of achieving this holiness (17:17b).”

v. 19 “Perhaps 17:19 is one of the key verses in the prayer. When Jesus says that he sanctifies himself (Gk. hagiazo), to what does this refer? He may have in mind his self-dedication to his greater mission. Prophets and priests dedicated themselves thus. The Lord says to Jeremiah, ‘Before I formed you in the womb I knew you, before you were born I set you apart’ (Jer. 1:5, italics added). Priests likewise set themselves apart (Ex. 40:13; Lev. 8:30; 2 Chron. 5:11). But here in John 17:19 we learn that as a result of Jesus’ consecration, his disciples will benefit. In the phrase ‘for them,’ ‘for’ (Gk. hyper, meaning ‘for the sake of’) implies sacrificial death throughout John (see 6:51; 10:11, 15; 11:50 – 52; 13:37; 15:13; 18:14).”

vv. 20-26 “Jesus is aware that not only will he depart from the world, but likewise those who stand with him — his immediate circle of followers — will also depart to be with him in his glory (17:24). This will leave those whom they disciple, the church, to represent the kingdom in the world. Therefore Jesus now turns to pray for these followers whom he has not yet met, men and women who will follow the apostles, indeed the church today, which carries the mission set down by Jesus during his final week. 

“This is the essence of Jesus’ vision for the church. It is not a community that heals people just so that they will be whole (though healing is important); it is not a community that teaches so that people will be gratified by knowledge (though wisdom is valuable); it is not a community that evangelizes so that it will grow its ranks (though its mission to the world is crucial). The church is a community that invites people to touch the glory of God, to be changed by it, and to bear it to the world. ‘This is to my Father’s glory, that you bear much fruit, showing yourselves to be my disciples’ (15:8). Spiritual fruit is essentially that which glorifies God. 
“Such a concept forces us to ask hard questions about every aspect of what we do. ‘Is God glorified here?’ is the refrain that should accompany every decision. And the answer will not always be obvious or easy. But it must be asked because in Jesus’ vision, this was the essential mission of his incarnate life and now is the essential mission of the church.”

John 17 – Devotional Questions

John 17:1-5

· What “authority over all people” has Jesus been granted?

· What is my view towards Jesus’ authority over my life?  What is the implication of rejecting Jesus’ authority?
· Notice Jesus’ definition of eternal life.  What are some wrong notions of “eternal life” that people hold?

· In what ways can I pursue eternal life today?

John 17:11, 14-18

· What distinguishes Jesus’ disciples according to vv. 14-16?  Are these evident in my life?

· What are the unique challenges that Christians face as those who are “still in this world” but “not of the world?”  How is the word of God key to facing these challenges?

· How have I experienced the sanctifying work of God’s word in my life?

John 17:19

· How is Jesus’ love for his disciples manifested in this verse?

· For whom I do need to sanctify myself in order that “they too may be truly sanctified?”

Additional Questions:
John 17:1, 4-5

· What brings God glory?

· What specific work do I need to carry out on earth to bring God glory?

John 17:6-19

· What did Jesus pray for his disciples, and what can I learn from the fact that these are the issues he prayed about?
John 17:20-23

· According to this passage, what is the basis and motivation for Christian unity?

· What is the relationship between oneness with God and oneness with the people of God?

· How does Christian unity show the world the reality of Christ’s incarnation (cf. Acts 2:44-47)?

· Am I experiencing this kind of oneness with the people of God?  If not, what may be the reason?

· How does Jesus’ final prayer for his disciples show me what my priority should be?

John 17:24

· What is revealed about Jesus’ heart in his prayer for the disciples to be with him in his glory?  

· What assurance does this give me?  Is Jesus’ desire matched with mine?

John 17:25-26

· How am I experiencing this process Jesus describes: “will continue to make you known in order that the love you have for me may be in them?”

John 18 - Commentary

v. 1 “Here they find a garden named by the Synoptics ‘Gethsemane.’ We should not think of a decorative garden like those built for pleasure in Europe or North America. This is an olive grove (‘Gethsemane’ means olive press), which grew along the west shoulder of the Mount of Olives.”

vv. 4-7 “But Jesus is not taken by surprise (18:4). In Mark 14:42 Jesus knows that Judas is coming before he arrives. Likewise here, Jesus’ foreknowledge (1:47 – 48; 6:6; 13:1) gives him the ability to see the arrest before it unfolds. He does not shrink from the moment but has already made the decision to lay down his life under his own volition (10:18). Therefore Jesus steps forward and asks the first question, ‘Who is it you want?’”

v. 11 “Jesus then points to the ‘cup’ the Father has given him to drink (John 18:11). This reference recalls the Synoptic Gethsemane prayer, but now the struggle with Jesus’ fate belongs to Peter, who cannot face the ‘cup’ that includes the cross. Jesus, by contrast, understands that this is God’s will and so will not hesitate to embrace it.”

vv. 12-24 “Annas is well known even though he appears second to Caiaphas in the New Testament. Josephus indicates that he was appointed in A.D. 6 but was removed from office in A.D. 15 by Valerius Gratus, Pilate’s predecessor. He continued to enjoy enormous influence, however, and considerable popular support since Judaism resented how the Romans controlled the high priesthood (his festival vestments were kept, for instance, in the Antonia Fortress). Five of Annas’s sons became high priests as well as his son-in-law Caiaphas. Thus Annas enjoyed great power and was the patriarch of an influential priestly family, well known for its wealth, power, and greed.”

“Caiaphas and Annas represent men whose devotion to their religious careers and the political status quo exceeded their willingness to see God at work in Jesus. They have become the dangerous shepherds of chapter 10, whose interest in the welfare of the flock has been superseded by their own self-preservation.”

vv. 15-16 “Peter is accompanied, however, by ‘another disciple,’ who remains unnamed (18:15). This is curious since John has been careful to name people carefully (Annas, Caiaphas, Simon Peter, Malchus).

“[…] the view that this is the Beloved Disciple has a great deal to commend it. Throughout the gospel the Beloved Disciple frequently appears alongside Peter, a portrait also common in the Synoptics. The Beloved Disciple faithfully follows Jesus even to the site of the cross, where Jesus talks to him (John 19:25 – 27). His presence at the arrest shows his profound loyalty to Jesus so characteristic throughout the Gospel.” 

v. 17 “Peter feels his vulnerability because the small courtyard also hosts officers and other servants (18:18a). Some of them may even remember that he attacked Malchus — another slave, whom this woman may know. So at the gate, to gain entry, Peter refuses to acknowledge his discipleship.”

vv. 20-21 “When Jesus affirms that he has taught openly (in the temple and in synagogues) and many can verify his work, he may sense that Annas is maneuvering to accuse him of being a false prophet. ‘False prophesy’ is the classic charge against Jesus reported in the Talmud (b. Sanh. 43a). To qualify as a false prophet one must ‘secretly entice’ or ‘deceive’ the people. The punishment for this was death (Deut. 13:1 – 11). Twice before this was precisely the suggestion uttered by the crowds (7:12) and the Pharisees (7:47).”

vv. 37-38 “Of course, ‘truth’ is no foreign idea to Pilate. Everyone wants at least to claim that his or her efforts are true. Thus, Jesus’ revelation that he is working for the truth serves as an invitation for Pilate to join him. For Pilate to condemn Jesus is for him to condemn the truth. Jesus has thus reversed positions with Pilate. In 9:29 Jesus said that he came into the world for judgment, unmasking the heartfelt dispositions of humanity. Ironically Jesus has been asking Pilate questions from the beginning. Now Pilate has been challenged (Will he side with truth or falsehood?) and now he carries the burden of response.”

John 18 – Devotional Questions

John 18:1-8

· Reflect on the fact that Jesus went out to meet the approaching soldiers “knowing all that was going to happen to him.”  What is my reaction when I need to move toward danger, discomfort or pain in the process of obeying God’s will?

· What must Jesus have been like given the fact that those who came to arrest him “drew back and fell to the ground” upon meeting him?

· How does Jesus express his concern for his disciples till the end?

John 18:11 

· What does Jesus’ statement reveal about His approach to “the cup the Father has given [him]?”

· In what ways have I been (or am I being) tempted to “not drink the cup the Father has given me?”

· What is the “sword” I wield to avoid the way of the cross which Jesus calls me to put away?

John 18:15-18, 25-27

· What is ironic about the fact that Peter’s first denial is before the girl at the door?

· What was Peter’s response when the servant girl and others recognized him as one of Jesus’ followers?

· Reflect on the picture of Peter warming himself by a fire while Jesus was being interrogated and beaten inside.  What does this reveal about human nature, and how does this apply to me? 

· Are there some parallels between Peter’s denial of being associated with Jesus and the way I live?  

Additional Questions:
John 18:1-5

· What does the fact that Judas “knew the place” where Jesus was praying reveal about his experiences and relationship with Jesus? 
John 18:19-24

· In what ways are people like “one of the officials” who struck Jesus?

· What can I learn from what Jesus says in v. 23 about how to respond to words spoken to me?

John 18:28

· What is the irony of the Jews not entering the palace “to avoid ceremonial uncleanness” so that they can “eat the Passover” while ignoring the fact that are about to condemn an innocent man?

· Are there ways in which I am blind to the true state of my heart because of surface adherence to the Scripture?

John 18:33-19:1

· What can I learn about Jesus’ heart through his interaction with Pilate?  

· Contrast Jesus’ view of truth and Pilate’s view of truth as revealed by his action (19:1).

· What evidence is there in my life that shows whether I am on the side of truth? 

John 19 - Commentary

vv. 1-42 “Jesus as victor. Throughout the trial sequence […] we learned how John portrays Jesus as the victorious king, knowing more than his captors and controlling the progress of events. Jesus is not a victim in this story. The same theme appears in the story of the cross. Jesus carries his own cross and requires no help (19:17). His opponents are powerless to alter the regal title of his cross. His final cry is significant as well: ‘It is finished’ (19:30). The word used here can mean ‘to bring to an end,’ but it bears the nuance of ‘to fulfill’ or ‘bring to completion.’ In 4:34 Jesus described his ‘food’ as doing God’s will and completing his work. In 17:4 Jesus uses the same verb again: ‘I have brought you glory on earth by completing the work you gave me to do.’ Now on the cross Jesus is finished as he brings to completion his divine tasks. 

“Why is this important? ‘It is finished’ is our signal that God has succeeded in accomplishing everything he designed to do in the life of his Son. In Jesus Christ God himself was at work demonstrating his love for us, revealing his will for our lives, and bringing about a reconciliation that needs no supplement. Jesus’ victory is the basis of our security. My confidence in God and the assurance of my salvation cannot be anchored in my religious performance. ‘It is finished.’ What was needed to satisfy God ought to satisfy us as well. This is the good news of the gospel.”

vv. 1-7 “When Pilate escorts Jesus outside, his clear intention is to display Jesus in cruel submission, bearing the marks of his punishment, and thereby obtain his release. John’s famous ‘Here is the man’ records Pilate’s words as he tries to evoke sympathy for Jesus’ pathetic state. Jesus is in sore condition; he no doubt is bleeding profusely and terribly bruised. Pilate also announces for the second time that Jesus is innocent, but Pilate’s overture fails when his audience calls for Jesus’ death.”

vv. 10-11 “The real power above both Caesar and Pilate is God, and so Pilate has no grounds for boasting. No one can take the Son’s life away from him (10:18). No one! God has permitted Pilate to have this power over Jesus because it is a necessary aspect of what will happen in ‘the hour.’ Jesus must die. In the story Pilate has tried to use what power he enjoys to free Jesus, but it doesn’t work. Pilate is powerless before God’s plan in this hour.”

vv. 12-16 ‘‘ ‘Friend of Caesar’ was an official title bestowed on select persons such as senators who showed marked loyalty and service to the emperor. If Pilate is not a friend, he is an enemy of Caesar, and Emperor Tiberius had a firm reputation for eliminating his enemies swiftly. Suetonius tells of Roman leaders killed for simply removing statues of Augustus or for criticizing him. 

“The irony of this situation is that these Jewish leaders, who come from a province seething with hatred for Rome, are here chastising the governor for not being sufficiently loyal. But Pilate has reason for worry. Jewish delegations were known to travel to the Roman Senate to complain about the work of governors, putting careers in danger. Pilate has seen this with some of his own friends. Therefore Pilate’s powerlessness is all the more apparent and at once his resolve is broken.”

v. 15 “‘We have no king but Caesar’ is a direct contradiction of the injunction of the Bible that God alone is Israel’s king (1 Sam. 8:7; 10:19) and the kings that did reign (e.g., David) did so by divine appointment. By rejecting Jesus they have rejected God himself, as Jesus predicted, ‘He who does not honor the Son does not honor the Father, who sent him’ (John 5:23).”

vv. 1-16 Flogging. “The delinquent was stripped, bound to a post or a pillar, or sometimes simply thrown on the ground, and beaten by a number of torturers until the latter grew tired and the flesh of the delinquent hung in bleeding shreds. In the provinces this was the task of the soldiers. Three kinds of implements were customary. Rods were used on freemen; military punishments were inflected with sticks, but for slaves scourges or whips were used, the leather thongs of these being often fitted with a spike or with several pieces of bone or lead joined to form a chain. The scourging of Jesus was carried out with these last-named instruments. It is not surprising to hear that delinquents frequently collapsed and died under this procedure which only in exceptional cases was prescribed as a death sentence. Josephus records that he himself had some of his opponents in the Galilean Tarichae scourged until their entrails were visible. The case of Jesus bar Hanan, the prophet of woe, whom the procurator Albinus had scourged until his bones lay bare … also makes one realize what the little word ‘to scourge’ in Mark 15:15 means.”

vv. 16-42 “The practice of crucifixion is somewhat debated. We know that thousands of slaves and criminals were crucified, but we have no complete description of the process […]. But literary references make clear that this was a death reserved for lower classes, slaves, foreigners, and criminals. The victim was laid on the ground with his arms stretched across the beam. After he was either nailed or tied, he was hoisted up and mounted on the vertical post. 

“Various postures on the cross were possible but the least likely appears in Christian art (with the nails inserted on top of the foot). Romans nailed the ankles together, forcing the feet to lay sideways on top of one another. They also kept a peg on the vertical post for the person to sit on and hence not tear away. The key is to remember that nailing was not the means of death on the cross. Many factors, such as hemorrhaging, asphyxia, and shock, played a role. It is easy to see why Josephus (who watched many crucifixions during Titus’s conquest of Jerusalem) referred to this as ‘the most wretched of deaths.”

vv. 19-23 “It comes as no surprise that the chief priests are furious and insulted. They understand that the sign implies a kind of sarcastic endorsement by Rome of Jesus’ royal identity, and they do not like it. ‘This man said, ‘I am King of the Jews’ ‘ (NRSV) is their biting alternative, but Pilate for the first time in the story stands up to them.”

vv. 25-27 “Jesus now is appealing to a family responsibility that will be a feature of John’s own discipleship. His form of address (‘Woman!’) is respectful, and he is pointing Mary to John (the Beloved Disciple), placing her under the protective care of this disciple. 

“All of this makes sense when we think that Jesus’ brothers have abandoned him (7:5), and the absence of Joseph in the story makes us suspect that Mary is alone. She has supported Jesus all along, and now with his death, a woman in her culture would be bereft and at risk. The Beloved Disciple is being called now to take Mary into his family, and he does this obediently.”

v. 30 “This confirms the sense we have seen throughout the Passion story that here Jesus is accomplishing what he intends. He is not a victim, but a servant doing God’s bidding. This is not a cry of desolation (‘At last it is over!’) but an announcement of triumph (‘It is accomplished’).”

vv. 38-42 “Nicodemus brings a considerable number of burial spices. Myrrh was an embalming powder commonly used in Egypt; aloe was a fragrant powdered sandalwood used generally as a perfume. The weight of these two spices is about seventy-five pounds. This is a remarkable amount and is reminiscent of the excessive wine in Cana (2:1–10) that marked Jesus’ first public appearance.”

John 19 – Devotional Questions

John 19:1-30

· How did Jesus suffer in the hands of men?

· Reflect on the scandal of his voluntary suffering.

John 18:39-19:16

“Realizing that the priests were implacable and that resisting them would only endanger his career, Pilate finally gave in and ordered the Crucifixion. Certain features of Pilate's examination of Jesus are significant. Pilate's behavior shows that he was apprehensive of trouble. From the outset he was uncertain of his position. He oscillated between public confrontation with the Jewish mob and private interrogation of Jesus. Seven times in this brief narrative the author says or implies that Pilate ‘went out’ or ‘went in’ (18:29, 33, 38; 19:1, 4, 9, 13). Beneath his arrogant manner, there was an uncertainty that came from the conflict between Pilate the Roman judge and Pilate the politician. He finally succumbed to expediency.”
 

· How many times did Pilate declare Jesus’ innocence?

· Knowing that Jesus was innocent, why did Pilate fail to release him?  What is the process by which Pilate comes to the point of handing Jesus over to be crucified?  

· What does Pilate forfeit in order to preserve/secure his political position?

· In what ways do people compromise the truth, or stop short of following inner convictions, in order to gain (or not lose) something in this world (e.g. fame, wealth, status, etc…)?    

· What have I forfeited to preserve myself in the past?

· What is the irony of Pilate saying “Don’t you realize I have the power to free you or to crucify you?”

· What can I learn about true power from Jesus’ response to Pilate?

John 19:28-30

“The use of the perfect tense in ‘It is finished’ (tetelestai) signifies full completion of Jesus' work and the establishment of a basis for faith. Nothing further needed to be done. Jesus' act was voluntary and confident, for he had discharged perfectly the Father's purpose and was leaving the scene of his human struggle. […] Jesus retained consciousness and command of himself till the very end.”

· Reflect on Jesus’ final words, “It is finished.”  How have I experienced the reality of these words in my life? 

· What implication do these words have on my struggle against sin?

· How is the final description of Jesus in v. 30 a picture of perfect submission?

Additional Questions:
John 19:15

· What is astonishing about the chief priests’ declaration, “We have no king but Caesar?”

· How did they come to this point of declaring a pagan king as their own? 

John 19:25-27

· What picture of the church is depicted through what Jesus tells Mary and John about their relationship?  

· To what extent have I experienced the church in this manner?  

John 19:17, 28

· How does Jesus’ statement “I am thirsty” show that he was subject to the same weaknesses as all mankind?

· How does this increase my appreciation for the fact that Jesus “carr[ied] his own cross” and that I am called to carry my own cross and follow Jesus’ example?

John 19:38-39

“Joseph's action was courageous, for his petition was a tacit admission that he was a friend of Jesus and consequently an associate in whatever supposed subversion Jesus might have advocated. Joseph took the initiative and petitioned Pilate for permission to remove the body. His request was an open confession of his faith, for up to this time he had been a secret believer[…] Like Joseph, Nicodemus was a secret disciple whose faith grew slowly…his cooperation with Joseph in the burial shows that his faith had finally matured.” 

· What would have motivated Joseph of Arimathea to ask Pilate for Jesus’ body and Nicodemus to bring “a mixture of myrrh and aloes, about seventy-five pounds?”

· What was the significance of their actions?

· How do their actions show what my response to the cross should be?

John 20 - Commentary

vv. 6-7 “The scene, then, is not chaotic or confused. Rather, something purposeful has transpired here. If someone had simply stolen Jesus’ body, surely the clothes would be missing, or at least strewn about the floor. But here is a scene in which the body is missing but the clothes appear undisturbed. Jesus’ body has simply left them behind.”

v. 8, 24-28 “We are invited — no, we are challenged — to believe like Thomas. Yet John understands perfectly well that we do not have the same opportunities. ‘Blessed are those who have not seen and yet have believed.’ This is why in the story of John 20 the Beloved Disciple becomes one of the most important figures. He looks into the tomb, sees the evidence, and believes (20:8). While not seeing the resurrected Jesus, he sees what has been left behind; he sees the remnants of divine activity in history in stone and fabric and decides to believe.”

v. 17 “In telling her not to hold on, Jesus is saying that his permanent ‘return’ and presence must come in another form. She cannot embrace what she finds in the garden. Things are going to change. Jesus’ correction is a spiritual redirection away from Jesus’ physical presence, a preparation for the Spirit that is about to be given.”

vv. 21-22 “Throughout this Gospel Jesus has been described as the One who was sent by God. Now with his work nearly completed, his final task is to commission his followers as he was commissioned by the Father. Thus as Jesus was God’s special representative (or agent) in the world, so too his disciples become Jesus’ agents, working in the world and witnessing to the reality of God and the truth of Jesus’ words. 

“But in this Gospel one feature of Jesus’ commission is his empowering. God not only sent his Son but also empowered him with the Spirit. For example, in Jesus’ baptism the central event (from John’s view) was not the water baptism itself, but the anointing in the Spirit that came to Jesus. Our first introduction of Jesus came from the prophetic words of John the Baptist, whom God had told, ‘The man on whom you see the Spirit come down and remain is he who will baptize with the Holy Spirit’ (1:33). 

“[…] Therefore to be commissioned (20:21), to advance the work of God as God’s agent, means being empowered as Jesus was empowered — obtaining the Spirit, just as Jesus was anointed and as Jesus promised.”

vv. 21-23 “The gift of the Spirit is framed with two messages outlining aspects of the church’s work in the world. In 20:21 we observed how the disciples will enjoy a mission that parallels the mission of Jesus (cf. 17:18a). And in 20:23 Jesus points to their ability to forgive sin (no doubt as a part of that mission).”

v. 22 “This is no impersonal spirit; this is no ambiguous inspiration from God. This is Jesus himself indwelling his disciples, taking up the residence promised in 14:23. Jesus desires intimacy with Mary and his followers, but the vehicle of that intimacy will now be experienced through the agency of the Holy Spirit. The reason that the work of the Spirit in John 14–16 is so highly personal is that this Spirit is the Spirit of Jesus — his own Spirit — that is now poured out at the hour of glorification.”

vv. 24-28 “In the final scene, we meet Thomas, a man no different from us. He is a man for whom faith will only be a reality when the concrete evidence of resurrection is provided to him. He possesses no experience at an empty tomb, nor has he heard or seen Jesus. Thus, faith seems for him daunting and impossible. Thomas becomes a template for us, who read the story of Jesus from a distance. We hear the report, we read John’s Gospel, and at once we are challenged to believe.”

“Jesus’ exhortation, ‘Stop doubting and believe,’ […]. Thomas is being challenged to change, to become like the others who, upon seeing Jesus, embrace him with faith. His response, ‘My Lord and my God!’, is not a word of astonishment or praise to God. It is a confession of Thomas’s heartfelt belief in Jesus. Thus we learn that ‘the most outrageous doubter of the resurrection of Jesus utters the greatest confession of the Lord who rose from the dead.’”

v. 29 “Jesus has in mind people (such as ourselves) who are now reading this Gospel and have not had Thomas’s opportunity to touch Jesus’ wounds. There can be no more remarkable privilege. But John has provided us with a record of signs — his Gospel — that can serve us in a similar capacity. While not doing what Thomas did, we have his story, and this should give us a reasonable ground for belief.”

v. 31 “In 20:31 John discloses his purpose for writing the Gospel. Belief leads to life, and this life is a gift given through the power of Jesus Christ, God’s Son.”
 
John 20 – Devotional Questions

John 20:1-19

· What is the relationship between Mary Magdalene going to the tomb early in the morning “while it was still dark” and her privilege of being the first to witness the empty tomb?

· Contrast Mary to the disciples, who were huddled together “with the doors locked for fear of the Jews.”  What made Mary so bold?

· What can I learn from Mary regarding overcoming fears?

John 20:14-29

· What can I learn about Jesus from the way he appeared before Mary, the disciples and Thomas?

John 20:19-23

“His greeting of ‘Peace’ and the assurance of his identity calmed their fears and demonstrated by unmistakable proof that he was alive. They were overjoyed, not only to see him again, but also to realize that he was undefeated by death and that his claims were validated.”

· What needed to happen for the disciples to go from being full of fear to being “overjoyed?”

· What fears do I need to confront with the peace provided by the risen Jesus?

“The disciples did not have the power to forgive sins (only God can forgive sins), but Jesus gave them the privilege of telling new believers that their sins have been forgiven because they have accepted Jesus’ message.”

· What is the first responsibility the risen Jesus gave to the disciples (vv. 22-23)?

· Am I experiencing Jesus’ peace in my life so that I can become an agent of peace to others?

John 20:30-31

“To believe that Jesus is the Christ (Messiah) and the Son of God involves the total acceptance of the revelation of God that he offers, the acknowledgment of his divine authority, and the fulfillment of the commission he entrusted to his disciples. The total scope of this belief is illustrated in the narrative of this Gospel. Its result is eternal life, a new and enduring experience of God by the believer.”

· What was John’s purpose in writing the Gospel of John? 

· What does it mean to have “life in his name?”  Am I experiencing that life?

Additional Questions:
John 20:2-8

· What is the relationship between hearing, responding, and believing as demonstrated by the disciples? 

John 20:17

· What is amazing about Jesus calling his disciples his “brothers” after they deserted him?

· Based on this, what are the criteria for being part of God’s family and having the right to call God my Father and my God?

John 20:24-29

· What might have been the reason that Thomas “was not with the disciples when Jesus came,” and what did he miss out on because of this?  What lesson is here about gathering with others? 

· What may have been behind Thomas’ refusal to believe despite the other disciples’ repeated assurances that Jesus had risen?

· How did Jesus deal with Thomas’ doubt?

· How did Thomas come to his confession that Jesus is indeed his Lord and his God?

· Are there areas in my life where I need to “stop doubting and believe?”

John 21 - Commentary

Introduction “The fishing miracle of chapter 21 is not a sign for unbelievers, compelling them to believe in the resurrected Christ. Chapter 21 is an epilogue addressed to the church and its responsibilities and work in the world. The principal story in the chapter — the great catch of fish and Jesus’ subsequent conversation around the morning fire — reinforces the apostolic commission to take responsibility for those who come into the kingdom of Christ. Peter is to be fisherman and shepherd; some followers even may be called to be martyrs, but each has a task to glorify God by obediently following Jesus.”

vv. 7-17 “When Peter learned that it was Jesus who had done this — the fishing-miracle-worker Jesus — it is no accident that he ran to the shore. He ran to the only one who could heal his memories, who could rewrite the terrible pictures and sounds of his recent past — the courtyard, the charcoal fire, the young woman. The miracle demonstrated that despite Peter’s failings, Jesus was still on his side, cooking a good meal for friends, having fun filling nets with fish. Then the invitation to affirm his love three times drowned out the echoes of his betrayal that haunted him. The last time Peter stood over a charcoal fire, he denied Jesus (18:18). Now Jesus makes him stand over another charcoal fire (21:9) and with it, review old memories and remove them.”

vv. 15-17 “The story of Peter’s reconciliation to Jesus is a story of Peter’s healing. It is no accident that Peter, the man who denied Jesus three times following a bravado-filled promise of faithfulness, now affirms his love for Christ three times.”

“Peter’s restoration to Christ makes possible his service to the church. Jesus’ command to feed and tend his sheep becomes Peter’s mandate for life. He affirms his love for Jesus, but now he understands that this means a great deal more. […] To be in a relationship with Christ and to love him genuinely means that we must also love the church.”

v. 18 “This language points clearly to crucifixion; the Greek word used here was used by many early Christian writers to represent death on the cross. […] In old age, Peter will not be “dressed” (NIV), but ‘bound’, as many victims were ‘fastened’ with ropes to the cross. Those who lead him will not be charitable, but will force him to go where he does not want to.”

vv. 20-22 “The gentle rivalry between Peter and the Beloved Disciple reaches its peak in this chapter. We do not have enough information to probe beneath the surface to learn what transpired between these two men. But in 21:21 Peter finally unmasks his feelings: “Lord, what about him? What about this other man on the margin of our conversation? Will his death rival mine in bringing you glory?” Jesus’ rebuke is a rebuke to each of us.”

John 21 – Devotional Questions

John 21:15-17

· What can I learn about God’s perspective on my failures through Jesus’ interaction with Peter?  

· How do I usually react to my failures, and in what ways do I need to change this?

· What can I learn about God’s calling to “take care of my sheep” from the fact that Jesus asks this of Peter, who had denied and failed him? 

John 21:18-19

· What did Jesus predict would happen to Peter?  

· How might this picture have differed from what Peter had in mind when he first answered the call to follow Jesus? 

· In what way is the contrast between the time when one is “young” and “old” in v. 18 an apt description of Christian maturity? In what ways have I grown in allowing others to lead me where I do not want to go?

· Using the same words with which he first called Peter to discipleship, Jesus again commands Peter to “follow me.”  How might these words take on new and deeper meaning after everything that happened?

· What are the costs in my life to follow Jesus? Are there ways that Jesus is asking me to follow him in a deeper way?

John 21:20-23

· What is odd about Peter’s question in v. 21 in light of Jesus’ invitation to “follow me?” 

· What can I learn from Jesus’ response to Peter’s question?

· Are there ways I am looking to others to determine for myself what it means to follow Jesus rather than looking to His word? 

Additional Questions:
John 21:1-3

“‘Afterward’ implies an indefinite lapse of time (cf. 2:12; 3:22; 5:1, 14; 6:1; 7:1; 11:7, 11; 13:7; 19:28, 38), but not always a long time. Since this event is categorized as Jesus' third appearance to the disciples after the Resurrection (21:14), it must have taken place between the beginning of the second week and the Ascension.”

· Why may have Peter gone back to fishing even after witnessing the resurrection?

· What is the significance of the disciples going back to fishing and catching nothing (cf. Mark 1:16-17)?

· What do I do when I experience disappointment or failure?

John 21:4-7

· How was “the disciple whom Jesus loved” able to recognize Jesus on the shore (cf. Luke 5:1-10)? 

· What events have there been in my life of which I can say, “it [was] the Lord?”  How does remembering history bring clarity in my relationship with God?
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